Pirkei Avos
Chapter One



Avos Intro: 0: 1-5

All [srael has a share in the World to Come, as it is said: ‘And your people 072 Y, MY KD o7y Pon oy v Sxaw P
are all n'ghteous; they shall inherit the land forever; they are the branch Of My 1~'-1K9n;15 T AWYN YUR W) YN wam D‘?WB oy
planting, My handiwork, in which to take pride."

Prologue
All Israel has a share.....

Think of Avos as a prescription from God to nurse us back to spiritual health.
This prologue is designed to reassure us.

Just as a doctor who seeks to heal his patient first reassures him that he has a
conqguerable disease and need not despair. Similarly, this prologue tells us no
matter our standing, we are guaranteed a place in Heaven, a share is reserved
for each of us.

The word ‘chelek’ can be properly translated as “a plot”. Just as a plot of land
must be cultivated in order to yield produce so every person must cultivate his
or her potential and make it productive. We can change the promise of a plot
In the world-to come from barren to productive by concentrating on our
spiritual growth by studying Avos.
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Avos: Preface 0: 1-7

All Israel has a share in the World to Come, as it is said: “And your people D‘?J plo)) MKW X3 D‘ny‘; P‘m Dn‘; o ‘7?{“’]’ 5?
are all righteous; they shall inherit the land forever; they are the branch of My o s P ,
planting, My handiwork, in which to take pride." l .WXD;DHS_ T AWYD ORI U‘?WS P

Every Israelite — who is not an idol worshipper has a portion in the world to come

- dependent on his good deeds.

Even a person who sins has some good in him. Each person has a greater or
lesser degree of good.

R Joseph 1bn Cospie - But the portions are unequal else God would be unjust.

The righteous of all peoples have a portion in the world to come - not dependent
on a savior and man is not subject to eternal perdition.

Art Scroll — Prologue p2



Avos Intro: 0: 9-11

All Israel has a share in the World to Come, as it is said: ‘And your people 0% e, MKW K3T DAY pon on? ‘_U’ L{NTW’ 9
are all righteous; they shall inherit the land forever; they are the branch of My 1 ARENAY T YYD VPN ) K W DYy opry
planting, My handiwork, in which to take pride."

and your people are all righteous

The world is so corrupt and people so materialistic that with but one Mitzvah you
are superior and more righteous than almost everybody. Certainly you will
merit your place in the world to come.

But the Torah says Lev 19:2, “You shall be holy for I Hashem your God am
Holy”. Don’t compare yourself to others, use God as a barometer not other
people and then you will know what is truly expected of you.

Art Scroll p3



Avos Intro: 15-16

All Israel has a share in the World to Come, as it is said: ‘And your people D‘y; T, MKW KT D‘?W? P‘;n Df]'? i ‘mmw 53

are all righteous; they shall inherit the land forever; they are the branch of My : i ‘ S
: " AKIMTY T U W YK N V7 Dy
planting, My handiwork, in which to take pride." -WQM‘? T, 0YD WP0 ) K0T DAY7 D

a branch of my planting

Every Jew is a branch, a limb, of the Divine presence. As long as the limb is
attached there is hope that it can be healed.

Art Scroll p4



Avos 1:1:2-3

(1) TWN Moses received the Torah from Sinai and transmitted it to Joshua; oupn .D’JP“7 yonm .Y"UW’L) oM 0N N ‘73|7 HW)Q (K]
Joshua to the Elders; the Elders to the Prophets; and the Prophets 3 3 ) N N '

transmitted it to the Men of the Great Assembly. They (the Men of the Great s o .."l‘?ﬂl?] 9N WJK‘? Vv e 08 2

Assembly] said three things: Be deliberate in judgment; develop many 0 WY, D"T’D‘m TYM 13 00NN N DM nu;‘m

disciples; and make a fence for the Torah ' ' ' ‘ 1Y

Received Torah

What did Moshe receive? “and I will give you
10 commandments the tablets of stone
written law and the Torah
oral law and the Mitzvot,” Ex 24:12.

Torah
Gematria is 611.

The people received the first two of the laws directly from God. They could not
hear the rest because of the great fear they had and asked Moshe to receive the rest
of the 613 Mitzvot for them.

Torah not HaTorah — indicating Moshe received all he could hold. Meam Loez 15
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Avos 1:1:3

(1) TYWM Moses received the Torah from Sinai and transmitted it to Joshua,  ©PN ONPIY YWA™ YWATS M on 1N 93p mwh x)
Joshua to the Elders; the Elders to the Prophets; and the Prophets  yapx o 191130 DI WIKG MRH XA DR
transmitted it to the Men of the Great Assembly. They (the Men of the Great 3o wy 10 o mbn TTRYM P2 DMINN N DM AWOw
Assembly] said three things: Be deliberate in judgment; develop many 5 ' o . | ' ln';m'é
disciples; and make a fence for the Torah TR

Torah

Refers to written law - ‘Torah Shebichtav’ — 5 books of Moses and the oral law
‘Torah Shebaalpeh’ — Talmud.

The first is like a world or global map.
The second is like a street map - specific.

Art Scroll p6



Avos 1:1:4

(1) TIWM Moses received the Torah from Sinai and transmitted it to Joshua; oaon ooty yerrm v mmom ron min Yap W (x)
rom dinai i i , . 10 ) i

Joshua to the Elders; the Elders to the Prophets; and the Prophets VIBK 07 .91 N0 KD pn RN DKAS
transmitted it to the Men of the Great Assembly. They (the Men of the Great ire s e ol 3 )
Assembly| said three things: Be deliberate in judgment; develop many AR W Y B D‘N] TPRET) R DARR 4] B9 TWJ'?UJ

disciples; and make a fence for the Torah TNY

From Sinai

Why does it not say Moses received Torah from God?

Sinai was a low mountain — humble.
Moses was humble.
If we show humility we can also receive Torah.

- The mem in ‘Mi Sinai’ Gematria is 40, alluding to the 40 days that Moses
spent on the mountain. Meam Loez 16

- Mem - 40 — the 40 generations during which the oral law was transmitted until
the completion of the Talmud by Rav Assi and Ravina C500 CE

- Humble Moshe was reluctant to approach powerful and mighty Pharaoh. He
had no hesitation in approaching a low and humble mountain.

Art Scroll p6



Avos 1:1:4

(1] TYWD Moses received the Torah from Sinai and transmitted it to Joshua,  opn DIP17 ywrm YUY 1M o 1in 53? Hwn (]
d"’"”““h” 3" 5";‘;"-' g‘f wA"" "‘b’:" ; ;'01”‘[';": ;{"d "‘" ’;"’g"“’ YIBK 07 .91 NEYY WIKD EN DRAN DN
transmitted it to the Men of the Great Assembly. They (the Men of the Great 2 s . i = 5
Assembly) said three things: Be deliberate in judgment; develop many TR W 37 BT GOl YT 7R DORAR N O Y
disciples; and make a fence for the Torah mnY

From Sinai

What does this mean? - Why does it not say from God?
From the mountain?
From the time of Sinai? - No, The people had certain Mitzvot before Sinai.

From the intensive soul searching solitude on Mt. Sinai and the overpowering
sensitivity to divine inspiration.

Art Scroll p6
From Sinai means because of the experience on Mt. Sinai.
Abarbanel p21



Avoth 1:1:5-6

(1) WM Moses received the Torah from Sinai and transmitted it to Joshua;  ©Mpn oMPY ywrm vy mom »von min %3p N (x)
Joshua to the Elders; the Elders to the Prophets; and the Prophets 195X DR .93 NOIY WIKD RN DXAN XYY
transmitted it to the Men of the Great Assembly. They (the Men of the Great 20 ywy) ,n277 ©TRYN YPRYM P72 DBINN N M1 WY
Assembly) said three things: Be deliberate in judgment; develop many | | nnb
disciples; and make a fence for the Torah t

And handed it on to Joshua

Why not to Elazar the high priest to whom even Joshua was subordinate? He
could have been given preference over Joshua?

Num 27:21 “Elazar.....shall ask counsel (from God) for him (Joshua)”.

Note! Moshe did not ask Hashem to appoint one of his son’s to succeed him.
Art Scroll p6

Joshua, not Elazar, was totally surrounded by the aura and personality of Moshe
and learned from him to lead the people.

Abarbanel p22



Avos 1:1:20-22

(1) TTWM Moses recerved the Torah from Sinai and transmitted it to Joshua; oapn ,oRpT? YU L ywimh mom yon min Yap YN (x)

Joshua to the Elders; the Elders to the Prophets; and the Prophets  yanx on 791137 nop wikd magn xoan o>
transmitted it to the Men of the Great Assembly. They (the Men of the Great 30 ywy1 7273 ©PRYD YPRYM P12 DIND N7 :0M31 WY
Assembly) said three things: Be deliberate in_judgment; develop many N7
disciples; and make a fence for the Torah

Be deliberate in judgement (cautious)
Art Scroll p10
This admonition is directed at judges.
Do not rush to render a verdict.
Study the case well.
Straighten things slowly.
Judge fairly.

Meam Loez p17
Could also be directed to litigants.

Be cautious in going to judgement. Don’t rush to the courts. Try to resolve
your differences without courts.

Abarbanel p25



Avos 1:1:20-22

(1] TYWN Moses received the Torah from Sinai and transmitted it to Joshua;  ompn oapt ywrrm ywrmy mom ron min Sap W (8]

Joshua to the Elders; the Elders to the Prophets; and the Prophets  yapx o .A9M37 N2 WIKG mgn xean o
transmitted it to the Men of the Great Assembly. They (the Men of the Great 20 ywy1 ,n270 D150 1PRYM P12 DBNN N DM WY
Assembly| said three things: Be deliberate in judgment; develop many N3
disciples; and make a fence for the Torah

Be deliberate in judgement.

A woman sent her grandson to ask a great Rabbi a question. The question was a
simple almost silly question. The Rabbi heard the boy — pulled a large volume
of Shulchan Aruch from his bookshelf and spent several minutes studying it.
Finally he closed the book turned to the boy and gave him the answer.

The question asked obviously did not require any research on the Rabbi’s part
but by giving the impression that he took his question seriously he made sure
the boy would not be ashamed to seek guidance on future occasions.

Art Scroll pl11



Avos 1:1:23-25

[l| W Moses received the Torah fvom Sinat and transmitted it to ]oshua, oupn .D’Jpl5 yum ,m’m,—p& TeMm ,oR Min ‘;3‘7 nwn (K]
d}O!hud}:J :/:l( Elde;:. the Elders to f,hr Prophets; and the Prophd! 117'3&( on .ﬂ‘?\'liu'] no3 1w”$‘7 PN XN oS
transmitted it to the Men of the Great Assembly. They (the Men of the Great 2D YWY 2N DITRON TTRYM P12 DRMAN 1N 0N Y

Assembly] said three things: Be deliberate in judgment; develop many
disciples, and make a fence for the Torah Ny

Raise up many students.

Accept as many students as possible.

Don’t analyze the motives of the students to see if they are truly sincere since if they
study Torah their motives will likely improve. Many a sinner was attracted to Torah
and rose up righteous and formed worthy generations.

The Mishnah says Raise Up not merely teach.
This is addressed not only to teachers
but also to the wealthy who have the means and the obligation to see to their support.
- Beit Shamai — don’t waste your time on inferior unmotivated students.
- Beit Hillel — no one can tell in advance who will turn out to be a master/teacher.

R Ari Hershberg - By raising up many students — you succeed in creating a fence for the
Torah in:26-28.

- Take the harder more complete way and be certain that you did not violate the law-create
a fence.



Avo0s:1:1:5-6, 26-28

(1) TYWN Moses received the Torah from Sinai and transmitted it to Joshua; DIPN ,DIPIZ YW YU 7MY ,'0R 1IN 5ap HWh (X]
Joshua to the Elders; the Elders to the Prophets; and the Prophets TIBK D A9 N0 WHAKD MAPn DXEN DK% '
transmitted 1t to the Men of the Great Assembly. They (the Men of the Great PO {ww n:'nn D"‘l’;‘an ]"Sbyn{ P72 DWINN N MY avbw
Assembly| said three things: Be deliberate in judgment; develop many : s G ' o 1';1n'5
disciples, and make a fence for the Torah Y

From this point onwards we concentrate not on those who transmitted the Torah
but upon those who received it.

Abarbanel p 24



Avos 1:2:1-6

2] Shimon the Righteous was among the survivors of the Great Assembly. He Sy MK i sh ..'1%1‘11.‘_1 npld MY M PIY YN (3)

used to say: The world depends on three things — on Torah study, on the m‘yam bm haisl'n ‘7y1 'n-!mUSy my D'?WU 0™ m{)‘yw
service [of God), and on kind deeds, ' oMon

Shimon the righteous was one of the remnants of the great assembly.

He was Kohen Gadol after Ezra and served for 40 years.
He persuaded Alexander the Great not to conquer Eretz Yisroel.
He used to say:

“Before I give comments to others I become that person.” He saw himself in the
other person’s shoes. He identified with the other person to the point that he
became him and only after that did he speak.

That is what a proper leader must do.

Art Scroll pl3



Avos 1:2:10-14

(2] Shimon the Righteous was among the survivors of the Great Assembly. He by ik KA AT NOYY TN NN P (v (3]

used o say: The world depends on three things ~ on Torah study, onthe M5 Sy ATaYR ‘m AT Gy n‘ny‘r 07 WO
service (of God), and on kind deeds. .0"1on

On three things the world stands

Even though things change and the world progresses these principles are eternal
they stand forever and the world depends upon them.

Abraham — stands for kindness and hospitality.
Issac stands for service of God - he permitted himself to be a sacrifice.
Yaakov represents Torah study - he spent 14 years studying in the
Yeshivah of Shem V’Ever.

Art Scroll p14



Avos 1:2 15-21

(2) Shimon the Righteous was among the survivors of the Great Assembly. He Sy :mix iy X A3 NOX ™Yn M PPy iR (3]
used to say: The world depends on three things — on Torah study, onthe — pyhwny Sy1 192y ‘7}'1 TN '7y My 0'7131'1 oM WY
service [of God), and on kind deeds, oon

1. ‘Al HaTorah’ on the Torah .. we must develop many students.
The more students there are the more Torah there is in the world.
Torah = knowledge wisdom and insight.

2. ‘Al HaAvodah’ - on the service — sacrificial service in the Temple or the observance of
the commandments. The making of a fence for the Torah safeguards the
commandments between man and God from being violated.

3. ‘V’algemilus chasadim’ - on acts of kindness. Be deliberate in judgement — fair laws
carefully administrated creates a safe society free of strife This is a great kindness
between man and man-it:

Meam Loez p 20-21
brings joy to bride and bridegroom
comforts the mourner
visits the sick and lends money free of interest
buries the dead and passes no judgement on another person
promotes good will

A A A

Abarbanel p26



Avos 1:2:15-16

(2] Shimon the Righteous was among the survivors of the Great Assembly. He by MK K91 N0 MREM N Iy IV (3]
used to say: The world depends on three things — on Torah study, on the mbma 53, aiava Y, R Yy Sy 0w o3 o
service [of God), and on kind deeds, o T oMo

On the Torah

The world rest on three things:

1. on the acceptance of the Torah

2. on the study of the Torah

3. on the giving of the Torah

and consistent study of Torah - this sustains the entire cosmos.

Art Scroll p14



Avos 1:2:17-18

[2] Shimon the Righteous was among the survivors of the Great Assembly. He by Mmik M K APTET N0 MNEM N prIYR 1IvnY (3]
used to say: The world depends on three things — on Torah study, on the MoM 9Y1 TV 9V I DY Sy 9w DT o
service [of God), and on kind deeds. T oMo

The sacrificial service

Since the destruction of the Temple we supplant sacrifices with Prayer.
How did we come to decide that prayer could work to do this?

Based on:

Deuteronomy 11-13 - “serve Him with all your heart”.

Psalms 51:18 - “For you do not desire a sacrifice. An ascent offering you do not
want. My Lord Hashem open my lips that my mouth may declare your praise”.

Accept my prayers in place of a sacrifice.
Grant me pardon and forgive my sin.

Art Scroll p15



Avos 1:2:19-21

(2] Shimon the Righteous was among the survivors of the Great Assembly. He by K 7 K AT N Mg M prIvn VoY (3]

used to say: The world depends on three things — on Torah study, onthe  mbw Sy Ryl oM halih by My D‘?W.‘] slahy! m'U‘NU
service [of God), and on kind deeds, oon

and upon acts of loving kindness

based on Psalms 89:3 “For I said, The world will be built through kindness”.
Rambam Hilchos Aivel - 14:1
visit the sick and inquire after their welfare
bring a bride to the wedding canopy
accompany guests who are departing
join in the burial and eulogy
gladden the hearts of bride and groom
Lev 19:18 - you shall love your neighbor as yourself.
Rambam - All things that you want others to do for you - you should do for others.
Which is better acts of kindness or acts of charity?
Kindness can be done for rich or poor — charity only for the poor.
kindness can be done personally or with money-charity only with money
kindness encompasses all of man’s interpersonal relationships — charity only some of them.
Therefore kindness is better. Art Scroll p15



Avos 1:3:20-30

[3] Antigonus, leader of Socho, received the tradition from Shimon the »mn 5K MK T RWTLPTY PYRYn ‘737 1210 X DNYLIX (]

Righteous, He used to say: Be not like servants who serve their master for oMY M7 K5K ;010 !,3-,5 nm Sy 277 NX PYHYHT D19Y2
the sake of receiving a reward; instead be like servants who serve their master

not for the sake of receiving a reward. And let the awe of Heaven be upon you. DD"‘W DMWY KD 11079 '737‘7 nn ‘7}’ N’?W 277 NK PURYRN

Be like servants who serve their master without the condition of receiving a reward.

Vilna Gaon - The owner of an esrog was willing to sell it but only on condition that
the Zechus (credit) for the Mitzvah be credited to the seller. The Gaon joyfully
agreed and said, “all my life I have been eager to fulfill this Mishnah and now I
finally have this opportunity since I have given up my right to its reward”
(Rabbi Chaim Shmulevitz).



Avos 1:3:10-19

(3] Antigonus, leader of Socho, received the tradition from Shimon the "N ‘7?_( SMIK T KLY ]WYQQ)D ‘73‘7 1210 YK DUPLIX (]

Righteous, He used to say: Be not like servants who serve their master for . ‘ _ : -
the sake of receiving a reward; instead be like servants who serve their master DR ] RL?K R ‘?Jp‘? L ‘73! 0] N PYRYRT 01392

not for the sake of receiving a reward. And let the awe of Heaven be upon you. 03"711 DMWY XN M ;079 '73l7‘7 nn ‘75.’ N{W) AT NK ]‘wﬁ)‘mn

On condition of receiving reward

Antigonos - be not as servants who serve the master for the sake of receiving a
reward....

His students misunderstood and learned that there is no reward for serving God and
as a result rejected the words of the rabbi’s and only followed the written Torah
laws.

Zaddok’s followers were called Zadukim (Sadducees and Boethus — Boethusim held
out no hope for the afterlife since they understood mistakenly that there is no
reward for serving God. These people, the Sadducees, were able to gain
ascendency over the sages during many periods of the second Temple era.

Art Scroll p16



Avos 1:3:26-30

(3] Antigonus, leader of Socho, received the tradition from Shimon the  VWIN 2% VX MNT KT .Y VAU 93P 1910 WK DUPVIX (3]
Righteous, He used to say: Be not like servants who serve their master for o™MaYI N XHX ;079 !,:,PV-, nin by 2777 NX PWRWHRT D12V

the sake of receiving a reward; instead be like servants who serve their master ; =i
not for the sake of receiving a reward. And let the awe of Heaven be upon you. DD"?Y DIRY KM T 079 53?5 nn ‘7}-’ K(Nj 277 X PYRYRT

not for the sake of a reward

but in Pesachim 8a a father says, “let this money go to charity so that my sick child
may live.” and he 1s considered a righteous person.

Are you not required to obey the Mitzvot out of love and not expect a reward?
Then why does it say fear of heaven?

Abravanel - Joseph Karo says the fear spoken of here is the fear for your welfare that
Hashem will have for you.

Think —a person, or a child gets many benefits from parents and should feel
obligated to do everything the parent wants — out of gratitude. In a way he has
already been rewarded the least he can do is not to expect another reward.

If you follow the Torah expecting a reward and instead life gives you trouble you
might be discouraged and quit .. Therefore, do follow but don’t expect another
reward, God has already given you many.

Abarbanel p35
Kravitz




Avos 1:3:2:10-19

(3] Antigonus, leader of Socho, received the tradition from Shimon the VR 9X MK T KA Py Pynm Sap 1910 wK DRTPLIK (3]

Righteous. He used to say; Be not like servants who serve their miaster for o2y M1 KoK ;079 Sand N Sy 297 N PUBWET DY
the sake of receiving a reward; instead be like servants who serve their master by EI R T Lok tods =5
not for the sake of receiving a reward. And let the awe of Heaven be upon you. BY2Y DMWY KN 1M ;079 237 NIN Y X: W nx PYURYR

Serve not to receive a reward but......
Art Scroll p16

Think of it this way
2 tasks — that take the same amount of time,
1. to carry a heavy load if you do it only to be paid
there is no pleasure in the task itself.

2. to eat a sumptuous meal — you do it because there is intrinsic pleasure
In the task itself.

Think of service to Hashem in the same way,
not that you are forced to do it,
not that you will be paid for it,
but because there is intrinsic pleasure for you in doing it.



Avos 1:3: 26-34

(3] Antigonus, leader of Socho, received the tradition from Shimon the mn L)N IR T KY A ]Wmm S'JP 1210 UK UU-}’UJK (1]

Righteous, He used to say: Be not like servants who serve their master for DY M XOX Homb) 53[75 nn ‘7}7 277 DX Pw)'wfgn DY)
the sake of receiving a reward; instead be like servants who serve their master (g V1 T L o e N I

not for the sake of receiving a reward. And let the awe of Heaven be upon you. .03"7}? 0MY KN M;078 ‘73|7$ nn ‘7}’ Koy A1 DK ]’Wm{mﬂ

vuL i uruer 10 receive a prize

let fear of heaven be upon you.

You should do as God orders out of gratitude for all He has done for you (like for
parents who adopted you) and not expect or demand additional benefits.

For if you don’t do God’s will 1t will seem that you are not grateful and then you
should be punished.

“.let the fear of heaven by upon you™.
Love of God will inspire fulfillment of the positive commandments.
Fear of God will inspire fulfillment of the negative commandments.
Meam Loez p25
Do God’s will with love without expecting reward.
Conduct yourself with your fellow man with fear of Heaven.
Kravitz



Avos 1:4:10-19

(4] Yose ben Yoezer, leader of Ti'redah and Yose ben Yochanan, leader of 0 1‘7317 D"ZV}W UK M 12 °0M T77 WK 12901 (7]

Jerusalem, recetved the tradition from them. Yose ben Yoezer, leader of W o Y1 AT Y T i v iy
T2'redah, says: Let your house be a meeting place for sages; sit in the e 73:)'1’? 41179 4T3 T VK T UK ERY

dust of their feet; and drink in their words thirstily. DT NK KRy3 AN " ! 9V3 PaKnn

Let your house be a meeting place for Torah Scholars

you will learn by being in their company,
you will assimilate wisdom from them,
you will experience their actions as well as their words,

since their actions constitute a living lesson in how to bring Torah into your
daily life.

This Mishnah secondarily teaches that you must conduct yourself in a manner
such that Torah Scholars would be willing to come to your house.



Avos 1:4:19-32

(4] Yose ben Yoezer, leader of T2'redah and Yose ben Yochanan, leader of DM 1‘757 n"yww WK AT 12001 T WK Y 12000 [
Jerusalem, received the tradition from them. Yose ben Yoezer, leader of nm D"?DDH‘? W N jnva MK T WK MYE 12 o7

T2'redah, says: Let your house be a meeting place for sages; sit in the DM DK RRYI AW NN BOXY 9Y3 PIKNN
dust of their feet; and drink in their words thirstily.

- Your house a meeting place of sages: 19-23
. You will be sure to learn since Torah will be taught in your house just
as a person who visits a perfume factory will carry away some of its fragrance.
- Powder yourself with the dust of their feet: 24-27

Even though it is your house let the scholars lead. Consider yourself as
dust and as a guest in their presence. Sit at their feet. Follow their path and
their dust will fall on you.

Who sits with the wise will become more wise himself. Like a person who deals
with pollen - he becomes more sweet - smelling himself.
- Drink their words with thirst :28-32

Whenever you hear a Torah lesson be like a person who is dying of thirst and is
offered a drink of water. Develop a good attitude so that you are not bored
with the readings of scholars.

Meam Loez 27



Avos 1:4:28-32

(4] Yose ben Yoezer, leader of Ti'redah and Yose ben Yochanan, leader of DN 1‘7];7 U’_%U]W UK MY 12 °0M AT WK 1 0 (1]
Jerusalem, received the tradition from them. Yose ben Yoezer, leader of (oo Lo o L oo e it e v iy
T2'redah, says: Let your house be a meeting place for sages; sit in the u) R 7.31}".]‘? TELITR Y3 K AT UK A

dust of their feet; and drink in their words thirstily D31 DK KRYa MY MM omon 9¥3 PAKN

Drink their words with thirst

- Abarbanel suggests that this allusion advises learning in small doses
intermittently with pauses to think, analyze and digest the material just as a
thirsty — dehydrated person should imbibe water with moderation and self
discipline. Sip a little at a time and it will do you the most good.

Abarbanel p37



Avos 1:5: 11-19

(5) Yose ben Yochanan, leader of Jerusalem, says: Let your house be open [T ,nr:llﬁ'? mng "]n‘J MK D?‘:)\mﬂ’l UK 1A 12 00 (M
wide; treat the poor as members of your household; and do not converse T ._. ! :
excessively with a woman, They said this even about one’s own wife; surely it 5? JNK INWKD WK OY MY 1370 '7!(1 S N3 DY

applies to another’s wife. Consequently, the Sages said: Anyone who converses mgxn oy e mann 5; .0MIN 1BX ]KJD 731 MUK 0m
excessively with a woman causes evil to himself, neglects Torah study and will s Fimci M o b B 0 i S A S o B ()

eveitually siherit-Gehimnom: DI EAY 1910) 1IN A Yuim iy nyy oM —

Treat the poor as members of your household and do not converse excessively with
women.

Why the juxtaposition of charity — with idle talk with women?

If your house is open and charitable — women may request help and you may be
tempted to take advantage of them and not even talk much with your wife.

Your wife may become concerned for her security and begrudge the charity the
husband wishes to give.



Avos 1:5: 15-19

(5) Yose ben Yochanan, leader of Jerusalem, says: Let your house be open ", amiy MNg 30" %7 MK D’,‘Z\{}ﬁf WK 1M 12 °01 )

wide; treat the poor as members of your household; and do not converse ’7P X WK WK OY A maan Sx M N3 oMY
excessively with a woman, They said this even about one’s own wife; surely it R R R e " .
applies to another's wife. Consequently, the Sages said: Anyone who converses YK DY AW "m0 ‘73 DM 1INK JKIN 170 MWK MM
excessively with a woman causes evil to himself, neglects Torah study and will DT WA 12101 1IN M3 Soim Anyyh nyq B —
eventually inherit Gehinnom.

Do not engage in excessive talk with the woman

means your wife.

Use the time for Torah Study — otherwise you will be ignorant of the laws —
violate them and inherit purgatory.

If one’s wife learns of all the insults her husband suffers during the business day
she may:

- incite him to retaliate or

- lose respect for him

- or get in a fight with the other man’s wife!!
Mean Loez 31



Avos 1:6: 12-14

(6] Yehoshua ben Perachyah and Nittai of Arbel received the tradition from M9 13 YYAT .0iM -'l'?.';)p ’5315?3 KN MM 13 YT )
them, Yehoshua ben Perachyah says: Accept a teacher upon yourself; .mdy a7 DRI 93 NX 1M an R mpr a7 77 WY MK
acquire a friend for yourself, and judge everyone favorably. —_—

Provide yourself with a teacher

make for yourself:
- Be sure your community has a Rav or alternatively make yourself into a Rav-
become knowledgeable.
- Rav - singular — one teacher for basic knowledge even if he is equal or
inferior to you intellectually.
Studying with another person is more effective than studying alone.
Rambam - Exchange of ideas yields greater clarity:.
One remembers better what is taught to him by another person.

Make yourself a Rav — invest in the education of an outstanding student enabling
him to develop into a teacher from whom you can learn.

Submit to a mentor.
Art Scroll —p 24



Avos 1:6: 12-14

(6] Yehoshua ben Perachyah and Nittai of Arbel received the tradition from M3 12 yueiT .o -'l'?.';)p ’531»5?3 KN MM 13 YT )
them. Yehoshua ben Perachyah says: Accept a teacher upon yourself; .My 2% DN 93 NK TN 127 7% M ,21 72 WY NIK
acquire a friend for yourself, and judge everyone favorably. _—

Acquire for yourself a teacher

Could be a commentary on the Posuk 1:4 — rather than be near scholars and pick
up tidbits of the masters in an unorganized and undisciplined fashion choose a
primary master and learn as much as you can from him and then you can go
on to other masters. Also, by you choosing a person to be your teacher you
can make him become a teacher.

- An unorganized educational program is like an upset stomach which devoured
all kinds of foodstuffs at one sitting.



Avos 1:6: 15-17

(6] Yehoshua ben Perachyah and Nittai of Arbel received the tradition from 1179 12 YUAT .0 153? 1‘731&-'1 X)) M9 12 W.(”m, 0]

them. Yehoshua ben Perachyah says: Accept a teacher upon yourself; : : ) {
acquire a friend for yourself, and judge everyone favorably. ) ‘]35 o] 53 LAY M‘n :]‘7 1wy NN

buy yourself a companion

You may have to seek help from a friend — even to spend money to keep a companion.
Even the wisest person requires advice.

Rashi - Some say this refers to purchase of books — books are friends.

Abarbanel - Judge all men meritoriously.

Even though you choose one teacher you can learn important things from others
as well. Consider all people valuable and as people from who you can learn.

Abarbanel 45
This maxim is a warning against solitary Torah study.
Art Scroll p25



Avos 1:6:18-24

(6] Yehoshua ben Perachyah and Nittai of Arbel received the tradition from 178 12 ywm': .o 15;? 1531,(;'1 DY M 13 ywms: 0]

them. Yehoshua ben Perachyah says: Accept a teacher upon yourself; . ‘ . /
acquire a friend for yourself, and judge everyone favorably. i ‘Ds D 5; NETTM A 1? LA -]‘7 10y N

and judge everyone favorably.

Judge people in a positive light.

What if you personally see a completely righteous person doing something
undeniably evil? Judge him favorably — perhaps you don’t understand.
Understand his circumstances. Perhaps he has already repented (Berachos 19a).
One who judges others favorably will be judged favorably in the Heavenly
courts (Rashi).

If something negative occurs sit down and write about all the positive things that
person has done in the past. Don’t condemn them for an isolated incident. Take
a longer view and you will doubtless see the preponderance of positive.



Avos 1:6:18-24

(6] Yehoshua ben Perachyah and Nittai of Arbel received the tradition from 79 12 YUAT .0 15;? 1‘731”'1 WM M9 13 YU )

them. Yehoshua ben Perachyah says: Accept a teacher upon yourself; : ‘ ) /
acquire a friend for yourself, and judge everyone favorably. ) ‘]35 o 5; N TR N3N 1? LA -]5 10y N

Judge every man on the scale of merit.

Rambam — if you see a person doing or saying something that could be
interpreted favorably or unfavorably interpret his action favorably.

R’ Judah Alter — the words ‘Kol Adom’ means “the whole man” Judge the whole

man on the scale of merit. Do not see only his faults but see the good in him
also.

R Aharon of Karlin — how much more so should we judge the Almighty favorably
and not question His ways or actions.



Avos 1:7: 4-13

(7) Nittai of Arbel says: Distance yowrself from a bad neighbor; do mot  Sx1 w1 73nnn 5x) ¥ 1wm i MK Y3787 KM 1]
associate with a wicked person; and do not despair of retribution. Y9 M WRNN

Keep away from a bad neighbor
do not associate with a wicked person
and do not abandon hope of retribution.

A bad neighbor who does not keep or actually respect Torah law will cause you to
have bad habits and bad practices. Check before you move into any neighborhood

— Metsudah 19.

An evil person will be punished and if you are close to him you could also suffer.
Even though you see evil prosper have confidence in retribution — the wicked will
suffer in the end.

Meam Loez p36



Avos 1:8:13-17

[8] Yehudah ben Tabbai and Shimon ben Shatach received the tradition from “NIX ’K;D ]3 .-n'v‘nq Dnn 153.? nuw ]a nynm 1K:v ]: n-l‘nj [n]

them. Yehudah ben Tabbai says: [When serving as a judge] do not actas a o : 0
lawyer; when the litigants stand before you, consider them both as guilty; but 'Ta.?‘? oMY "723 MW I W) RYY by oK

when they are dismissed from you, consider them both as innocent, provided TR 3 i -]n'msn ns-wg;m; ;quma ™ya vy
they have accepted the judgment. ‘ ; A —_—. DFI"‘?}) 1'7§PWQ

(When you serve as a judge) Don’t act like a lawyer.

Don’t advise either litigant.
Always be an impartial arbiter.

You may not announce the verdict unless both litigants or at least their
representatives are present.

Don’t encourage litigants to use your courtroom.
Art Scroll p30

Same should be said for doctors. Doctors, don’t encourage patients to use your
services.

The common way to select a legal venue and a panel of judges is for each of the
litigants to appoint a member of the tribunal and they select a third. This dictum
admonishes the judges not to represent the party that appointed you but be
impartial and open to all sides of the question.

Art Scroll p30



Avos 1:8:13-17

(8) Yehudah ben Tabbai and Shimon ben Shatach received the tradition from ANIN KL 12 .0 155 YL KAV 12 T [
them. Yehudah ben Tabbai says: [When serving as a judge] do not actas a 0 13 im0 P ”W 13 TWRWY KL 13 T (]

lawyer; when the litigants stand before you, consider them both as guilty; but AM97 DB 1 25Y2 MW D9 JRYY wyn K
when they are dismissed from you, consider them both as innocent, provided TR 3 i -ls'msn nﬁpmm; ;quma ™ya vy

they have accepted the judgment. 77 PK DFI"‘?}I "75{7‘0?

Don’t be like lawyers

Students, when your Rabbi is deciding a case do not discuss the case as though
you are the equal of your Rebbi.

Question each litigant in depth with the assumption that he is lying — don’t accept
what one person says because you think he is honest — consider him to be not
honest during the litigation and establish the authenticity and truthfullness of
every statement.

Later, afterwards, if they both accept the judgement, consider them each honest.
Even though one must have been lying or at least mistaken in the litigation. If
they accept the court’s judgement they are to be considered honest and
respectable.

Even if he lied if he accepted the judgement he must have repented since he is
now acting honorably. Metsudah p22



Avos 1:9:5-9

(9] Shimon ben Shatach says: Interrogate the witnesses extensively; and be 7] ") ;0™YN NX "npr_fg 13 07 MK WY 13 1Y [u)
cautious with your words, lest they learn to lie. » i()'? 1‘1)3% il o .T-‘ﬂ:

Examine the witnesses thoroughly

About the basic facts, time and place and other relevant details.

- Be careful not let them understand what you are looking to hear for they may
stretch the truth to have you hear what you wish to hear.

- Shimon ben Shatach had a son who was convicted and executed on the testimony
of false witnesses.

- Sanhedrin 44b (Rashi) Metsudah 23



Avos 1:10:7-12
Weiss #505

(10] Shemayah and Avtalyon received the tradition from them. Shemayah ,n;x‘z}';{l NK 20K <MK mymy om 1‘73P P’WQK] mynY )
says: Love work; despise lordliness; and do not become overly familiar Sepialy st L e iate NCA
with the government. UA7 YN 2K) N3 NK K

Love work but hate lordship.

Yoma 86b — authority (power) buries those who possess it.

Rambam — commentary on Avos — once a person becomes a leader of a
community below he is considered to be a transgressor above.

Irving M Bunim - enjoy the creative possibilities but despise the trappings of the
position.



Avos 1:10:10-12

(10) Shemayah and Avtalyon received the tradition from them. Shemayah o ; &m W .
says: Love work; despise lordliness; and do not become overly familiar ,TQK‘?D:_ RIS 20K K TARY o 153? P‘?UQK] v )

with the government. MUY yTnn 2K Mg K KW

Main theme — personal independence.

Love work - he who has idle days may use his time for mischief. Idleness — the
mother of many evils. Killing time 1s really killing one’s own chances for success
in life.

Hate lordship — he who seeks mastery arouses jealousy and envy in others.

Despise positions of power. Leadership is enslavement — a person will do anything
to preserve his power.

Avoid the ruling party - he who seeks contact with and friendship of the ruling
party might become haughty.

Avoid powerful friends. Rambam

Live a private life.

Remain in a humble position.

Support yourself by your own labors.

This will make you truly free.



Avos 1:10:7-9

(10] Shemayah and Avtalyon received the tradition from them. Shemayah ,n;x‘p’;a NX 0K MK MyNY oM 1‘73;) ]1",7\???.0, myny )
says: Love work; despise lordliness; and do not become overly familiar MU YN0 S MY K K
with the government. -

Love work: idleness leads to mental atrophy (Kesubos 59b) anyone can find some
kind of work to support himself and his family. People say, “this work 1s not
prestigious enough for me it does not befit a person of my station. | am a Kohen
— I am a great man and therefore can’t do this lowly work”, Pesachim 13a. Love
work — any type of work.

Despise positions of power: power corrupts.

On the other hand if you despise power who should assume the position of
power? Someone who does not despise it? Someone who does not appreciate
the gravity of the responsibility? Strangely, one who despises holding positions
of power is by definition most suited to hold such positions.

Despise positions of power-yet hold them for the sake of Heaven.



Avos 1:10:7-15

(10) Shemayah and Avtalyon received the tradition from them. Shemayah ’n;x‘yﬁa NX 20K <MK mynyY .o 1‘73P pa‘;vjm myny )
says: Love work; despise lordliness; and do not become overly familiar i . B LA
with the government. A yTInn Y% Mg NK KW

Love work, loathe status and don’t make yourself known to the government.

« Even if you are wealthy learn a trade or profession, idle time will lead to a bad

result. Don’t consider yourself too great to work. If you are poor don’t depend on
charity. Metsudah p24

e Loath Status

“Yichus” - “I come from a famous family”. A person may think others are
beneath him or he is too good to work at such a job.

Remember Joseph who though he was superior — he heard the words, “our father
your servant”, 10 times without protest and lost 10 years of his life.

« Avoid government authority:
nothing good can come of it.

They use you for their advancement not yours - Metsudah 25 serving them
diminishes your service to Hashem.




Avos 1:11:3-5

(11) Avtalyon says: Scholars, be cautious with your words, for you may incur m‘n nAM NN KW 033272 M7, 00 K ]1’510.',"5 1Y)

the penalty of exile and be banished to a place of evil waters [heresy). The -
disciples who follow you there may drink and die, and consequently the Name DMK DY D"'!"D‘?TJ-'J g oW O D\PD5 1’711'\1

of Heaven will be desecrated. .'7‘2!]13)3 oY éw Ry M

Sages — beware of what you say

don’t use ambiguous words, speak clearly.
Meam Loez

- Just as judges must be wary 1:8 in what they say lest witnesses learn how to
answer from their cues, so every learned person who speaks must be sensitive to
the effects his statement may have.

- The scholars are culpable for not teaching properly — for teaching in a manner
that can be misunderstood.

Their disciples will be in error.

The disciples of the disciples will be totally ignorant, won’t be able to defend the
faith and may become apostates — i.e., Heaven will be desecrated.

- Also be wary of what you say — be aware of what your student is ready to accept
— how intellectually prepared the student is to grasp the esoteric depths of Torah
learning — know your student.

- Moshe revealed only simple principles to the Bnei Yisroel.

Abarbanel




Avos 1:11:19-22

[ll] Avfalyon says: Scholars, be cautious with your words, for you may incur nfn nmn u“-'m an ,UD"'\:W:? ﬁain .D’DQQ :-mn( W‘?Q:,r.( [m]

the penalty of exile and be banished 1o a place of evil waters |heresy]. The
disciples who follow you there may drink and die, and consequently the Name ~ B" X oK D"“D‘?DTJ nem oW oM mPn" \‘711'\1

of Heaven will be desecrated. Sonnn oy ow xynn )

And the Name of Heaven may be desecrated.

An example:

Zsaddok and Boethus taught that a person should serve God without expectation
of reward. This was misinterpreted to mean that there is no reward or punishment
for a person’s deeds and as a result many people believed doing a Mitzvah, or
worse, doing bad deeds had no consequence. Of course, consequence for one’s
deeds is a basic tenat of our faith but unclear words led people astray.

People who speak must:
Practice what they preach.
No teaching is as powerful as a personal example.
No teaching is as harmful as a hypocritical one.
Midrash Shmuel



Avoth 1:11:10-13

(11) Avtalyon says: Scholars, be cautious with your words, for you may incur m‘;; NAIMIND KHY DIMT2 T DM MK 1"?‘??5 (N
the penalty of exile and be banished 1o a place of evil waters [heresy]. The ' R VARl

disciples who follow you there may drink and die, and consequently the Name DMK DK D"‘_‘D‘?DTJ nyn owaag om U‘P”" “741.“,
of Heaven will be desecrated. Shnnn opy oY Ky M)

Place of evil waters

- Evil water means apriorsim — heretics.

A heretic will distort his words to fit his false beliefs and the students who follow
will drink of them.

Water is a metaphor for Torah. Though both types of water appear the same, one is
the elixer of life and the other a bitter toxin.

Art Scroll p36



Avos 1:12:10

(12) Hillel and Shammai received the tradition from them. Hillel says: Be )3 5w ™monn ni -mix' 550 .om 1537 Wy Y90 ()

among the disciples of Aaron, loving peace und pursuing peace loving ™~ =40 1959m niM3n DX MK oY a1 ohY 3K
people, and bringing them closer to the Torah. mR? WY AL R v T B

Aaron

“all the house of Israel wept for him” - Num 20:29
Means men, women and children He was such a great peacemaker all missed him.

When Moses died it says, “The sons of Israel wept for Moses”, Deut 34:8. The
men to whom he taught Torah wept but no one else.

- This Mishnah talks of peace — what is peace?
Opponents reach agreement? } May be superficial and easily negated
Cessation of battle?

Peace is a positive quality — unity, solidarity, meeting of the minds. Be active in
peace making but not with any ulterior motive. Be armed with an abundance of
love yourself and you can then establish peace among others.



Avos 1:12:1-4

(12) Hillel and Shammai received the tradition from them. Hillel says: Be ,Ja v wpnnn n =ik’ Y9n om 1937 wow Yon ()

among the disciples of Aaron, loving peace und pursuing peace loving
people, and bringing them closer to the Torah. Tpn‘? PR NIN3T K MK RY2Y A7) D17y MK

Hillel and Shammai received from them.

From whom? Shemayah and Avtalyon. This sets the historical record.

Hillel said, “be among the disciples of Aaron”, learn from his ways to the best of your ability-
don’t try to be equal to Aaron that would not be possible but learn from his example.

Love peace — Aaron turned many away from conflict. He would tell each party to a
disagreement that the other person wanted to resolve their differences.

Pursue peace — don’t keep to yourself you must pursue peace-be active.

Love people — befriend even sinners. Aaron would overwhelm people with his display of
affection to turn them closer to Torah living and bring them close to the Torah. By these
methods of love and respect he would treat a person as though he possessed knowledge and
wisdom and people would strive to become knowledgeable and wise like he was.

Aaron brought people close to Torah not by harsh threats but by gentle pleasant words showing
respect and esteem for all people.

He would apologize to both sides of a dispute and .. make peace.
Art Scroll p38




Avos 1:12:15-19
Weiss #8

(12) Hillel and Shammai received the tradition from them. Hillel says: Be )3 5w wymonn mi mmix' 550 .om 1537 ey Y90 ()

among the disciples of Aaron, loving pewce und pursulng peute mumg TINY 139701 NIM3D DX MK oY a1 ohY 3K
people, and bringing them closer to the Torah. min? Wi 37 N 3 v T B 3

Loving mankind and drawing them to the Torah.

Aaron — associated with evil people in order to draw them toward the Torah with the
warmth of his personality.

Chazon Ish — these are not separate qualities, only those who love people can draw
them closer to the Torah.

Rabbi Kook - I love all nations and all people and | want them to grow toward
beauty and perfection.



Avos 1:13 4-7

(13) He wsed to say: He who secks renown loses his reputation; he who doee qqsa K‘?-n A0 0N K'?'“ ST TAK KW T MK M KA (W)

not increase [his Torah learning] decreases it; he who refuses to teach A
(Torah) deserves death; and he who exploits the crown of Torah shall fade ‘]‘?U KN YRNUKT 21N KWP

away.

He who seeks renown loses his reputation.

One whose good reputation is the result of self promotion rather than exemplary
behavior will eventually lose that good reputation.

Arise in prominence may be the forerunner of disaster.
A position of power may “bury” one who occupies it.

Joseph died before his brothers even though he was younger than they.

He who seeks to expand the honors due him will lose even the good name he already
has.

Art Scroll p40



Avos 1:13:8-10

(13) He used to say: He who secks renown loses his reputation; he who does q,% K?ﬂ A0 0N KT‘.‘ I T KOY T SIK T K ()

not increase [his Torah learning] decreases it; he who refuses to teach :
(Torah) deserves death; and he who exploits the crown of Torah shall fade "I‘?':‘. KNI URNUKT 20N K‘?W

away.

He who does not increase his Torah learning decreases it.

In learning one either ascends or descends. If knowledge is not used he will
eventually forget what he knows.

Life is made for growth. One who stops learning is not using life as it should be
used.

One who has learned but does not want to increase his knowledge is worse than one
who never learned at all.

The first rejected the beauty of Torah after experiencing it.

The second doesn’t know what he is missing (Pesachim 49b).



Avots 1:13:15-17

(13) He used to zay: He who cecks renown loses his reputation; he who dose YA M YT T MK T [
not increase (his Torah learning] decreases it; he who refuses to teach f]&’,K‘?'H . o K‘Z MY YT 1 G

(Torah) deserves death; and he who exploits the crown of Torah shall fade 'I‘?f.‘ KN WRNUXT 2N KWP
away.

And he who exploits the crown (of Torah) shall fade away.

- If he uses it for personal gain by foolishly taking material reward in this world
he has bartered away the eternal for the temporal.

Art Scroll p41



Avos 1:13:11-14

(13) He used to say: He who secks renown loses his reputation; he who does ' .
not increase [his Torah learning] decreases it; he who refuses to teach (]"7’ K‘?‘H . ‘]’D\D Klw ".mw W KDW T MK .'\'."I Kl [1’]

(Torah] deserves death; and he who exploits the crown of Torah shall fade ‘]‘?[‘ KAN3 Unnuxm 2N Ks\)P
away. SR

He who refuses to teach is guilty.

One who selfishly refuses to share his knowledge because he wishes others to
remain more ignorant than he or because it is beneath his dignity to teach inferior
persons is guilty.

He cuts off spiritual sustenance to them.

He spiritually chokes them to death.
Art Scroll p41



Avos 1:14:14-17
Weiss #553

(14] He used fo say: If [ am not for myself, who will be for me? Andif [ am for PIK T YY) WKUN 79 N 29 MK PR DK MK M KA (1)
myself, what am 17 And if not now, when? PIK WY K9 oK

If not now, when?

Rambam — the time to acquire good traits and attributes is when you are young. Itis
difficult in old age to turn aside from firm dispositions.

R’ Irving Bunim- the average life is like a postcard. The person does not get to the
substantive message until he is almost out of room. He then writes smaller,
faster and even in the margins.



Avos 1:14 1-17

(14) He used to say: If [ am not for myself, who will be for me? And if I am for MK M YYD NKUN 79 M 9 UK 'K DX MK T KA (1)
myself, what am 17 And if not now, when? PR Y XY ox

He used to say, “If I am not for myself who is for me? And when I am for myself what am I?
And if not now, when?

Rambam interprets this as an inducement to self motivation.
A person must discipline himself and control his life.

Could these ideas lead to selfishness? - No - if you have obligations you must do them if you
only think of yourself what type of a person will you be and what type of a community will
you be living in if everyone did the same. And don’t procrastinate — the time will go by —do
something with it that can make you proud of your accomplishments.

Meam Loez

If I do not take advantage of every opportunity to advance, develop and grow when will I do it?
Start now — “carpe diam”. People have free will. Your destiny is in your own hands.

If not now —when? Life is unpredictable. Do it now. You may not get to do it in your old age.
There may not be an old age.

Abarbanel p68
- Put the needs of the soul on your agenda together with your other needs.



Avos 1:14 4-7

(14) He used to say: If Lam not for myself, who will be for me? And if | am for nK M my)b NKUN nm Y MK PR DX MK T KA ()
myself, what am I? And if not now, when? MK W2 Ty oK)

If I am not for myself

For myself — the Mishnah refers to one’s merits relative to the merits of his
ancestors. A person must not rely on the Yichus of his illustrious forebearers but
must create accomplishments of his own.

In fact, illustrious forebearers may serve as his condemnation. The Dubno Maggid
told a parable quoted in the Art Scroll Avos:

Two young men were arrested for theft and brought before the judge. One was from
a family of Rabbis and scholars and the other from a family of thieves. Who do
you believe should get the more severe punishment for the same crime? - The
son of Rabbis. He grew up surrounded by superb role models and should know
better. The other boy might not have known better.



Avos 1:14:1-17

(14) He used to say: If [ am not for myself, who will be for me? And if | am for PIK M MYYH NKWN 1Y M 25 MK PR DK K M KA (1)
myself, what am I? And if not now, when? »NRK Yoy K9 oK

Reordering priorities

If I am not for myself who will be for me? A person must expend the effort to succeed
In spiritual matters, to elevate his relationship with God — because the fear of
Heaven is not in the lands of Heaven (Berachos 33b), it is in your own personal
effort.

And if | am for myself what am 1? If | think that my success in business or in making
a livelihood 1s only in my hands 1.e., I am a self made man and I don’t realize that
those matters are in the hands of God completely, what am I? | am an ingrate and
an egotist and a person likely soon to fail.

Everything is in the hands of heaven — business etc, except the fear of heaven spiritual
matters. And if not how when? One must work on building his character while he
IS young, as he grows older he becomes set in his ways.

Do not put off for tomorrow what you could do today.

Make use of spare minutes. From the tribe of Issachar come those who knew the
wisdom of time. Value the preciousness of time.

Make it happen. do it now. Focus more.




Avos 1:15:10-17
Weiss #623

(15 Shammai says: Make your Torah study a fixed practice; say little and do  nm 2377 ) LYY WK Y3p PN ALY DK KRY (10]
much; and receive everyone with a cheerful face, M9 099 7303 DD 93 K 23pn

Receive every person with a cheerful countenance.

Reb Yishroel Salanter — met a person who had a gloomy countenance and
confided in him his troubles. R Salanter told him, “what is in your heart is a
‘reshus hayachid’ (a private domain), what is on your face is a ‘reshus
harabim’ (a public domain)”. You should always greet others with a cheerful
countenance.



Avos 1:15:3-5

(15] Shammai says: Make your Torah study a fixed practice; say little and do WM TN MY O MK SR AN Y MK ROV ()
much; and receive everyone with a cheerful face. 19 099 1303 DK 5; X 532;3

Make your Torah study a fixed practice steady — regular

Make Torah your main obligation.
Don’t set aside a specific time for study and the rest of your time be Torah free.
Don’t say, “when I have time I will learn™.
One’s work schedule should accommodate his Torah study not vice versa.
Torah study should be like breathing — all the time.
Say little do much. Avos 1:15:6-9
Do not over commit yourself — promise less do more.
Gen 18:5 Abraham - “I will fetch a morsal of food” and he came with a banquet.

Don’t announce your good intentions — just do them.,.

Receive every person with a nice pleasant countenance:7-14, even if you don’t have the means
to accommodate all as guests. Although you are preoccupied with Torah study don’t
become antisocial or intellectually arrogant or show resentment if you are interrupted.

One’s negative demeanor can be contagious.
A cheerful face is the greatest gift in the world.




Avos 1:15:1-2

(15] Shammai says: Make your Torah study a fixed practice; say little and do WM P3N 0Y) O MK VAR AN WY MK KRY (W)
much; and receive everyone with a cheerful face. D D99 1303 DK W

Shammai says:

Hillel believed Torah study was key to a person’s life.

Shammai says, “study is secondary to action”. He goes out of his way to use the word
‘aseh’ “to do” and did not use the word ‘lamed’ “learn”. The performance of
Mitzvot should occupy our attention even more than study.

Example:
1. Efron Gen 23:10-16 said a lot, “I will give you this field, after all what is 400
shekels of silver between me and you?” He took the money so he did little.
2. Abraham said little (Gen 18:5) and did a lot/ banquet (a morsal of bread).

Not everyone is blessed with the means to be charitable or hospitable but everyone can
show a smiling face to other people.

Abarbanel 71

He who makes Torah study primary in his life will be considered primary in the world
to come.



Avos 1:16:1-4

(16] Rabban Gamliel used to say: Accept a teacher upon yourself and remove hK) 2500 0 P';nom N -]'7 by WK M YoM 177 (1)
yourself from uncertainty; and do not give excess tithes by estimating T TR
[instead of measuring]. ' v .

Rabban Gamliel said: 1-4

make for yourself a master: 5-7
keep away from uncertainty: 8-10
do not be excessive: 11-12

in tithing by estimate: 13-14

ok w0DdpE

1. Rabban Gamliel was the grandson of Hillel and the first Nasi.
2 & 3 Seek consultation if you are uncertain in judging a case.

4. Tithing Terumah is not detailed regarding the amount 1/40 is generous, normal is 1/50,
stingy is 1/60. One may give Terumah by estimate but Maaser must be 10% of the
entire harvest and must be precisely measured. It goes to the Levites.

5. Don’t tithe by estimate it is ok in regards to Terumah but not by Maaser.
Even if you wish to give generously estimating may occasionally be below the required
amount.

Really one should never estimate. If you underestimate it is considered theft — taking from
the Levite his just due.

Meam Loez



Avoth 1:16:1-14

(16] Rabban Gamliel used to say: Accept a teacher upon yourself and remove 5,_(1 2097 P‘N.\UN\ N -]5 Y K ‘m,'?m 0 ()
yourself from uncertainty; and do not give excess tithes by estimating | - oty A

(instead of measuring),

1. A master — a teacher — don’t choose many different teachers. The different ideas of
different teachers could confuse the student.

2. |s this merely repeating what Yehoshua ben Perahyah said in Mishnah 1:6? No. In 1:6
we are advised to get a teacher for study here were are to obtain an expert — to help us
know how to observe the Mitzvot accurately. Choose someone to discuss items on which
you have doubt. What if you are the recognized expert in a field? You should still have
a person you can go to to discuss any matter you are in doubt about. Avos 1:6 refersto a
teacher for theoretical study here he is a master in matters of Halachah.

3. Improper tithing
Theft — of what belongs to the Levite if we do it improperly.
Terumah — laws are violated if Levite does not give proper amount to the Cohen.

Eating Maaser by an Israelite is a great violation. Eating it outside prescribed boundaries
Is also a violation.

4&5 — are examples of keeping away from uncertainty. In measurements you can “be sure”.

3. If you study alone you will have many questions and doubts. Study with another person
— someone else’s input will resolve your doubts.

Abarbanel



Avos 1:17:1-14

(17) Shimon his son says: All my days | have been raised among the Sages and 20 A1 NKYRY KN DMINA P NTT M 53 MK NI YRY (1)
I found nothing better for oneself than silence; not study, but practice is nann S .avynn X9K pya K W X9 .apnw K‘?t{

the main thing; and one who talks excessively brings on sin. KUR K20 DM
His son Shimon said: 1-3
all my life | grew up among the sages: 4-8
and | have not found: 9-10
anything better for the body than silence: 11-14

el A

He is not called Rabbi since he stated these ideas prior to assuming the post of Nasi.

Rabbi Shimon ben Gamliel — one of the 10 martyrs killed by the Romans.

“All my life — even when | grew to be an adult and was president of the Sanhedrin |
considered others to be the wise sages”. Even though he was the leader he never let
others feel subservient.

Quiet is good for the body but when it comes to the soul for example, to study Torah, to
pray, to discuss the commandments, speech is a virtue.

Rambam says — “the sign of a wise man is control of his tongue”. He was referring to
answering those who insult or mistreat you. The best policy is not to reply and remain
silent. You will avoid agitation, ulcers, stress or heart pain.

God will reduce the person who insults or quarrels as he did the moon when it was jealous of

the sun.



Avos 1:17:19-25

[17) Shimon his son says: All my days | have been raised among the Sages and 210 N7 NKYR KN DMINT P NTTIR 73 MK NI WY (1]
I found nothing better for oneself than silence; not study, but practice is nann 53 .avynn XK pyi K W X9 PNy xﬁ)x

the main thing; and one who talks excessively brings on sin. KON K30 DM
5. but not for study:15-16
6. but practice is the main thing:17-20
7. Whoever speaks excessively brings about sin:21-25

Silence is good for the body — but not for purposes of study. Silence is not good for the
soul. To study you must speak to question your teacher, to share with your colleagues.

Enunciating alone helps one understand better and to retain learning better (Eruvin
44a).

5-6 One gets credit for study only if he lives by these studies only if he practices what he

el e

learns and what he teaches.
Mean Loez
The basic tenet of Judaism, “Hear O Israel” —i.e., listen be silent. - Abarbanel
Teach by example.
A silent fool is considered more wise than an overly talkative wise person.

Rashi - In a multitude of words there is opportunity for transgression. He who is
quick to respond is bound to speak foolishly.

The outstanding feature of the wise is their restricted use of words.
Metsudah Pirkeh Avos



Avos 1:17:4-8

(17) Shimon his son says: All my days | have been raised among the Sages and 210 1% NKYRH K91 DMINA P2 NTTM! 53 MK NI YR (0]
[ found nothing better for oneself than silence; not stm'iy, but practice is 127 991 .Awyn KoK pya Kin R Ton K 1w KX
the main thing; and one who talks excessively brings on sin. XUR K0 DM

All my days | have been raised among the sages.

When in the company of scholars and sages it is wise to keep silent and try to absorb what
they have to offer.

Man is given a limited number of words in this world, when he uses up the quota his life is
over.

Rambam teaches us that there are 5 categories of speech:

Mitzvah — Torah reading — study

Forbidden speech - false testimony, tale bearing, cursing, foul language, disrespectful
Tasteless speech - idle talk, gossip

Worth-while speech = praising others, criticizing bad behavior in general
Permissible speech - business issues, domestic issues (food, budget etc)

One should not waste the power of speech on insignificant matters.

A A A



Avos 1:17:14
Weiss #289

[17] Shimon his son says: All my days [ have been raised among the Sages and )b} qub ’nxm KL” 0"?33”"' P] ’ﬂ‘7'll ’?JI 5; MK ]an Y

I found nothing better for oneself than silence; not study, but practice is - KY: : . 5
the main thing; and one who talks excessively brings on sin. N3] 5;1 nWmn K'?K P il me-‘ K(” 'MK-K
KON Xn 0

Silence
Whoever talks overly much brings on sin.

Eccl 5:2 - the voice of a fool comes in a multitude of words. Talking little is one of the
distinctive marks of the wise.

Rambam - Commentary the Mishnah - Paucity of words is proof of noble lineage.

Malbim - The wise man will refrain from words that are not a positive contribution to
the spiritual quality of life.

R Baruch Halevi Epstein - Words should be purified like in a silver smelter and
weighed on a chemical balance.

R Shlomo Kluger — Not everything a person thinks can be spoken.
Not everything a person speaks can be written.
Not everything a person writes can be printed.



Avos 1:18:6-16

(18) Rabban Shimon ben Gamliel says: The world endures on three things — ‘7y - D‘?W-'} sl y nq;‘)w by X l?K"?m PRLLARRR( )

o ttls‘:‘i{j':d'i:-l;;f',':":0,:;“;2} :: ,:;f is said: ‘Truth and the verdict of peace are 103V msw URUIN TOK, MK .U\s‘l]n'] (m nnm sm P.m
1" DMV

The world is sustained upon three things:
law
truth
peace

As distinguished from:

the world was created for three things:

Torah

Service

Deeds of kindness Shimon HaTzadek 1:2
All three relate to justice:

law - the judge must judge truly and identify falsehood

truth - the witnesses must be truthful

peace - the litigants must accept the judgement graciously.
If not for law civilization would come to an end and only the stronger would win.

Meam Loez 65



Avos 1:18:11-12

(18) Rabban Shimon ben Gamliel says: The world endures on three things ~ ‘71) - D‘?W.'] oM RW‘?W ‘71) MK SK“?TJ} PRLAVARRE (D!

o ::S‘:‘ff’_: f"cl;:::':n;fozt;a;;' :: ’I;f is said: ‘Truth and the verdict of peace are WDW mcw DU AOK,, MKV ‘mtwa (m K] sm M
‘ " DIYYI

On Justice

Importance of justice in Judaism.
Genesis 6:13 - The flood came because of the crime of - robbery.
Abraham - taught the rule of law.
Ex 18-19-16 - Jethro advised Moses regarding law and justice.
Joshua 24:25 - Joshua gave final instructions that the root and foundation of the
entire Torah is law.
Shoftim - the leaders of Israel after Joshua and Judges.
Shmuel - traveled the land to judge the people.
2 Shmuel 8:15,16 - David administered justice and charity.
1 Kings - Solomon — all he asked was for an understanding heart to judge your people.
Isaiah 11:4 - will judge the destitute with righteousness.
Isaiah 1:27 - Zion will be redeemed thru justice.
Mean Loez 65-66



Pirkei Avos
Chapter Two



Avos 2:1:1

(1] 937 Rabbi said: Which is the proper path that a man should choose for X 93 oNan 1% 2w M 7 KT IR NI 127 (K]
; hamét!f? Whafet;tr isa md;'t fo.himse‘If .and'tar'ns M};" fhf esteem of' b) ""13733 TN DIRG9 19 NReN) .‘lVJ}?‘? ahdaly

fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘major 057 AWM MM YA SW T2 1An YIP ANK PRY TR0

one, for you do not know the reward given for the respective mitzvos. 8, L =ns ' : ' AN A .

Caleulate the cost of a mitzvah against its reward, and the reward of a sin 03T WO Y2007 IO T3 MAY WY ARW T MYn

against its cost. Consider three things and you will not come into the grip of XY AR Y — 9N n'7y7,3'7 m Y1 ;Y M K3 MK X

sin: Know what is above you — a watchful Eye, an attentive Ear and all your .O3N3) 19V Jwyn ‘7:';] Dyniv

deeds are recorded in a Book.

Rebbi — or Rabbeinu Hakodosh

Rabbi Yehudah Hanasi, redacted the Mishnah, was head of the Sanhedrin, and
was the greatest scholar of his time. He was a 7™ generation descendent of
Hillel.

He was born when Rabbi Akiva died. On the same day. He was a friend of
Marcus Aurelius, the Roman Emperor.



Avos 2:1:2-8

(1) 9 Rabbi said: Which is the proper path that @ man should choose for XY 52 oK 9 W T 7KK ORI 121 [N)
himself? Whatever is a credit to .him;clf fmd eams hi;,n the esteem of Ao MY T M DTN T 1> nKBM TBY% NKoN

fellow men. Be as scrupulous in pnformmg.a minor’ mitzvah as in a ‘major ~OBA o M YD S M3t T YIP 0K PRY TR0

one, for you do not know the reward given for the respective mitzvos. & Lt : : . et k :

Calculate the cost of a mitzvah agamst its reward, and the reward of a sin 07 nw‘?u;:; RO LTTO0T T2 MY W, AW T2 AN

against its cost. Consider three things and you will not come into the grip of MK AR Y — 9N -"'75".3‘7 m Y1 5imY "7 K3 AKX X

sin: Know what is above you = a watchful Eye, an attentive Ear and all your

.0"an3) 19va Twyn Y9,
deeds are recorded in a Book. M3 993 TRYR 23 NV

What path should an upright man take?
Should he:

- use his intellect to decide which activity he will be proud of, God will be
proud of or other men will be proud of?

- try to judge the relative importance of the Mitzvot light, heavy, easy or severe?
No.

He should just follow the Torah.
All your actions are written in the book.
The way you should act is in the Torah.

Just do it and God will evaluate your actions with His seeing eye and His
listening ear.

Abarbanel 85-90



Avoth 2:1:3-9

(1) Y99 Rabbi said: Which is the proper path that a man should choose for

himself? Whatever is a credit to himself and earns him the esteem of
fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘major’
one, for you do not know the reward given for the respective mitzvos.
Calculate the cost of a mitzvah agamst its reward, and the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you = a watchful Eye, an attentive Ear and all your
deeds are recorded in a Book.

Ky 93 o 19w e 77 KT PR mic 137 (K]

P MY T T D 1R T2 RKENY MY RKan

70977 WM MM NI SY 1Y A0 VI DK PRY TN

M3 YW Y2007 ATT097 T3 MY MW TRY TR MYn

MK XM Ty — 380 7Y 0 TSR T K MK PR
N2 1992 YR 71 Ny

What is the proper path that a person should choose for himself?

Man has free choice and can chose an evil or a good path. Chose a proper path;
extend hospitality, deal in an upright loving fashion, have mercy and

compassion.



Avos 2:1:10-17

(1) Y97 Rabbi said: Which is the proper path that a man should choose for

himself? Whatever is a credit to himself and earns him the esteem of
fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘'major’
one, for you do not know the reward given for the respective mitzvos.
Calculate the cost of a mitzvah agamst uts reward, and the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you = a watchful Eye, an attentive Ear and all your

deeds are recorded in a Book.

KTW 73 0T 17 12 T 77T KT IPK IR 1% ([N]

2R M¥R3 M 0787 12 19 NKIM AyY nwen

0977 W MM .NYB 56 TR 10 VTP DK PRG Mo

D37 MYoW3 53007 TN THI MY VN MY T3 MY

MY Y — R TovRY M ¥ MY TTY K3 K PK)
D302) 1983 Piyn 931 Ny

All that is desirable for him to do it — a path that is a credit to Him and desirable

to mankind.

A path that earns him esteem from mankind.
Ex: if you have two Mitzvot to do at the same time do the one that will serve

mankind best.

If it is between serving God or serving man — choose man! ie Tzitzith,
Tefillin, Sukkah vs charity, kind deeds, visiting the sick. Choose
activities that are favorable to the doer and favorable to humanity.

Meam Loez 67

Every individual has a unique set of abilities, talents and insight, and it is with
these that a person can make a contribution.



Avos 2:1:13

(1) Y97 Rabbi said: Which is the proper path that a man should choose for

himself? Whatever is a credit to himself and earns him the esteem of
fellow men. Be as scrupulous in performing a "minor’ mitzvah as in @ ‘major’
one, for you do not know the reward given for the respective mitzvos.
Calculate the cost of a mitzvah agamst its reward, and the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you — a watchful Eye, an attentive Ear and all your
deeds are recorded in a Book.

Mitzvot that give honor

to the creator (The Oshe).

Ky 93 oRa 12 W T 777 KT 0K iR 137 ()

m7p M¥R3 T M DT 1012 NIKDM) TYY? nxen

7097 WL MM NI SW 1Y 10 YIP ARK PRY Tl

03T WOW3 Y001 TT09T T MY WY TRW TN My

Y AR Y — 30 T2yR% M Y15y Y K DK PR
TN 1992 TYYR 73 nYp

Abarbanel p85



Avos 2:1:18-22

(1) Y9 Rabbi said: Which is the proper path that a man should choose for

himself? Whatever is a credit to himself and earns him the esteem of
fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘major
one, for you do not know the reward given for the respective mitzvos.
“Calculate the cost of @ mitzvah agamst its reward, and the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you = a watchful Eye, an attentive Ear and all your
deeds are recorded in a Book.

KTy 93 20T 19 W MY 77 KT K mix 137 [x)
nYp MYN NI MM DR 9 19 NREN NwY? NXen

097 WM MM NiYR YW Y 100 YT QK PRY MmN
3T Y9W3 Y2007 .09 T3 MY W TRY T MYn
TR TN Y — R0 2YRY M VT 5TRY T K K PR)

TN 1992 YYn 23 nypiv

Be as careful with a minor commandment as with a major one.

How can we designate a Mitzvah a minor or a major one when we do not know

their value?

In reality it does not say minor or major it says “light”, ‘kal’ and “heavy”,
‘chamurah’, referring to their difficulty in performance.

When we say we don’t know the value of the commandments this relates only to

positive commandments.

Meam Loez 70
Since the Torah does tell us the punishments for violating a negative precept:

Malkos - flogging

Keres - being cut off Meam Loez 71
Misabide Shamayim - beth din - death penalty — Abarbanel



Avos 2:1:24-30

(1) Y9 Rabbi said: Which is the proper path that a man should choose for
himself? Whatever is a credit to himself and earns him the esteem of
fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in @ ‘major’

one, for you do not know the reward given for the respective milzvos.

XY 53 AT 17 1 T T N7 PR MK A3 (K]
AR M¥N2 T MM 0K 11D NKam Ay? nxen
097 2WNH MM .NIYD S 1Y JAN YT ARK PRY 003

Calculate the cost of a mitzvah agamst its reward, and the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you = a watchful Eye, an attentive Ear and all your
deeds are recorded in a Book.

OM3 Y22 73007 TTR97 T2 MY W1 TRV TR MYn
KT KT DY — 0 TYR7 T VMY T K3 ARK TK)
D023 1992 TN 73] YRV

For you do not know the giving of a reward for a Mitzvah. Calculate the cost of a

Mitzvah against its reward.

How then can we differentiate a light from a heavy Mitzvah if you can’t calculate
the loss or profit from not performing or performing it?

Abarbanel 85



Avos 2:1:36-39

(1] Y97 Rabbi said: Which is the proper path that a man should choose for

himself? Whatever is a credit to himself and earns him the esteem of
fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘major’
one, for you do not know the reward given for the respective mitzvos.
Caleulate the cost of a mitzvah agamst its reward, aud the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you — a watchful Eye, an attentive Ear and all your
deeds are recorded in a Book.

and the reward of a sin against its cost.

KTY 73 0 12 W T 777 KT 0K mix 137 (K]
AR M¥R3 T MM 0T 119 nKem My nxen
0977 AWM MM NiYn SW 13w o Y1 ANk PRY Tnna

37 YoW3 Y2000 TODR T3 MY MW AW TR Myn
MK K Y — 900 72VR7 T YT 5TY T XY TR PR
"N} 1992 TN 931 Ny

Gain or reward here refers to the temporary enjoyment one has from sin vs spiritual
long term loss and the avoidance of Divine punishment.

The reward for refraining from sin is a sense of accomplishment and a sense of
being in charge of your impetuous or improper impulses. You are the boss, not

the slave of forces stronger than you.



Avos 2:1:18-22

(1] Y99 Rabbi said: Which is the proper path that a man should choose for

himself? Whatever is a credit to himself and earns him the esteem of
fellow men,_Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘major’
ane, for you do not know the reward given for the respective mitzvos.
Calculate the cost of a mitzvah against is reward, and the reward of a sin
against its cost. Consider three things and you will not come into the grip of
sin: Know what is above you — a watchful Eye, an attentive Ear and all your
deeds are recorded in a Book.

The value of a Mitzvah

K 93 0K 10 A T 177 KT 0K MK 1% (K]
1R MyNa 1ay MM oK 119 NKam awy? nxen
097 AWM M NiYn W W 0 VIR K PRY ,Tmnas

037 Y93 00T TR THI TAY WY TRY T MY
KK Py — B0 TP¥R? T Y 5TIRY T K3 DK TK)
D03} 7902 YN 73 nypi

The king told his servants to tend to his orchard and that he would pay more for some trees
than others but would not tell them which were the more valuable thus assuring that the
entire orchard would be cultivated. So it is with our Mitzvot.

We may mistakenly believe that the more frequently performed Mitzvah is less important;
Mezuzeh vs Shofar, but this may not be so. Air is plentiful and we may take it for granted.
Meat 1s less common and expensive yet we can’t live without air and meat is not
necessary for survival. More common and inexpensive does not mean less important.

We can’t know the value of a Mitzvah but each person can place a value upon a Mitzvah.
Imagine you are on your way to a business deal where you could make $1000 and you are
needed for a minyon. If you go to the minyon you have placed a value upon it of $1000.

Lets say someone says, “I’ll give you 1 million dollars to never again put on Tefillin”. If you
turn him down- you have valued that Mitzvah to be worth 1 million and so has the person

who offered it to you!!



Avos 2:1:48-51

v 59 oxa 19 W M 70T KT IR iR 13 (N)
(1) Y97 Rabbi said: Which is the proper path that a man should choose for KT 73 O W T T K v

himself? Whatever is a credit to himself and earns him the esteem of ﬂ‘?i? YR M DN R 1? nAxan m{.’#? NAXan
fellow men. Be as scrupulous in performing a ‘minor’ mitzvah as in a ‘major’ 7097 WM MM Niyn Sw W A0 YIP ARK PRY TN
one, for you do not know the reward given for the respective mitzvos. o m?'WfZ) ‘73003 17097 T MAY "W MW T3 Mn
Calculate the cost of a mitzvah agamst its reward, and the reward of a sin v ! SR At L S B W e
against its cost. Consider three things and you will not come into the grip of MK O Y — 9Rn n'?yp‘y m Y1 ;may mH X3 DK PX)
sin: Know what is above you = a watchful Eye, an attentive Ear and all your —— 002 vy ‘731 Yo
deeds are recorded i @ Book. Te 0T peld 79 /

Know what is above you.

God is above you i.e., in heaven. He is beyond human comprehension but he is
totally aware of your actions. God knows all, sees all, hears all and records all.

or — “know that which occurs above”. How God decides to deal with you -
depends on you. It is a direct result of your own actions.



Avos 2:2:1-8

(2) Rabban Ganlic, the son of Rabbi Judah HaNassi, says: Torah study s IR W90 797 K Koty I "3 W 113 SK093 131 (3]

good together with an occupation, for the exertion of them both makes sin maate W ; . 3 -
forgotten. All Torah study that is not joined with work will cease in the end, Ry TRY TN 5?‘ Y “”9‘?’9 Dﬂ"lw ny J.w .Y']?{( T\"I oy
and leads to sin. All who exert themselves for the community should exert ne Mayn oy D’RQWU ‘7;" 1Y M n?p: 910 'n?x%n
themselves for the sake of Heaven, for then the merit of the community’s

forefathers aids them and their righteousness endures forever. Nevertheless, as “'1’2“’ DUR'!Y‘ 'DE‘YW’? D‘,“Jt‘. mDW,.) 'DT’QW DW? Dm?y D‘Pf?w
for you, | (God) will bestow upon you as great a reward as if you had Dn‘awy' 15;@ 13 'DW mv&y UK n'ym JONK) ‘-wﬁ

accomplished it on your own.

R Gambiel the son of R Yehudah HaNasi says:

The study of Torah is good but it can lead to arrogance,. However, if it is combined with
Derech Eretz — the arrogance is less likely.

The study of Torah and good manners will allow a Torah scholar to correct or instruct the
people in a kind considerate manner. That will result in their accepting his words,

correcting their errors and stopping their improper or sinful actions. In that way sin is
banished.

The study of Torah should be combined with an occupation. Don’t look to the community to
support you fully. With your Torah learning and a job earning a living you will be kept
busy and less likely to sin — too busy to sin.

Otherwise, you may use your intellect to reap gains via questionable activities and create a
Chillul Hashem.

All who work for the community must work for them in the name of Heaven and not for
personal gain — not for self aggrandizement.

God counts a good thought as a good deed.




Avos 2:2:13-14

(2) Rabban Gamliel, the son of Rabbi Judah HaNassi, says: Torah study is

good together with an occupation, for the exertion of them both makes sin
forgotten. All Torah study that is nof joined with work will cease in the end,
and leads to sin. All who exert themselves for the community should exert
themselves for the sake of Heaven, for then the merit of the community’s
forefathers aids them and their righteousness endures forever. Nevertheless, as
for you, | (God) will bestow upon you as great a reward as if you had
accomplished it on your own.

Derech Eretz

can refer to:
- norms of society
- worldly occupation

N RO N9 MK KT T 3 S 10 xb 191 (3
Y XY TR 73] 1Y R DY sy YK 777 0
MY MY 0 DO 230 Y AT M3 0 K
NP DNRTY BOYIOR DRt Moy B ou'h oy Dphy
DIy 19K9 377 13 B%Y K 17yn BnK) 787

If you only study and have no livelihood you might be tempted toward deceit,
theft, desecration of Torah laws and you may associate with criminals.



Avos 2:3:1-3

(3) Beware of rulers, for they befriend someone only for their own benefit;  PX ;7YY 77¥7 KoK DIX7 12 P2 XY M3 P mi 3]
they act friendly when it benefits them, but they do not stand by someone 1P NYWa D7K9 1 PIRY TRY DK NYY3 1IN
in his time of need.

avoid contact with the authorities.

Except for the benefit of the community
I.e., Mordechai in the royal palace.
Rabbi Yehudah Hanasi - was friendly with Emperor Antoninus.
If you work for the community it should be - for the sake of heaven.
Meam Loez p18

This is not meant to undermine the authority of government — a good ruler’s actions are a
reflection of the will of God. A prudent person then will rather seek the love of God than
the favor of rulers.

- Metsudah
Don’t accept a Rabbinical position by government appointment,
you will be beholden to the government and it might modify your decisions.
Government is likely to exploit you.

Abarbanel p101



Avos 2:3:4-10

(3) Bewnre of rulers, for they befriend someone only for their own benefit, XYY TI¥7 KK D7 12 1Yo XY Muy3 Py ni (3

they act friendly when it benefits them, but they do not stund by someone $om Ny D‘IN5 % I‘Tflw XY KT YU PO
in his time of need. m b CRHE N T TR

They befriend someone only for their own benefit.

They act friendly when it benefits them but do not stand by someone in his time
of need.

Note: Joseph and Pharaoh

Note: Abarbanel financed Spain’s conquests. Soon afterwards Spain banned
all its Jews including Abarbanel and his family.



Avos 2:4:4-10

(4) He used to say: Treat His will as if it were your own will, so that He will 1172 0¥ YW 12 NI MY Y K i K (]

treat your will as if it were His will. Nullify your will before His will, so ¥ 180 DMK 1Y 23R 113 1YY 8N i pn
that He will nullify the will of others before your will, SR LR L i ") i

Make His will like your will so He will make your will like His will.

Nullify your will before His will so He will nullify the will of others before your will.
I.e., 1T you must spend money or your time or energy for an obligation placed upon you
you may resent it. But if you internalize that obligation, as though it arose from your own
wishes, it is much easier to comply.
Do it with free will. - Meam Loez 79
Never consider your obligation to God as inferior to your personal obligations.
Consider your obligations to God as important as your own personal needs.
- Metsuda p48

We are advised to spend as much money, time and effort on Mitzvos as we expend on our
personal pleasures.

Invest in ventures that can be expected to yield spiritual profits.

Do God’s will with your own desire.
Art Scroll 72



Avos 2:5:3-6

[S] Hillel said: Do not separate yourself from the community; do not believe in oY 7Y BYYI HKD 5% Maya » ven 5% ik Yon )

yourself until the day you die; do not judge your fellow until you have NY Y 3950 DK TN 9% afm
reached his place; do not make a statement that cannot be easily understood on W1 0N 59 ot (l; s 1&7:" e o qn X K
the ground that it will be understood eventually; and do not say, ‘When | am ARUK mm‘m" WRN JK) IPEN7 12109 12 VRN K

free 1 will study,” for perhaps you will not become free. 419N V) KRV

Don’t separate yourself from the community

when they have troubles — or you will not have the merit to see the consolation of the
community

I.e., he will die before his time. Pray with a minyon and recall what Mordechai said to Esther.
4:13 to 4:14 in Megillas Esther.

Be modest — have a level of anxiety even an old Kohen Gadol, Yochanan, became a heretic in
his old age. Never relax your vigilance. Avos 2:5:13-19

Do not condemn another till you are in his place.

You may act no differently. He may not have the learning you used to understand the right way.
When you teach, teach unambiguous teachings. Don’t tell secrets, they will become known.

Don’t say I will study when I am free! Avos 2:5:28-34

This is the counsel of the evil urge — you will never find time i.e., total leisure, to study Torah.

- Unify all these principles. You may separate from your community because you think you
are better then they are. They sin where you would not and they don’t take your advice
(perhaps they don’t understand you because you are not clear,) or you wish to have more
time to study so you divorce yourself from the community. Don’t do that.




Avos 2:5:7-12

Weiss #61
(5) Hillel said: Do not separate yourself from the commufn;';y; do no,r belic:c in oY Ty aﬁxw KD '7& YT M whon '7?5 NI Yon )
ourself until the day you die; do not judge your fellow until you have
rcacied hisfplace; do ot make a statement that cannot be easily understood on 31 MKXN sm .m’ms y‘mw D)) '-ﬁm h el '71'(1 .at‘m
the ground that it will be understood eventually; and do not say, ‘When | am MUK nm“ml, -\mm ‘JK] mwn‘; mww ,Y”?WS '\WDK WY

free | will study,” for perhaps you will not become [ree.

3N K7 XY

Do not believe in yourself until the day of your death.

R’ A Twerski — everyday has its own challenges.

Do not be overconfident that you will do properly tomorrow even if you did
properly today.

R Yisroel Salanter — a bird will soar higher and higher only as it vigorously beats
its wings but it will begin to fall if it stops its effort. Self improvement will
continue only as long as it is vigorously pursued.

Do not slacken your efforts.



Avos 2:6:4-7,8-11

[6) He used to say: A boor cannot be fearful of sin; an unlearned person wﬁm K‘n ;70 YK DY K‘?’I AP KT M PR MK T X )]

cannot be scrupulously pious; the bashful person cannot learn, and the

quick, impatient person cannof feach; anyone excessively occupied in business mPW el "‘T“"Q:.’ n:n,nn 5; N‘” ﬂnlm ]",DPH N’ﬂ, ,TD‘Z

cannot become a scholar; and in a place where there are no leaders, strive to be MR N anwn DWAK 1IN
a leader. . 11 QTN TN

A boor is not only ignorant but is also uncultured and without good manners, or good personality
traits :4-7.

An unlearned person (ignoramus) has no learning but has good manners and personality
traits :8-11.

4-7 8-11
A boor can never fear sin. An ignoramus might associate with good intelligent
Ethics and morality mean people and may learn from them. He may thus
nothing to him. become a sin fearing person and a good Jew, a
He does not know the difference Tzaddik, but not on the level of a ‘chasid’ ““a truly
between right and wrong. pious person” i.e., on who goes even beyond the
He cannot refrain from sinning. requirements — since he does not know the law, he is

No spiritual growth is possible. unlearned.



Avos 2:6:9-10, 12-14

[6) He used to say: A boor cannot be fearful of sin; an unleamned person — yufian K51 70 YN DY K91,X0M KT M2 PK MK i K ]
cannot be scrupulously pious; the bashful person cannot learn, and the W,znn ﬂ'nﬂ_plﬂl']ﬁﬂ 5; K‘ﬂ ,'"3'7?) 11997 N‘n ’_mL')

quick, impatient person cannot teach; anyone excessively occupied in business
cannot become a scholar; and in a place where there are no leaders, strive fo be WK MY 70U DK XY
a leader.

An AmHaaretz is a person preoccupied with business. 9-10
A bashful person cannot learn: 12-14

If he is too bashful to challenge and question his teachers and too afraid of being ridiculed for
his questions he will never be able to clarify his doubts.

A quick, impatient person,15-17, an overly particular person, cannot teach. He is intolerant
and may resent when his students ask questions. He is too overbearing. His students will
fear his sharp retorts. Every mistake on the part of his students elicits his anger.

Business men, even if successful, may not be wise. 18-22

They are engrossed in business and don’t have time to study much. Broad knowledge not just
of business is needed to be wise and to gain wisdom. Those who work hard at business
believe it is by their efforts that they will succeed.

If there 1s a dearth of leadership don’t be excessively humble step up into the leadership role.
23-28 Always strive to be a leader even to yourself, even in a place where no authority is
watching you, conduct yourself with proper behavior.



AVO0S 2:6:23-28
Weiss #580

(6] He used to say: A boor cannot be fearful of sin; an unlearned person A3 ) 700 YK DY ) UM KT M2 K MK T Kon (]
cannot be scrupulously pious; the bashful person cannot learn, and the : b S : TV

quick, impatient person cannot teach; anyone excessively occupied in business mPW ,D‘EUD ""11”93 nl'mn ‘7; K,T' '-mlm TT,DP"' x‘n ,17??

cannot become a scholar; and in a place where there are no leaders, strive fo be WK NS Snwn DWIK TNV

a leader. : J ol Kl

In a place where there are no men, strive to be a man.

R’ S R Hirsch — where the interests of the community suffer for lack of leadership
it Is your duty to strive to be a leader and a spokesperson. Under such
circumstances reticence would be downright criminal.

Berachos 63a — Abbaye said, “however, if there is a competent leader you should
not be".



Avos 2:7:1-11

[7] He also SAW A Sk“” ﬂoating on mt’ water; hl’ Sﬁid lo it: 'Bffauﬁt’ You sy" :n? -\nx n}pn 135 '7y nqw nnx nL))51 XY K "IK [u
drowned others, they drotwned you; and those who drowned you will be — — . _
"0 PN IO DK NOLKT

drowned eventually.”

He also saw a skull floating on the surface of the water and spoke to it.

He recognized the head as belonging to a known bandit who had killed many people. He
spoke to it as if it were alive in order to explain the system of Divine justice. Because
you made others drown, others made you drown. 12-17

- Hillel was teaching that God constantly reviews and compensates people for their deeds
(Haskachuh Protius) Midah K’neged Midah.

- Therefore, don’t think that what happens is a coincidence it is a “Kah” incidence dictated
by God.

- This is what is meant by poetic justice
- Abarbanel

- But in the end those who made you drown will also drown. If God has ordained that a
person be inscribed for a violent death why is the person who carries out God’s will also
punished? Because he also was chosen for his task by God. He possesses characteristics
that permit him to do the act that punished the other person. Perhaps he has over
zealousness, excessive cruelty, personal hatred, greed — someone with these qualities will
be chosen to carry out the punishment.



Avos 2:7:12-17

[7) He also saw a skull floating on the water; he said to it: ‘Because you by, 1 MWK o w9 by novw nx nYo X K % 1)
drowned others, they drotwned you; and those who drowned you willbe ~ — > on n 161 w’.' n K:!
drowned eventually,’ J1I910) TR M0, NODX NADX

If in fact the owner of the skull made others drown he should be punished. Why will
those who drown him be drowned?

They should be praised instead.

That would be true if the second person was killing the first in order to carry out
God’s judgement but if he had his own motives i.e., to rob him — he too is
punished.

To teach us not to go ourselves and kill a killer.

There are courts and judges for that task — no vigilante justice is permitted.
This should teach us that one’s bad deeds come back to haunt him.
Conversely, man is always the beneficiary of his own good deeds.



Avos 2:8:1-7

(8] He used to say:. The more flesh, the more worms; fhe more possessions, the 1139 B0 N37W AT 1MW I MM MK M KN ()

more worry; the more wives, the more witchcraft; the more maidservants, ,
the more lewdness; the more manservants, the more thievery. [However) the TR TR INQY N30 'R YW D) T M)

more Torah, the more life; the more study, the more wisdom; the more counsel, 19 @) 1131 ;0" 7MW AN 72 -'7!3 3w DY MM
the more understanding; the more charity, the more peace. One who has gained .01'71{} T3 APTY 3T NN N LYY N3 mon MM

a good reputation, has gained it for his own benefit; one who has gained X3 D W2 e T M1 mp
himself Torah knowledge, has gained himself the life of the World to Come. oD RITTR TR R R

This Mishnah has 10 clauses — the first five refer to excesses that a person might
indulge in and the unfortunate result of these excesses.

The last 5 clauses present the antidote to such indulgence.
1. - the more flesh the more worms.
- a denunciation of gluttony — overeating and

over drinking.

All excess is detrimental to human beings.



Avos 2:8:8-11

8] He used to say:' The more flesh, the more worms; the more possessions, the T 00 13W MY 1AW AW M2 MK M K (n)

more worry; the more wives, the more witchcraft; r!!e more maidservants, 01 M3 MDY 13 0D 13T W) N3 KT
the more lewdness; the more manservants, the more thievery. [However] the —

more Torah, the more h’fc,- the more srudy, the more wisdom; the more counsel, .ﬂ)’WT n:-nn ;onn i'l'.-)'m ,.'mn i'l:_ﬁ‘D "7!3 ww .D"IQ}{ ﬂ:ﬁ))
the more understanding; the more charity, the more peace. One who has gained -U\W 137 AP 30 NAN M) LYY N2 m0n M

a good reputation, has gained it for his own benefit; one who has gained K7W ™12 M. TIN MY M YYY MM OW MR
himself Torah knowledge, has gained himself the life of the World to Come.

2. The more possessions the more worry.

The wealthy have more to lose. Property can be stolen, damaged, seized by the

government, lose its value in the market. Possessions are a constant source of
worry (Rashi).

3. The more a person has the more he wants — people are not satisfied with their
portions. Material things make some people preoccupied.

A man came to Shul in Lublin and was welcomed by the Rabbi. After davening the
man was again welcomed by the Rabbi. He asked, “Rabbi you welcomed me
just an hour ago why do you welcome me again”? The Rabbi said, “I know you
have business in Danzig — | could see that even though your body was here in
Lublin your mind wandered off to Danzig and therefore now that you have
returned it 1s only right that I welcome you again™.



AVO0S 2:8:24-27

8] He used to say:' The more flesh, the more worms; the more posse%sions, the 3 000 137 M 127 AW 12 MK M XA ()
more worry; the more wives, the more witchcraft; the more maiaservants, ;DDYD MM DWW MM KT
the more lewdness; the more manservants, the more thievery. [However) the TRY N3N NINQY NN (DI N p"ﬂ { M AR

ifo; the more study, the more wisdom; the more cownsel, NPW) I ;00 MM ATIN 29 1 MR DY MM

the more understanding; the more charity, the more peace. One who has gained  pyow 13M Y 12 ;NN MW 7YY 713M ;M MM

a good reputation, has gained it for his own benefit; one who has gained  ywm o WA S D TN M1 P Yy P A oY
himself Torah knowledge, has gained himself the life of the World to Come. K07 2012 TR.TIN TR 12 TR y', WP TR

The more Torah the more life.

Teaching Torah extends one’s life — it enriches life. When you teach what you
learned your teacher lives again. When your student repeats what you taught

him you get great pleasure. Torah learning and teaching earns one the world
to come.

The more study The more wisdom.

Increasing study refers to developing the analytical skills needed to extrapolating,
plumbing the depths and reading between the lines.



Avo0s 2:8:32-35

i Say:. The more flesh, the more worms; the more posse%sions, the MM 00 NIW WY MW AW M3 MK M KN (n
more worry; the more wives, the more witchcraft; the more maiaservants, iMOY M0 SOOYD 13 O T KT

the more lewdness; the more manservants, the more thievery. [However| the A1 N3 NINQY NN DR N3 ‘n‘n 1 T K

more Torah, the more life; the more study, the more wisdom; the more counsel, APV M O AW TN A N AW DY MM

the more understanding; the more charity, the more peace. O who s gaimed oy MM AW MW NN 7MW YV NIW M MM

a good reputation, has gained it for his own benefit; one who has gained  yum phyym w19y TN MAT0 MR YYD M MV DY )
himself Torah knowledge, has gained himself the life of the World to Come. KDY R YN T PYT w

The more counsel the more understanding Avos 2:8:32-35 get other peoples opinions.

The more charity the more peace. Avos 2:8:36-39

The poor will cry out to God — they may be envious of those who have more than
they. Share with them and avoid their anger and jealousy.

One who has gained a good name. Avos 2:8:40-44
A good reputation lasts forever — unlike material wealth.

One who has gained Torah knowledge has gained the World to Come. Avos 2:8:45-53




Avos 2:9:11-21

(9] Rabban Yochanan ben Zakkai received the tradition from Hillel and 1'11)9'; QX (MK TR IR 5‘70): ‘73? W13 AN 1R (V]

Shammai, He wsed to say: [f you have studied much Torah, do not take — vl Y % AYYd 19 AR YK MR TN
credit for yourself, because that is what you were created to do. A T2 9 QY7 30 R 2K 1370

If you have studied much Torah don’t take credit that 1s what you were created for.

God created the world for us — we are to study Torah. If people study Torah the world can exist
if not the world has no reason for existing.

- If one studies it is no great accomplishment it is required of him.
Much like a person who repays a debt — he should get no special credit for that.

We can see that the human being is composed of 248 major parts and 365 nerves paralleling the
613 Mitzvot of the Torah.

Another idea — if you teach Torah to students don’t expect a reward you were created for that.

If you have been able to accomplish much in Torah learning do not have pride — you were
created with the capacity to learn and recall. Besides study is not the main thing —
performance is.

- Everything on earth performs its function as God created it why therefore should man take
pride in performing as he is supposed to?



Avo0s 2:9:19-21

(9] Rabban Yochanan ben Zakkai received the tradition from Hillel and  py’y 0N 91K i Ko Ixnwmn Y5 ":P W13 B 137 [u]
Sharmmai, He wsed to say: [f you have studied much Torah, do not take " ™" oyt "'7 R R o '-‘ " ‘7 SISV
credit for yourself, because that is what you were created to do. N R HW'? MY AR oK 137 min

That is what you were created for.

The 613 Mitzvot parallel the parts of the body and by performing a Mitzvah it
perfects and improves the corresponding part. That is why Moshe yearned to
enter the Holy land. Some of the Mitzvot which are of an agricultural nature can
only be performed there. Even though he was not required to perform those
Mitzvot outside the land he wanted to do them so as to perfect himself more
completely.



Avos 2:10:1-10

(10) Rabban Yochanan ben Zakkai had five [primary) disciples. They were: 13 MPZR 37 PR KT 13 A 1317 12 15 DTRYN Ynn 1)
Rabbi Eliezer ben Hyrkanos, Rabbi Yehoshua ben Chanania, Rabbi Yose 5KIN) 12 YR 3T 3977 701 37 KA 13 YU 37,000
the Kohen, Rabbi Shimon ben Nesanel, and Rabbi Elazar ben Arach. W 19 YK )

Rabbainu Yochanon ben Zakai had many students. There were so many that his lectures had to be given
outdoors No study hall was large enough.

Rabbi Eliezar ben Hyrkanos: 11-14

- entered adulthood unlettered and ignorant.

- became an accomplished scholar.
Took ben Zakai to his meeting with Vespasian.
Rabbi Yehoshuah ben Chanania 15-17 was a Levite in the choir of the Bais HaMikdash.

Famous sayings: - “The Torah is not in Heaven”
- “Live at peace with the Romans” ostrich/lion story. Art Scroll p91

Rabbi Yose the Kohen:18-20

studied esoteric Torah the Maaseh HaMerkavah.

Only one ruling of his is noted in (Rosh Hashanah 17b).
Rabbi Shiman ben Nesanel: 21-24
Rabbi Elazar ben Aruch: 25-28

After the fall of Jerusalem he did not move to Yavneh but to a resort town Amaos and without
colleagues to study he forgot all his Torah learning.

Avos 4:18 exile yourself in a place of Torah and do not assume it will come after you.
It is your colleagues who cause it to remain with you.



Avos 2:11:1-4

(11) He used to enumerate their praises: Rabbi Eliezer ben Hyrkanos is like a KY O 712 ,0NPIN 12 -\!}p‘m MY MY M MK (RY)

Ceml’"f‘.’d Cist?m "mt 10585 not a d'Op,’ R(‘bbi Yt'h()Sh“u h(’" Cha"a"ia, ,]l-‘:l-_I ’UT’ ’31_ ;1n.'b1’ ’ng pK,JJn ]3 yw‘n, 13-1 :ngu -‘an

praiseworthy is she who bore him; Rabbi Yose the Kohen is a scrupulously e yivas iaart o3 5 \ ,
pious person; Rabbi Shimon ben Nesanel fears sin; and Rabbi Elazar ben T2 AW 13 Y2K 037 RPD KT 2K 3 TR 37 ;10N

Arach is like a spring flowing stronger and stronger. aktiylaly

He, Rabbi Yochanan ben Zakai would enumerate their praises.

Teachers can speak glowingly about their students as can parents about their children without jealousy.
He praised their virtues in order for other students to be inspired and try to emulate them.

Eliezar ben Hyrkanos — is like a cemented cistern: 5-13.

He had a capacity to remember all that he learned, he never forgot anything — not even a drop
(Rashi, R Yonah, Rav). A person only remembers that which made a deep impression on him. Also
if repeated and reviewed his studies incessantly he would not forget them.

The vital bodily functions such as breathing are never forgotten.

Torah was linked to the essence of his life something impossible to forget and that is why he
remembered so well.

In distinction to a cistern his learning did not become stale but was constantly renewed and added to by
fresh learning.

Yehoshua ben Chanania - Praiseworthy is she who bore him 14-18. When his mother was pregnant she
went daily to the study hall and after he was born she took him in his crib to the study hall to have
his ears filled with words of Torah.




Avos 2:11:20-23

(11) He used to enumerate their praises: Rabbi Eliezer ben Hyrkanos is like a KW MO M .O\Jmfj 13 .“}"5“, 27 MW M KN (X
cemented cistern that loses not a drop; Rabbi Yehoshua ben Chanania, ']ngn ol LREY nm&p MYX XN n ywm 7 :1190 TAKN

praiseworthy is she who bore him; Rabbi Yose the Kohen is a scrupulously G G ' b , .
pious person; Rabbi Shimon ben Nesanel fears sin; and Rabbi Elazar ben IR W 13 YR A7) RPN K 2K 2 ]pr ;i DU

Arach is Tike a spring flowing stronger and stronger. Rkblylah

Rabbi Yoise HaKohen is a chasid: 20-23
Chasid means scrupulously honest and righteous,
One who performs all his tasks for the sake of Heaven.

Rabbi Shimon ben Netanel: 24-29

feared sin (or) feared deficiency — not because he feared punishment for the
deficiency but because he did not want to disappoint his father in Heaven.

Rabbi Elazar ben Aruch: 30-35

Is like a spring flowing stronger and stronger words of wisdom poured out of
him in torrents, like a rushing stream .




Avos 2:12:11-13. 19-20

(12) He used to say: If all the suges of Israel were on one pan of a balance- W '7K\ ,D’_;l:!(b 033 ‘mwl‘ "N 5? T DK MK i K ()

scale, and Eliezer ben Hyrkanos were on the other, he would outweigh Pon ‘ van Bk
them all. Abba Shaul said in his name: If all the sages of Israel, with even Rabbi 10 WK ‘mw KK 0'23 K R MY 133 U\)mf\\ R

Eliezer ben Hyrkanos among them, were on one pan of the balance-scale, and 1 mlmn 13 5'( m .D?;‘Kb 093 ‘m']w’ man ;? T DX
Rabbi E[(l?.m‘ ben Arach were on fhf thef, ht’ would ouhm’igh them all. Db nK y‘wnn m)w q?; v]w ]J -uvsx ,:11 oﬂv;y
Bt L i r ' y LR L

Which is better?
1. a sage who mastered all the subject matter
l.e., R Eliezer ben Hyrkanos:11-13

2. or a sage who can perform great feats of intellectual creative insights like
R Elazer ben Aruch?: 30-32

R Yochanean ben Zakkai chose #1
Abba Shaul chose #2 19-20

This discussion i.e., weighing sages of Israel on a scale, teaches as that the majority
does not rule in Judaism. We don’t decide by polling the various sages. A
determination must be made of the relative caliber of those who give their
opinions.

Art Scroll p97



Avos 2:13:3-4

(13] He said to them: Go out and discern which is the proper way to whicha vy DT 9 3T 30 777 KT 9K IR XY nnS MK (0]
man should cling, Rabbi Eliezer says: A good eye. Rabbi Yehoshua says: 00 7Y 310 0 K YA 3 a0 1 K 1!}”5K

go out and see (learn discipline).

R Yochanan ben Zakkai ordered his 5 disciples to go out of the protected
environment of the Yeshiva. “Go out into the world, put yourself in the place of
ordinary people outside of your special exalted position and prescribe a
purposeful life course for the common man”. Why? The qualities of a Torah
Scholar may be different from the common man.

Envy is generally bad — except in Torah studies where you use it to excel and
accomplish. Being content with your portion is good — except in Torah studies
where you must strive for even more knowledge and understanding.

Art Scroll p98



Avos 2:13

[13] He said to them: Go out and discern which is the proper way to which a 27 DT Y PATW 0 T KNT IPK IR IRY :D:j‘? MK (1)

man should cling. Rabbi Eliezer says: A good eye. Rabbi Yehoshua says: 0 27 210 NI NIK yPIm 00 .M Y MR MoK
A d i d ] s N 2 : ’ | E oo "
good friend. Rabbi Yose says: A good neighbor. Rabbi Shimon says: One '\WSK - .1‘?1].‘) AKX KT K YUY 237 N0 DY K

who considers the outcome of a deed. Rabbi Elazar says: A good heart. He
[Rabban Yochanan ben Zakkai) said to them: I prefer the words of Elazar ben T 1D YK M3T DR K TN :Dﬂ‘? MK .20 27 MK

Arach to your words, for your words are included in his words. .09M27 ™M37 50w oomam

Is it better to have one exceptional trait i.e., be a specialist or to have partial competence in
multiple areas?

R Eliezar a good eye — charitable and benevolent attitude toward others.
R Yehoshua a good friend - to give you constructive criticism.
- to be a compatible spouse you must be a good friend.

R Yose a good neighbor — you can learn from him and you will be on good behavior knowing
he may be observing you.

R Yonah — the proper path is to be a good neighbor not merely to have one.
How? — practice acts of kindness.

R Shimon — visualize the consequence of an action — predict the future from what happened
in the past in similar circumstances.

R Elazar - a good heart — Be patient with people. Contain your anger. Be content with your
lot in life.

- Your words are included in his — everything in life is dependent on a good heart don’t be
consumed by jealousy, be happy in the success of other people.



Avos 2:14:5-11

[14] He said to them: Go out and discern which is the evil path from which a DR MO0 pnnY Yy 77 KN IPK IR IKY :Dn‘? MK (M)
man should distance himself. Rabbi Eliezer says: An evil eye. Rabbi V1 27 .37 N0 MK YT 07 .AY7 PY MK 'n_y\‘nx M

Yehoshua says: A wicked friend. Rabbi Yose says: A wicked neighbor. Rabbi p 5 :
Shimon says: One who borrows and does not repay; one who borrows from P 21 0K ooun WKY M2 MK YR 27 .97 PV MK

man is like one who borrows from the Omnipresent, as it is said: ‘The wicked N pm ,DSW" ) WM my,, AMKIY DpRa N mH DN

one borrows and does not repay, but the Righteous One is gracious and gives,” "
Rabbi Elazar said: A wicked heart. He [Rabban Yochanan ben Zakkai) said to 137 NK N KN :Dn‘? N 27 X Wn)‘?t( '
them: | prefer the words of Elazar ben Arach to your words, for your words are DM M ‘7‘?3331 A W ]2 "W‘?K

included in his words.

What is the evil path from which a man should distance himself?

R Eliezer — an evil eye, pursuit of luxuries, miserliness, selfishness, jealousy, constant
dissatisfaction, imputing bad motives to others.

R Yehoshua — being a bad friend to others.

R Yose — a wicked neighbor — a bad role model, one must keep a distance from wicked persons.

R Shimon — borrowing and not paying back — This is a counterpart of his statement about acting
with an eye toward future consequences is evil.

Think of your borrowing from man as though you borrowed from God!

It is that important that you pay back what you took.

R Elazar — a wicked heart — takes revenge, bears a grudge. You ask your friend for a favor and
he refuses you — next day he asks you for the same favor you are supposed to grant it to
him!!

R Yochanan ben Zakkai — prefers the words of R Elazar for it contains all the others. A
wicked heart will spread worse decay in the person and in society.



Avos 2:17:10-16
Weiss #195

(17) Rabbi Yose says: (a) Let your fellow’s money be as dear to you as your -myy P ']‘?m T‘?y 2130 7120 1180 % K 00 437 [n)

own; (b) apply vourself to study Torah, for it is not yours by inheritance;

and (c) let all your deeds be for the sake of Heaven, D’QW Dw “m T‘PW '7;‘ '.]t? nm‘ n;mw "'mn .nns‘?

Prepare yourself to study Torah it does not come to you by inheritance.

Megillah 6b — If one says, “I have not worked but I have found”, do not believe him.
Torah is not obtained without effort.

Meiri — even if your ancestors were scholars do not say, “This is second nature to me
for me a little study will suffice”. It is not your inheritance.

Meam Loez - prepare yourself — means with fear of Heaven, piety and derech eretz
(proper conduct).



Avos 2:17:18-22

Weiss #310
(17) Rabbi Yose says: (a) Let your fellow’s money be as dear to you as your ABYY 1T 200D 7199 2130 3330 R 0 MK N 27 (n)
own; (b) apply vourself to study Torah, for it is ot yours by inheritance; oy ok I P ) A0y apky mpn et

and (¢) let all your deeds be for the sake of Heaven.

all your deeds should be for the sake of Heaven.

Rambam — one’s intentions in all activities should be for the health of the body to

serve the soul to achieve knowledge and moral virtues so it can come closer to
God.

R’ S.R. Hirsch — Even the good we do loses much of its value if we do not do it
from a pure and God oriented sense of duty.

Prov 3:6 — Have your mind directed to God in all your ways and he will direct your
path.



Avos 2:18:32-36

(18) Rabbi Shimon says: (a) Be meticulous in reading the Shema and in prayer; INKY ahonM Y NKMPA 10 MK YNV N (m)
(b) when you pray, do not make your prayer a set routine, but rather (beg 1)53’7. 01]13061 .D‘m:r1 K‘?K i :]n'?gn vy SK bbgm)

for] compassion and supplication before the Omnipresent, as it is said: ‘For He

is gracious and compassionate, slow to anger, abounding in kindness, and Sy DA 07 37 09K K K1 DA an ., MRV 0PN
relentful of punishment;” and (¢) do not judge yourself to be a wicked person. i (i e ‘ 0¥y 192 Yy NN 5% R

Do not be wicked in your own presence.

- Don’t decide that you are too wicked to be forgiven by God.
Repent immediately no matter how grave your sin.

- Do not be wicked — in your own presence alone, separated from the community —
that is defined as wicked, - don’t do that.

- Don’t be wicked thinking you are alone in your own presence — God is everywhere
and knows your actions.

- Do not be wicked in your own presence — for if you are not afraid to be wicked
before your own soul you will not be ashamed before the Divine presence.

Meam Loez 115-116

- A person should not consider himself so incorrigible and perverted that he feels
there is no sense in praying to God because it will be of no value — God is full of
compassion and is ready to forgive. Abarbanel

A negative self image may prevent a person from doing good.



Avos 2:19:4-7

(19) Rabbi Elazar says: () Be diligent in the study of Torah and know what fo PNY M YT I ) MY N K MYOK 127 (W)
answcrahcrclic'; (b) know before Whom you toil; and (c) know that your .qha.rén Y Y IR 90y TNK B 1Y ¥ 0MMPOKY
Employer can be relied upon to pay you the wage of your labor, Anoys Y 3 DU

] v v T

Be eager to learn Torah.

- To have knowledge — to know what is permitted and what is forbidden.
Know each (+) and each (-) commandment and continue to study to know the
fine points.
- Diligence will result in success.
Meam Loez 116
Abarbanel 143



Avos 2:19:8-11

(19) Rabbi Elazar says: (a) Be diligent in the study of Torah and know what to PYAY M YD PN DD MPY N m YK 27 (V)
answer a heretic; (b) know before Whom you toil; and (¢) know that your ANIKIM Dy K KN MY DK M N7 Y D1NPYOKY
Employer can be relied upon to pay you the wage of your labor, Anhyo QY P oW

Know how to answer a heretic: 8-11

(an Apikores from the word, ‘hephker’, “ownerless” - I1.e., the world has no
owner and the Torah no originator).

He is not owned and owes nothing to a higher power.

Also an epicurian (Epicurus - Greek) advocated narcissistic pursuit of pleasure.
He believed that there is no heaven or hell to modify man’s behavior.



Avos 2:19:4-11

(19) Rabbi Elazar says: (a) Be diligent in the study of Torah and know what to 2UNY M YN AP0 NI MY M MK MK 7 ()
answer a heretic; (b) know bdore Whom you toil; and (¢) know that your ,qhax‘?n ‘7}!; (AN RIS)] :57)2 KM 9Y m :omp*mb
Employer can be relied upon to pay you the wage of vour labor, anhyd WY P ooy

Know what to answer the non-believer

by studying the non-legal sections of the Talmud and the Midrashim.

In order to know what to answer the non-believer you must know how to answer
him.



Avos 2:19:12-16

(19) Rabbi Elazar says: (a) Be diligent in the study of Torah and know what fo WAV M YN AN MY MY M1 MK NYHK 27 ()

answer a heretic; (b) know before Whom you toil: and (¢) know that your AnKom Yy K DK MY ANK M 197 Y7 :0VIpIOKY
Employer can be relied upon to pay you the wage of your labor, EAL b " — ' ‘
_ V) ge of AN Y 37 0w

Know before whom you toil

When you discuss the Torah with a heretic exercise caution lest he should convince you of his
opinions.
Therefore, know before whom you stand. Meam Loez 116

Though diligent Torah study is difficult, if it is done for sake of Heaven it is especially
worthwhile.

Study diligently in depth and refresh your learning frequently so your memory is good.

Know what to answer a heretic: 8-11 — if you have studied properly you have penetrated beyond
the surface of the law and can explain its significance beyond only faith and tradition. If you
understand it deeply you will be able to withstand any challenge.

Know before whom you do it:12-16 — since the Torah is God’s creation no question

can shake your belief. Questions can only make you realize that you don’t fully understand
and encourage you to study more.

Your employer (God) can be relied upon to provide you just rewards for your efforts :11-24



Avos 2:20:1-3

(20] Rabli Tarfon says; The day is short, the task is abtondant, the laborersare—— 20%9¥y D9YIOM .13 TIKTAM P, DM MK 1197 27 ()
ey, the wage 15 great, and the Master of the house is insistent, 1 nvan Sy . pwm

Rabbi Tarfan says — (R Akiva was his student) “had we been members of the Sanhedrin we
would never have administered capital punishment”.

The day is short: 4-5 - life is short.

- a short time in which to gather treasures.

- Give a groom a watch as a present — time is more valuable than gold.
The task is great: 6-7

The laborers are lazy: 8-9 — man must overcome his natural laziness. Pure willpower can
overcome natural laziness. A man can have the strength to lift a car to save a child to lift a
beam to escape the flames — pure willpower can do it — you can do it.

The reward is great:10-11 — even if we can’t accomplish everything we set out to achieve we
are rewarded greatly for whatever do.

And the master is insistent: 12-14— God wants each of us to succeed.




Avos 2:20:4-7
Weiss #625

[30] R(l!lbi '!'mfon Mys: Th(‘ d(ly s ShOrf, the htsk I8 tll)luhian!. Ihc‘ iuborc:smc .D’L)Yy 0’51)19:71 'n;-m '-DK‘?’.;'-.“ '-WR mw‘-} “MIN ]mju 131. [3]
lazy, the wage is great, and the Master of the Trouse is insistent, PO AN Sy 0377 Ym

The day is short and the load is large.

R’ S.R. Hirsch — life is short and the task each individual must complete on earth
IS great, yet people are slow to complete their work.

R’ Dov Katz — R’ Yisroel Salanter walked past a shoemakers house and saw him
working by the light of a candle that was almost dying out. When asked why
he still worked so late the shoemaker said, “as long as the candle keeps
burning, one can still make repairs”. A good lesson for life.



Pirkei Avos
Chapter 3



Avos 3:1:13-15

(1) R1APY Akavia ben Mahalalel said: Consider three things and you will not
" come into the grip of sin: Know whence you came, whither you
g0, and before Whom you will give justification and reckoning. 'Whence you
came? — from a putrid drop; ‘whither you go?' — to a place of dust, worms end
maggots; ‘and before Whom you will give justification and reckoning?’ —
before the King Who reigns over kings, the Holy One, Blessed is 1le.

- Know from where you come:13-15

- from an image of God.

AnK XY 0137 AYbwa Y3007 ik 952 12 RIAPY (x)

m M9 AN K 1K KD PRR V15TV O K

ANK 1K .IMAD N9LM DK PRN WM M1 N7 THY ANK

M N9 TRY ANK M N9 .aym Y 79y oipn? AN
X 3 wipn 0nahni 1n qhn 1k nawm

You come from a most holy place — your soul comes from God’s

throne of Glory. Since the soul is such a precious gem you must
be careful not to contaminate it.

- Your soul is a portion of the Divine from on high.



Avos 3:1:30-34

(1] NY3PY Akavia ben Mahalalel said: Consider three things and yzxf ;‘vill not 0K X T AYHYa Sanom K SxSHm) n N’JP}I (X
come into the grip of sin: Know whence you came, whither you e o -~ ]'S‘?‘ e — b 9 g

0, and before Whom you will give justification and reckoning. ‘Whence you
came?’ — from a putrid drop; "whither yougo?' — to a place of dust, worms and nK ]5‘71 M0 7900 2NKI PKD UM M 1Y THY ANK

maggots; ‘and before Whom you will give justification and reckoning? — 0% ny mnx m no%) .aym a0y Dipny AN
before the King Who reigns over kings, the Holy One, Blssel i Il X3 TR 8% b 10 noh maum

Know to where you are going to a place of dust?

No, our soul has to return to the Throne of Glory, the holy place from which it
originated. We must keep it pure and not change it or sully it so it can easily
return to its place of honor.



Avos 3:1:42-43

(1] RIPY Akavia ben Mahalalel said: Consider three things and you willnot  7INK PXY DM .'W}'?WJ Y2007 MK 51(‘7‘7.'1?) R Kznl'zy (X)

come into the grip of sin: Know whence you came, whither you 385 o9 p :
g0, and before Whom you will give justification and reckoning. ‘Whence you /] DX I JIK TR YTV ™ X3
came?’ — from a putrid drop; ‘whither you go?’ — to a place of dust, worms and TK ]551 AMID 9V 20K XD Jawm ™M ]ﬂ'? ™Y AnK

maggots; ‘and before Whom you will give iusff"ﬁf“*"""a‘;"d 1L L N2 TNY DK M %97 AYAM MY 0y DRy M
3 - kings, the Holy One, ol is [le. _— ) A - | '
before the King Who reigns over kings, the Holy. Oné, Biespes ¢ KT T3 WIR 032 3on Yon oY maum

judgement and a reckoning

It should be first a reckoning i.e., an analysis and then the judgement.
But in heaven it works differently.

You are confronted with your sins and you recite the known punishments for
them according to the laws of the Torah.

Then God makes His calculations.
Then you get punished.
Meam Loez 125



Avos 3:1:5-12

(1] RQPY Akavia ben Mahalalel said: Consider hree things and you willnot DK PXY DT .'NQ‘?WJ banom M X5 b K!:Py (N)
~ come into the grip of sin: Know whence you came, WhIther You  yo yynby .‘]‘71.'1 — ]N‘?l X3 T YT b W g o

g0, and before Whom you will give justification and reckoning. ‘Whence you
came?' — froma putrid drop; ‘whither yougo? — to a place of dust, worms and X ]'5‘7’ A0 N300 2K KR JAUM ™M ]n‘) Y MK

maggots; ‘and before Whom you will give justification and reckoning? — M ]n‘y ThY K M ’39‘?‘ -"WW“ mY 0y D’PD" ."]'71.‘1
before the King Who reigns over kings, the Holy One, Blessed is [le. X7 U ,D’J?ﬁfj ’3‘77} 1‘77’) "J.'J") ?]13&'}{1]

In the first chapter of Pirkei Avos — Shimon HaZaddik tells us that the world stands
on three pillars — Torah, Avodah and Gemilut Chasadim; Torah, service and
Kindness.

The second chapter debates what is necessary for a Jew to live a proper life; an
occupation, study of Torah, avoidance of authorities, be part of a community
don’t procrastinate, be a good friend, increase Torah wisdom and counsel,
charity, good name, - accentuate the (+) and a Jew has a good life.

Chapter 3 Akavya adds not only must you perform the Mitzvot ‘aseh’ you also have
to avoid the negative traps that might lead you to evil. The pitfalls of sin are
always present.

The antidote for the temptation to sin is to contemplate what Akavya suggests.



Avos 3:1:5-12

(1] R1IPY Akavia ben Mahalalel said: Consider three things and you will not NK PXY 037 .‘mf)wa Yanom K 9x55m 1 R?:Ry (X)
" come into the grip of sin: Know whence you came, whither you N5 ,']‘7171 — ]KLII TR KT wh 0 O

g0, and before Whom you will give justification and reckoning. "Whence you
came?’ — from a putrid drop; ‘whither you go? — to a place of dust, worms and nK ]{(‘71 M0 7907 K3 1K UM M |n'7 ™y X

maggots; ‘and before Whom you will give justification n;nd Zleckolrlting?' - M m‘; Y ANK M % .ny’nm m Ay m,mS n!m
. . . : h H t : B o -5 ) | b L )
before the King Who reigns over kings, the Holy One, Blessed is 1le 17 U ,D‘J':m{l ’m 1‘”? "]95 mwm

Consider three things and you will not come to sin.

Know from whence you came — a spark of the Divine.

Whether you are going — your soul returns to the Divine enchanced by your good deeds.

Before whom you will give justification and reckoning. A person’s life is so significant
that every move must be reported to the creator. Never consider yourself as an
unimportant being — be aware of your nobility.




Avos 3:2:6-10

(2] Rabbi Chanina, the deputy Kohen Gadol (High Priest], says: Pray forthe — maom v mgﬁw: Y59nn N K 097 110 KN 31 (3)

welfare of the government, because if people did not fear it, a person would o3 o Y DK UK KM K‘"}‘?NW
swallow his fellow alive. Al "

Pray for the welfare of the government.

The 70 bullocks offered in the Temple on Succos is one example of Jewish service
on behalf of the nations (Rashi).

This is the source for the custom of offering a prayer on behalf of the government
during the Sabbath services.

It is a call for Jews to take an interest in public issues.

One must not confine one’s prayers to personal issues but should pray for the
welfare of all men, including the government, to assure peace and tranquility.

Legislators can function without scholars but scholars connect function without
political stability, therefore, pray for the government.

Art Scroll p134



Avos 3:3:6-15

[3) Rabbi Chanina ben Tradyon says: If two sit together and there are no

words of Torah between them, it is a session of scorners, as it is said: 'In the
session of scorners he does not sit.” But if two sit together and words of Torah
are between them, the Divine Presence rests between them, as it is said: ‘Then
those who fear Hasnem spoke to one another, and HasHem listened and heard,
and a book of remembrance was written before Him for those who fear HASHEM
and give thought to His Name." From this verse we would know this only
about two people; how do we know that if even one person sits and occupies
himself with Torah the Holy One, Blessed is He, determines a reward for him?

TN 137 D3 PRI PP DY MK VTIN 12 KNA 37 (4)

v 23K %3 KD oYk agmd, mow YD awm g

1K, MKV DN MY AP TN M1 0 U Paby
31999 3N YRLM T AU 1Y 9K LK M KT 193)
70K PN O KIK Y PX “ e g mm e AUy
U7 v KM M3 I AN powy auny MK

19y Y93 .0 T2 20, MK

If two people sit together and there are no words of Torah it is a session of frivolities

and implies contempt and scorn for the Torah. Make every minute count.

Torah should be brought into all areas of our lives. Every topic or circumstance can
stimulate a reference to Torah. All of one’s activities should earn some spiritual
profit. A spiritual vacuum will quickly be filled sometimes with the worst of sins.

Art Scroll p136



Avos 3:3:21-30

(3] Rab‘!;i Cflf;nin;l ifml Trad;yon says: If two s;f together and therde alre r;:o TN 12700 PX) r;ﬁ;pw DY MK MTIN 13 KD 31 [3)
words of Torah between them, it is a session of scorners, as it is said: "In the A

session of scomers he does not sit.” But if two sit together and words of Torah oW L)QK L XY 0‘!‘7 YMA,, MKW .D‘Ys avm M

are between them, the Divine Presence rests between them, as it is said: ‘Then M DTN Y Y TR - "

those who fear Hastem spoke to one another, and HASHEM listened and heard, "5 MRV BT -Vm ; W, 1. nMTom WM I‘Wj v

and a book of remembrance was written before Him for thosc' ;u::o fear ’HAsm'Jld 1109 AN UM i AU an bx UK T OKD 1A
{ give thought to His Name." From this verse we would know this only W“KRY ™I 4 X

222.3 two people; how do we know that if even one person sits and occupies ’ KV TR o K?K % X ¢y YN mm WY .\’).'}L)

himself with Torah the Holy One, Blessed is He, determines a reward for him? Y Y yap Ko UrpAY N3 pOW UMY K

For it is said: ‘Let one sit in solitude and be still, for he will have received [a 1 by by 9 0 T 2 -jm(){p

reward) for it."

But if two sit together and words of Torah are between them then the Divine
presence rests between them.

If one sits and learns he also has the Divine presence. The difference is that the
Torah of two people is recorded since the intellectual give and take will
generally result in a correct halachic application. The two people exchange
words verbally, audibly. When only one studies he is occupied with learning
words but the words do not become expressed nor are made audible.



Avos 3:4:4-17

(4] Rabbi Shimon said: If three have eaten at the same table and have not 1,l?¥ INK X1 K 1Mo by 3KY W‘?V! ALK VDY 27 (1]

spoken wmd§ of .Tomh there, it is as if they have Faten of oﬂ‘eriftgs to the AoY ;73' W, K BT N 193K 1‘733 AN I
dead idols, as it is said: 'For all tables are full of vomit and filth, without the v

o1 B i " 2011 \ "

Omnipresent.” But if three have eaten at the same table and have spoken words K 105‘? ‘7}1 1‘73’(‘” "WJ"W ‘7_33. "DIpR "73 A K 'Iff???
of Torah there, it is as if they have eaten from the table of the Omnipresent,as  KIY ,DIPN W WJ‘?‘{)D D3 K3 MmN M7 1"2}) 1K)
it is said: 'And he said to me, “This is the table that is before HasHEm,” o 135'7 WK W‘?WU m oKX a7,

If three have eaten at the same table and have not spoken words of Torah there it is as
if they have eaten offerings to dead idols.

An entire group that shows disrespect for the Torah is very bad.

The Birkat HaMazon can fulfill that need for Torah. The first blessing is composed by
Moses and represents the five books of Moses. The second blessing written by
Joshua symbolizes the books of the prophets and the third blessing authored by
King David represents the writings. However, it is laudatory to also engage in
Torah study or conversation in addition to the Birkat.

Eating is good for the body, Torah is food for the soul. Man may legitimately Kill
animals or destroy vegetation for his own consumption only if he has risen above
them by employing man’s unique endowment; the power of speech. By speaking
words of Torah man elevates the food he eats and gives it new life and meaning.

Art Scroll p141



Avo0s 3:5:6-7

(5) Rabbi Chanina ben Chachinai says: One who stays awake at night or who  ypm 70 1‘7,1;3,11 ,n‘?n:"?; VT I KD 12 K 737 (1)
travels alone on the road, but turns his heart to dleness = indeed, he bears o ST TR T M — ﬂ")\J;\‘?l b o
guilt for his soul, oy <ol 1) T =lged I

One who stays awake at night

Night is ideally suited for spiritual pursuits and one who does not do so is derelict.

Most of man’s intellectual achievements occur at night, therefore, don’t waste time in
excessive sleeping, eating, drinking or idle talk at night.

This is a directive to get sufficient rest and sleep so you can function well at night.

Art Scroll p143



Avos 3:5:11-13

(5] Rabbi Chanina ben Chachinai says: One who stays awake at night or who »pr 9772 12hm ,n"yz‘?; MY MK XM A KA 2 )
travels alone on the road, but turns his heart to idleness — indeed, he bears o BRI INAB M — n‘w:g" -
guilt for his soul, LR L {947 137 113390

But turns his heart to idleness

I.e., squanders the quiet hours that could be used for spiritual growth.

Art Scroll p144



Avos 3:5:14-17

(5] Rabbi Chanina ben Chachinai says: One who stays awake af night or who  ypym mm qbnf)m 'nlyﬁa TN K KM 12 K "7 (1)
travels alone on the road, but turns his heart to idleness = indeed, hebears —* " 7 :1;1}913' :S’HHD _" "1;I 1‘7\33‘7 13[) '1'39731
AU 2N MM = 1937 137 M

guilt for his soul,

Indeed, he bears guilt for his soul.

He is morally guilty for wasting that opportunity.

Awake — but not learning.

Alone — but not occupied.
Idle because he turned his heart to idleness — are all self induced negatives and

such a person has no one to blame but himself .

Art Scroll p145



Avos 3:6:6-17
Weiss #287

[6) Rabbi Nechunia ben Hakanah says: If someone takes upon himself the 1Y) N hy 1"?¥ ‘73|7?JT! ‘7; K TP ) Nﬁm; M)

ot o vl o P T e oo o T TR 29 g B 373 179 o 5
{ . yoke of . .
Torah from himself — the yoke of government and the yoke of worldly ‘Y-",( T\"] '7371 nD'?n l7y 17“7¥

responsibilities are placed upon him,

Whoever takes upon himself the yoke of Torah will have the yoke of Government
(and of worldly cares) removed from him.

Rav J B Soloveitchik — Bondage to God is all encompassing and by definition
releases man from all other ties and bonds.

The yoke of Torah and the respect and fear of God can supercede all the lesser fears
of man. People fear sickness, loss of wealth or status, loss of things in general.
These fears are the cause of anxiety and mental illnesses that beset mankind. All
these lesser fears can be wiped out by a fear of God. The yoke of government
and of worldly cares can be removed.



Avot 3:6:6-17
(6] Rabbi Nechunia ben Hakanah says: If someone takes upon himself the yyayn ,min hy 1‘?}; (73|'mn '73 MK TP 13 KM 127 )

voke of Torah — the yoke of govenment and the yoke of worldly iy vyin Sy pis %2113 777 991 Mabn Sy g
responsibilities are removed from him. But if someone throws off the yoke of '™ ’ s e g
Torah from Timself — the yoke of government and the yoke of worldly JIWAT N magm 2y 1y
responsibilities are placed upon him,

When a man accepts upon himself

the yoke of Torah — the “yoke of government”, ‘ol malchus’ and the yoke of derech eretz
are removed from him.

Proof: The tribe of Levi in Egypt were devoted to Torah study and were therefore freed from
the duties of slavery.

Torah Scholar: God will provide his sustenance — free of daily tasks. Torah Student:
free from military duty. - Meam Loez

You will not have uncertainty about your “purpose in life”” — your ‘derech’.

You will not feel God’s requests are burdensome — you will understand them.

Other anxieties will fade away as you are absorbed in learning. - Abarbanel

A person who studies Torah will not feel pressured by the burdens imposed upon him by
government or everyday life — he will bear them cheerfully since his life is filled with so
much satisfaction.

God needs loyal soldiers. If one does not serve in His army he will serve in somebody else’s
army - Metsudah



Avos 3:7:9-15

[7) Rabbi Chalafta ben Dosa of Kfar Chanania says: If ten people sit together

and engage in Torah study, the Divine Presence rests among them, as it is
said; ‘God stands in the assembly of God." How do we know this even of five?
For it is said; ‘He has established His bundle upon earth.”s How do we know
this even of three? For it is said: ‘In the midst of judges He shall judge.’ How
do we know this even of Hoo? For it is said: ‘Then those who fear HASHEM
spoke to one another, and HASHEM listened and heard.”” How do we know this
even of one? For it is said: ‘In every place where I cause My Name to be
mentioned, | will come to you and bless you.s

PAUY TIPY MWK KND 79 WK KRT 13 KN9ZD "3
NTY2 ¥ D1OK,, MKW DI TN Y, Ting PR
Pam >R YR 9Y INTAKY, MKW 20 17K I 40K
W 10K I &7.0DY DOK AMp3, MR YOw 190K
7oypW M AWM Y DK UK TR 3T K, K
X12K MW NK IR WK DipRi 533, KW 270K 179K 1Im
. o RN THK

If 10 people are present and study Torah the Divine presence is present among them.

This is true for 5, for 3, for two and even for one.

If even a single individual merits the Divine presence when he is engaged in Torah study why
does the Mishnah mention groups of 2,3,5 and 10?

The more people who join in the performance of a good deed the greater is the cumulative

value. Think of a diamond:
If a one caret diamond is worth 1000.
A two caret diamond is worth 3000.
A three carat diamond is worth 7000.
A five carat diamond is worth 30,000.

The value increases disproportionate to the increase in size. So too a large group performing

good deeds have a greater value.



Avos 3:8:6-11

(8] Rabbi Elazar of Bartosé says: Glve Hl;n from His Own, for you and your '1‘7W 7]5\01 TNNY ,1‘7W73 V) N MK KNI UK '\Wbt{ 1 (M)

possessions are His. And so has David said, ‘For everything is from You, .
and from Your Own we have given You," °"-"]'Z LI b 100 12, MK KN T2 )

Give Him from His own, for you and your possessions are His.

When a person gives charity he should not feel as though he is giving of his own
possessions as the evil influence might argue. You are not distributing your
earnings — you are on ‘eved hashem’ a “slave to God”, and all that a slave earns
belongs to his master.

You are a child of God and all that a child earns belongs to his father. You are
merely returning what belongs to its rightful owner.

Furthermore, God need not be grateful to a person who gives charity he is only
returning what he had on deposit. If it would not be returned it would be like
stealing.

However, in God’s mercy He does consider it as a good deed.



Avoth 3:9:7-8, 18-23

[9) Rabbi Yaakov said: One who walks on the road while reviewing (a Torah MIXY INIUMN PPOON AN T3 ']‘7'!73'! MK 2pY 77 (V]

lesson) but interrupts his review and exclaims, "How beautiful is this tree! g oY K TN K TN T,
How beautiful is this plowed field!" = Scripture considers ntaslfhe bears guilt ]‘"0 DU'\Q'H?}’ '15273 R TG TR T 17 1T e

for his soul w933 2Nk

An interruption in learning — scripture considers it as if he bears guilt for his soul.

Learning is so important that interrupting it even to appreciate man’s improvement
upon nature ( a plowed field) or God’s handiwork (in creating a beautiful tree)

by nature, should not be done — it endangers a person’s life (likely in the world
to come).

Notice that in comparison to learning — even praising God is considered not as
valuable a use of your time.



Avos 3:10:9-13

[10] Rabbi Dostai bar Yannai says in the name of Rabbi Meir: Whoever

L ' ing, Scripture considers it as if he bears
guilt for his soul, for it is said: ‘But beware and guard your soul exceedingly
lest you forget the things your eyes have seen,” Does this apply even if [he
forgot because] his studies were too difficult for him? [This is not so, for]
Scripture says, ‘And lest they be removed from your heart all the days of your
life. Thus, one does not bear guilt for his soul unless he sits [idly) and
(through lack of concentration and review) removes them from his
consciousness,

Whoever forgets his learning

MK 137 I 93 MK KD 127 0w K 13 'RNDIT I )
77, MKW W91 2N 19K N 1Y moyn inumn

X7 WK DM DK NYWN 1 Rn P9y w37 myn
0! 19, Y Tmhn e Yoy AgPRn 10K A Yy
1251 DPDM UMY Ty KDY 1NNN MK KT ;M0 M 53 333

Rav, R’Yonah - Constant review is the key to retaining one’s knowledge.

Shulchan Aruch - A person with a memory span of no more than 30 days must review his
studies every 30 days rather than proceed with new material.

We are commanded not to forget even though to forget is an involuntary function. The
counter-acting voluntary function of reviewing so as to remember, is the corollary

activity.

A person transgresses if he fails to review — but if he forgets his learning due to sickness or

age he is not culpable.

Also by frequent review new insights are seen in old material.
The Torah reveals itself to those who seek its secrets.

How can we remember our studies? Once learned do you forget how to eat etc? No,
because your life depends upon it. If you wish to remember that which your life depends

upon, you will review and know and recall.

If you forsake your learning for a day - it will forsake you for two. Art Scroll p156



Avos 3:10:9-19
Weiss #3007

[10] Rabbi Dostai bar Yannai says in the name of Rabbi Meir: Whoever

forgets anything of his Torah learning, Scripture considers it as if he bears
guilt for his soul, for it is said: 'Buf beware and guard your soul exceedingly
lest you forget the things your eyes have seen,t Does this apply even if [he
forgot because] his studies were too difficult for him? [This is not so, for]
Scripture says, ‘And lest they be removed from your heart all the days of your
life.” Thus, one does not bear guilt for his soul unless he sits [idly) and
(through lack of concentration and review] removes them from his
consciousness.

MK 137 M B3 MK KN 137 WM K 13 KADIT I )
77, MKV WD 2N 9K :nga oy Mhyn injwmn

XY WK DM DK MIWA 19 KR 9D M 77 WY
0! 19, Y Tmhn e Yoy AgPRn 10K A Yy
125 DYDM UMY TY WD) NN IPK KT ;M0 M1 93 333

Whoever forgets one word of study is regarded by scripture as having forfeited his

soul.

Deut 4:9 “Take heed of yourself and guard your soul diligently lest you forget the
things which your eyes have seen and lest they depart from your heart all the

days of your life.”

Manachos 99b - whoever forgets transgresses a negative commandment.
But forgetting indicates he had no intention to forget why is he liable?

We judge that he did have such an intention if he did not take precautions against
forgetting which is to review on a regular basis.



Avos 3:11:6-12

(11] Rabbi Chanina ben Dosa says: Anyone whose fear of sin takes priority 37 AETYp KON PKY 73 IR KO 13 K0 037 ()
over his wisdom, his wisdom will endure; but anyone whose wisdom MR PX XV NXY'? AT 1Ny 22}t 1M1

takes priority over his fear of sin, his wisdom will not endure, i

Fear of Sin takes precedence over wisdom.

Psalms 111:10 - “The beginning of wisdom is the fear of God”. Art Scroll p159

Fear of sin should be our goal.
Torah knowledge is the means to achieve fear and therefore we should reach that
goal.

Learning should have a goal and that goal is enough.

Knowledge to love, revere and fear God.

Wisdom without fear of sin is like a building without a foundation.
A wise person who lacks fear of sin is like a craftsman without tools.

One who is fearful of sin but lacks wisdom possesses the tools but lacks the skill to
use them.

A wise person who is fearful of sin has the tools and knows how to use them.



Avos 3:11:13-20

(11) Rabbi Chanina ben Dosa says: Anyone whose fear of sin takes priority RIS MBI KA AR 55 MK KON 13 X "3 (M)

over his wisdom, his wisdom will endure; but anyone whose wisdom  YNYIN PX ,IXVN nxYY TP INRINY 99) PN NRIN
takes priority over his fear of sin, his wisdom will not endure. Jnenn

If wisdom takes precedent over his fear of sin his wisdom will not endure.

Knowledge is not an end in itself — Torah is an applied science which is meant to be
carried into practice and not be mere theory.

Art Scroll p159



Avos 3:12:4-9

(12) He used to say: Anyone whose good deeds exceed his wisdom, his wisdom NPNN NKIT ,ANNATN 1310 My b5 MK X ()

4 ;x:‘lllwz:;;d’::fgc"b‘;cutr:nyone whose wisdom exceeds his good deeds, his TN M TN YR T30 AN by

Anyone whose good deeds exceed his wisdom — his wisdom will endure.

This Mishnah emphasises good deeds the previous Mishnah warned us about bad
deeds.

Good deeds should be done even over and above the demands of the law and over
and above our perceptions of what is required of us. In areas of doubt, do the
good thing. Even if you don’t understand the rationale of a Mitzvah, perform the
Mitzvah. One’s actions for good must exceed the limits of one’s understanding.

‘Naaseh V’Nishma’ — “we will do and later learn about it”. Action is more valuable
than knowledge. We put the arm Tefillin on first (action first) and then the head
Tefillin (knowledge later) and always leave the arm Tefillin on until the head
Tefillin is off . Ideas and wisdom are only valuable if they translate into action.

Actions speak louder than words and are louder than knowledge.
Art Scroll p160



Avos 3:12:10-16

(12) He used to say: Anyone whose good deeds exceed his wisdom, his wisdom rvori Anan Ann3amn P20 Py 53 MK M KT ()
: will e.ndure; but anyone whose wisdom exceeds his 800d deeds, his nnzpnn “-"QJU ]’K 'ml'}ynn n;wn ]npanw ‘731
wisdom will not endure, '

But anyone whose wisdom exceeds his good deeds — his wisdom will not endure

A person who does not allow his studies to shape his conduct:
Would be better not to study.
His knowledge serves as an indictment — since ignorance can no longer be
claimed for his failures.
He sows but does not reap.
If a person only fulfills the commandments that he thinks he understands, he
uses his wisdom to limit his religious commitment.

Only wisdom attained through toil and activity endures. That which is the result of
inborn talent can be easily lost.
People excel in younger grades because of innate ability but because they were not

forced to concentrate and develop good study habits they may be surpassed by
classmates with less ability but better study habits. Art Scroll p162



Avos 3:13:4-12

(13) He used to say: If the spirit of one’s fellows is pleased with him, the spirit 73 DPIT OV A0 0N MM3T MW 93 MK (T X7 ()
of the Ommipresent is pleased with him; but if the spirit of one's fellows is 7 DPRT M7 PX v ANH N3 M Prw 59y ama
not pleased with him, the spirit of the Omnipresent is not pleased with him. amn

If one’s fellows are pleased with him, the spirit of the Omnipresent 1s pleased with him.

Rashi:
A person beloved on earth is certainly beloved in Heaven.

A person who 1s pleasant and honest sanctifies God’s name he also pleases God’s
children.

God is pleased when man brings joy to his children.
A father is pleased when his children are caused to rejoice.

Art Scroll p162



Avos 3:13:13-23

(13) He used to say: If the spirit of one’s fellows is pleased with him, the spirit 711 DIPAT M) W01 M) M3 MW 79 MK M K ()

of the Ommipresent i pleased with him; but f the spirt of one's fellows iy myomyr My P v 7y nI3n M pw 99 e
not pleased with him, the spirit of the Omnipresent is not pleased with him, | mn

But if the spirit of one’s fellows 1s not pleased with him then the spirit of the
Omnipresent is not pleased with him.

Deficiency between people is more serious than deficiency against God because
one cannot atone on Yom Kipper for sins against one’s fellow man.

Pleasing man is a form of pleasing God.

Art Scroll pl64



Avos 3:14:1-5

(14) Rabbi Dosa ben Harkinas said: Late moming sleep, midday wine, ©7)I¥ 2¢ T2 A™AW 20 MW ;0K OPI77 12 K911 27 (1)
children's chatter, and sitting in the assemblies of the ignorant, removea PX'¥M — YN 0y W MY N3 NPUM DM NP
man from the world, D7 M DK NX

Rabbi Dosa ben Harkinas said:

there are things that appear innocuous yet are very detrimental since they
waste time and deter man from his main mission in life.



Avos 3:14:6-8

(14) Rabbi Dosa ben Harkinas said: Late morning sleep, midday wine, ©7)I¥ 2 T2 ™MW %W MW MK DPI7 12 KQ11 27 (1)
children’s chatter, and sitting in the assemblies of the ignorant, removea  T'X¥M — YK DY SW APOII NI NIUM DTPA NP
man from the world, D7 1 DN DK

A person who sleeps late in the morning

misses Shul.

He misses the right time to say Shema and the Amidabh.
A person should actually rise early and study.
Time Is our most precious possession and not to use it fully one is guilty of
blasphemy. Excessive sleep is the beginning of human downfall.

Art Scroll p165



Avos 3:14:9-11

(14) Rabbi Dosa ben Harkinas said: Late morning sleep, midday wine, ~B7I¥ 2% ) AW 7@ MUY MK DPIT7 13 K11 227 ()
children’s chatter, and sitting in the assemblies of the ignorant, removea  TR¥M — YT MY 5W N0 N3 NIWM o1 NWY
man from the world, 097 ™ DN DK

Drinking wine in the afternoon: 9-11

A person should be productive not somnolent, in the afternoon. Wine promotes the
attitude that life is nothing more than a party.



Avos 3:14:12-13

(14] Rabbi Dosa ben Harkinas said: Late momning sleep, midday wine, ANy '7W ™ M W MY MK 01271 13 KO 127 (1)
children’s chatter, and sitting in the assemblies of the ignorant, remove a XY — YN MY '7w NI M NN oM nmn

man from the world,
D77 10 D77 N

Acting immaturely: 12-13

Childish banter — not using the tools God gave him to study Torah.

God endows man with hands to give charity, eyes to see only the good, feet to
walk in the ways of God and a mouth to speak words of Torah to explain and to
teach.



Avos 3:14:14-19

(14) Rabbi Dosa ben Harkinas said: Late morning sleep, midday wine, ~ B™)I¥ 2 T AW 7@ MU MK DI 12 XPI1 °27 ()
children's chatter, and sitting in the assemblies of the ignorant, removea XYM — YIXT MY SW NP N3 NIYM BT NP
man from the world, -D’?WU M DX DK

Spending time with people ignorant of Torah: 14-19

Is a waste of your time. Light discussion with learned persons on a dignified basis
Is of value but not with ignorant persons.



Avos 3:14:20-24

(14) Rabbi Dosa ben Harkinas said: Late moming sleep, midday wine, /©7)I¥ 2¢ T2 AMMY 70 MU/ MK DY 13 KQIT 27 (1)
children's chattr, and siting in the assemblies of the ignorant, removea  PXYYM — YIRT MY S¥ NPOI "I NPUM DT NPW)
man from the world, DY M DT DK

Drive a man from the world: 20-24

I.e., shorten his life and deny him Olam Habbah.

Life is an investment opportunity — make use of your resource —
time/health/optimism.

Art Scroll Siddur p560



Avoth 3:14:1-5

(14] Rabbi Dosa ben Harkinas said: Late morning sleep, midday wine, BN WJ M mnv W MW MK DIIT1] 12 K17 27 1)
children’s chatter, and sitting in the assemblies of the ignorant, removea 1'X'¥1 — YN MY Sv NIDIY NI NUM DM Ny

man from the world, D7 1 DI DK

The admonitions of Rabbi Dosa can refer to the three parts of the day.

morning he sleeps and misses Shacharit.
noon he drinks.
evening he wastes time even if in Shul.

He does not permit himself to be elevated by the prayer services designed for each part of the
day — that’s the great loss.

Services designed for each part of the day — are like three parts of a man’s life.

Morning — early age — don’t sleep thru it. It is a time to set a foundation for the rest of your
life.

You should have a dream. - Abarbanel 184

You should have a grand goal in your life — but you will not achieve it unless you are awake
alert and active.- Metsuda

- Meam Loez
Afternoon- be alert, sober, dedicated to values and accomplishments.
Evening — maturity, don’t idle away the precious time that is left to you.



Avos 3:15:5-7

(15) Rabbi Elazar the Moda'ite said: Que who desecrates sacred things, who ~ NX AT DWIpA NX YHMAT MK YT 9K 127 (w)
disgraces the Festivals, who humiliates his fellow in public, who nullifies DIMAK YW M3 190M 01273 N0 1D 1AM NIYIND

the covenant of our forefather Abraham, or who perverts the Torah contrary o TN 13 w00 Sy ax by Kow ming o9 noiBm MK

the halachah — though he may have Torah and good deeds, he has no share in X3 D9Wb 55 1 PR — D Dy

the World to Come.

One who desecrates sacred things.

Refers to Temple offerings and the specific restrictions as to their consumption.
Misappropriates property to the Temple.

A Kohen who coerces people to give him the priestly offering.

One who does not show proper respect to the Torah Scholar.

One who does not believe in his own potential to achieve a life of sanctity.

Art Scroll p166



Avos 3:15:8-10

(15) Rabbi Elazar the Moda'ite said: One who desecrates sacred things, who NI MM DWW NK ‘7‘7”5.‘! MK YT -\wlm )
disgraces the Festivals, who humiliates his fellow in public, who nullifis 53X Tw yvqg qonm 01279 1120 M9 PN N1IYIT

the covenantof our forefather Abraham, or who perverts the Torah contrary to St
the halachah — though he may have Torah and good deeds, he has no share in TN 1T U 09 5y K TR KU TNy 099 .‘!‘7;7;."_11 AN

the World to Come X7 0% pon 19 PR — Do oym

Who disgraces the festivals

by not refraining from labor — by not spending more on food and clothes for his
family.

The festival commemorates God’s power 1i.e., to take us from Egypt and give us the
Torah. Disregard of the festivals suggests he denies the miracles of God and that
Is considered a denial of God and therefore idolatry.

Art Scroll p168



Avos 3:15:11-14

(15) Rabbi Elazar the Moda'ite said: One who desecrates sacred things, who NN manm QWP DK 5‘7”@'! MK YT '\IY‘?K 7 (W)
disgraces the Festivals, who humiliates his fellow in public, who nullifies DK ¢ 1M 19RM 017 1130 MO MM YN

the covenant of our forefather Abraham, or who perverts the Torah contrary to %
the halachah — though he may have Torah and good deeds, he has no share in NI VY9 '717 K70 KoY T3 0ng "“73’?"." K

the World to Come. X7 09h 7o 5 px — oatw oym

Who humiliates his fellow in public

makes his friend’s face turn to white in embarrassment. This is likened to murder.

Draining the blood from his face is tantamount to actually spilling his blood.

It includes one who gains honor at another's expense or refers to another with a
demeaning nickname.

Only a person who does not believe that man is created in God’s image could
humiliate a person publically. To do so is considered denial of God.

Art Scroll p169



Avos 3:15:15-19

15) Rabbi Elazar the Moda'ite said: One who desecrates sacred things, who NK MIAT W DK ‘7‘)rmn MK YN '\W‘?K 17 (W)
disgraces the Festivals, who humiliates his fellow in public, who nullifies 02K - 1AM 19HM 01373 130 1O ]’3579".“ NYmI

the covenant of our forefather Abraham, or who perverts the Torah contrary to . 2 b b whapca 3
the halachah — though he may have Torah and good deeds, he has no sharein TN 1.3 VW19 9Y AKX 'n?‘?"p KW iTINg DM 1230 7K

the World to Come. X371 09h phn 1 px — oot oy

Who nullifies the covenant of Abraham

Circumcision is a physical mark of national identity. Whoever refuses to circumcise
himself or his son nullifies the covenant God made with Abraham and his
children. Abraham sits at the gates of Gehinnom and does not allow any

circumcised Jew to enter — it is protection.

Art Scroll p170



Avos 3:15:20-24

(15 'Rabbi Elazar the Moda'ite said: One who desecrates sacred things, who nX MM DWIPT DK 5‘7050 MK YN '\W‘?K 17 (W)
disgraces the Festivals, who humiliates his fellow in public, who mullifes — gax Sw ™3 19PmM 0273 130 20 PN NPT
the covenant of our forefather Abraham, or who perverts the Torah contraryto =y y1v3 uay 19 by qK M%) Kow ming on oMM MK

the halachah — though he may have Torah and good deeds, he has no share in ‘ e
the World to Come, X7 07 P20 12 PR — Db Dym

Who perverts the meaning of the Torah -

I.e., acts not according to halachah i.e., interprets the law contrary to halachah
(Rashi). The phrase ‘Megaleh panim’ means reveals a face or a facet. The
Torah, according to Bamidbar Rabbah 13:15 has ‘Alyin Panim”, 70 faces,
meaning 70 interpretive approaches. This person dreamt up a new one that is
not consistent with recognized halachah.

Art Scroll p170



Avos 3:15:25-37

(15] kabbi Elazar the Moda'ite said: One who desecrates sacred things, who — pX m;rjm DWIPI NK 5‘7“?5.'! MK YN -\W‘?K 27 (W)
disgraces the Festivals, who humiliates his fellow in public, who nullifies OTIAK YW M3 19RM 0113 1130 19 19 MY

the covenant of our forefather Abraham, or who perverts the Torah contrary to ;
the halachah — though he may have Torah and good deeds, he has no share in T TR VY i o ,n;‘?.:l; Ko ming oy nbmr_n AN
the World to Come, X3 0wk pon 1 px — oaiw Dy

Though he may have Torah and good deeds he has no share in the world to come.

These violations can nullify a person’s good deeds Torah study and a lifetime of
Torah observance because they suggest heretical tendencies that go to the
fundamental basis of Judaism. Only true reorientation and repentance can
rescue him from the fatal effects of heresy.

Art Scroll p171



Avos 3:16:1-3

(16)_Rabbi Yishmael said: Be yielding to a superior, pleasant to the young, and ~ NX 53?_73 " ,m,nwn‘z m wx L7|7. MK t?NYDV»” 27 (W]
receive every person cheerfully, A3 o )

Rabbi Yishmoel says:

He codified the 13 hermeneutical principles for Biblical Interpretation.

Art Scroll p173



Avos 3:16:4-6

(16) Rabbi Yishmaelsaid: Be yieding o a superir,pleasan to the young, and P 9372 W MY 1) LKA 90 7 0K Ky 127 ()
recefve every person cheerfully. iysl7eReplity ‘7;

Be yielding to a superior

Rambam - Exhibit subservience when in the presence of people of stature.
Rav, Rashi - Be submissive in your relationship with God.
Rashi, R’Yonah - Be submissive to those in government.

R Mishe Alshokar - The word ‘Rosh’ comes from — ‘laasos ratzon Avicha
Shebasamayim’ - RAS

“do the will of your father in Heaven™.

Art Scroll p173



Avos 3:16:7-8

[16] Rabbi Yishmael said; Be yielding to a superior, ploasant to the young, and  p X ‘73213 nm ﬂ']hWD& my WXy ‘717 "1 N ‘7K}J)§W7 27 (]
recefve every person cheerfully. e -

Be pleasant to the young

act kindly to your juniors.

Art Scroll p174



Avos 3:16:9-14

(16) Rabbi Yishmael sid: Be yielding to  superior, pleasant to the young, and X 539 "7 mywn’s My, wx" 9p i X Sxymur 137 (ro)
recefve every person cheerfully. A DI 5;

And receive every person cheerfully (with joy and happiness).

Speak pleasantly to all people young and old alike.

Be kind to those who need your help and make them feel that they instead are
helping you. And if you are unable to help them say so pleasantly with regret-
you would like to help but unfortunately you cannot do so.

Art Scroll p174



Avos 3:16:9-14
Weiss #161

(16) Rabbi Yishmael said: Be yielding to a superior, pleasant to the young, and NN 53?_73 i m,nwnb m ,Wm‘? ‘7|7 U '7!(}373!0’ ol
recefve every person cheerfully. .HEMWJ UW t,?

Receive all men happily.

Whether they are small or great, free or slave, every sort of person.
A cheerful countenance is an external expression of our inward feeling.

Whoever gives charity to a poor person in a surly manner and gloomy face has
lost all the merit of his action.



Avos 3:17:1-3

(17) Rabbi Akiva sad: Mockery and levity accustom a man to immorality. The .1I'2 DI MK 12011 UXY M) pin - X K'Y 27 ()
transmitted Oral Torah is a protective fence around the Torah; tithes are a 0 MEMB7 20 DM WYR 00 MDY ;N7 10 Moy

protective fence fnr wealth; votws are a protective fence for nbstinence; a

protective fence for wisdom is silence, NPy m;;q‘;

Rabbi Akiva says

He came from humble beginnings. (Berachos 27b)

He greeted his wife after 24 years of study and told his students “my Torah and
yours are hers”. (Kesubos 62b-63al)

Talmudic opinions Sanhedrin 86a

His name is mentioned 564 times in the Talmud.

His 2400 students died for not showing each other respect (Yevamos 62b).
He used water to wash rather than to drink (Eruvin 21b).

He died reciting the Shema (Berachos 61B).

Art Scroll p175



Avos 3:17:4-10

(17) Rabbi Akiva said: Mockery and levity accustom a man to immorality. The ..'1]'1&15 DX NX ]"?’117; vKY m‘:m PINY MK K'Y 27 (M)

transmitted Oral Torah is a protective fence around the Torah; fithesarea  “yp"myunn8b »o o) AWUY? D0 MDY mm‘: 20 N7on
protective fence for wealth; votos are a protective fence for abstinence; a ; - ' v ¢ % .

protective fence for wisdom is silence, NPy m;;n‘_;

Mockery and Levity (- sechok v’kalos rosh - sheker = untruths accustom a person
to immorality.

R’ Yonah - A refined seriousness and fear of God is the best deterrent to such
behavior.

This Mishnah tells us the moral consequences of such behavior. Subsequent
phrases offer protection of virtues.

Art Scroll 177



Avos 3:17:11-13

(17) Rabbi Akiva said: Mockery and levity accustom a man to immorality. The .npy‘7 DX NX ]"?’1‘1{3 UKY m‘:m W MK KDY 127 ()

transmitted Oral Torah s a protective fence around the Torah; tithesarea 335 .mum8Y 0 oMM ,-w)y‘z 20 MDY ;.ﬁ\h‘? 20 NON
protective fence for wealth; votws are a protective fence for abstinence; a "R y i k) .

protective fence for wisdom is silence, NPy np:n‘:

The transmitted oral law (i.e., the Talmud) is a protective fence around the Torah.

The Talmud allows us to interpret the Torah properly and to derive halachah
from the Torah. Just as one erects a fence around his vineyard so outsiders
can’t trespass so the oral tradition safeguards the Torah so others can’t
misinterpret it. The word Masorah is from the word ‘asur’, to bind, or fence
our tradition to protect it.

Art Scroll p178



Avos 3:17:14-16

(17) Rabbi Akiva said: Mockery and levity accustom a man to immorality. The ;> DIXT AKX P01 WKY M1 pnW MK KPPy *27 ()
transmitted Oral Torah s a protective fence around the Torah; tithes are a 10 MMSY 20 0 WYY X0 AR ;TING 10 Moy
protective fence for wealth; votos are a protective fence for abstinence; a oy b

protective fence for wisdom is silence,

Tithes are a protective fence for wealth.

Contributions and tithes make a person:
1. appreciate the benefit that money can do.
2. appreciate who is the true owner of all wealth.

3. obtain even greater wealth ‘Aser Tiaser’ “Tithe you shall tithe”, Deut,
14:22, has been homiletically expounded as ‘Aser ‘Bishveel Shetisaser’,
“give tithes so you will become wealthy”.

Art Scroll p178



Avos 3:17:17-19

(17) Rabbi Akiva said: Mockery and levity accustom a man to immorality. The ﬂ!‘W‘? DN DX ]"_7’117_3 WK m‘7p_1 PINY :MIX KIPY 127 (M)

transmitted Oral Torah is a protective fence around the Torah; tithes are a N0 MYMSY? 20 0N WYY 20 M ;.-mnl? Y0 NIoN
protective fence for wealth; votws are a protective fence for abstinence; a .n,:z’nw 5?}3!‘]‘7

protective fence for wisdom is silence,

\Vows are a protective fence for abstinence.

Vows aid one’s self control and self restraint. As this ability grows stronger a person
finds it easier to refrain from forbidden pleasures (Rambam).

The golden mean is the objective — yet if one finds himself inclined too far to an
extreme a vow may help him right the balance.

A minimum of 30 days is needed to change one’s habits — that is why a nazir’s vow
must be for at least 30 days. We learn this from Numbers 6:5, ‘kadosh yehiyeh’,
“he will be holy”, the numerical value of ‘yehiyeh’is 30. Suggesting

30 days.
yud — 10, Heh -5, yud 10, heh -5 = 30
Art Scroll p178
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protective fence for wisdom is silence,

A protective fence for wisdom is silence.

Silence from slander, tale bearing, gossip and foul language.
But speak out when you are studying - learn “out loud”.
Even a silent fool is considered wise. Solomon Proverbs 17:28.

A wise person:.
1. refrains from speaking in the presence of those wiser or older than he.
2. He does not interrupt others.
3. He does not offer an opinion about things with which he is unfamiliar.
4. He is not quick to answer.

Silence does not lead to wisdom but the appearance of wisdom is protected by
limiting one’s speech.

Since we have 2 ears and one mouth we should listen twice as much as we speak.
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Avos 3:17:20-22
Weiss #429

(17) Rabbi Akiva said: Mockery and levity accustom a man to immorality. The .;-n'-w& DIKA NX ijnn WK m‘;m 2ANW MK KPPY 127 (M)
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protective fence for wisdom is silence,

A hedge around wisdom is silence.

Comments about the benefits of silence:

Avos 1:17 “I have grown up among the sages and I have found the best medicine
for the body is silence”.

Megillah 18a - silence is conducive to spiritual and physical health.
Moed Katan 18a - a covenant has been made with the lips.

One should be extremely careful with the way he expresses himself (nothing
unkosher should go in and nothing unkosher should go out).

Hullin 89a - what should a person strive for in the world? That he make himself
as though he was mute.



Avos 3:18:4-7
Weiss #210

(18] He used to say: Beloved is man, for he was created in God's image; it is

indicative of a grealer love that it was made known to him that he was
created in God's image, as it is said: ‘For in the image of God He made man.’ !
Beloved are the people Israel, for they are described as children of the
Ommipresent; it is indicative of a greater love that it was made knoton to them
that they are described as children of the Omnipresent, as it is said: ‘You are
children to HAsHEM Your God.” Beloved are the people Israel, for a cherished
utensil was given fo them; it is indicative of a greater love that it was made
known to them that they were given a cherished utensil, as it is said: ‘For [ have
given you a good teaching; do not forsake My Torah.”
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Beloved is man for he was made in God’s 1mage.

In Gen 1:27 it says, “and God created man in His own image”. This suggests the

power of God to create as He wills.

In Gen 9:6 - “whoever sheds blood of man by man shall his blood be shed for
in the image of God did he make man”. This suggests the value and dignity of
man that he may not be injured with impunity.

Rav Nossan Zvi Finkel - and therefore man is obligated to treat his fellow man
with kindness for by doing so he honors God. He must be careful not to
embarrass or abuse another person for by doing so he is slighting God.
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deeds,

Everything is foreseen — yet the freedom of choice is given.

Rambam — all of man’s actions past and future are known to God.

He Is aware how man will act before man is even confronted with the need or
opportunity to act.
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Yet, the freedom of choice is given.

Rashi, Rav, Rambam - Man is not forced to act in the way he does.
God’s advance knowledge in no way affects man’s choice.

Deut 30:19 - man must choose, as it says, “I have placed life and death before you
blessing and curse; that you shall choose life”.

How can these two truths coexist — God knows what you will choose yet you
have full freedom to make your choice?

Tosofos Yom Tov - This is because God is not bound by time. He can “see” what
happened and what will happen. Better say, “He “knows what happened and
what will happen”. It 1s all in the “present” for Him.
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(19] Everything is foreseen, yet the freedom of choice is given. The world is 21 0% Sam M oy oM ) e moy Y37 ()
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The world is judged with goodness.

R’ Yonah - He does judge us with mercy — not strict justice.

Meiri - Also any punishment he metes out to us is for good. To improve us/and
or the world and give us the opportunity to repent.

But the evil deed has already been done how can repentance undo it? God deems
the intent to do the evil act as the person’s main sin and repentance can change
that for the future. Of course, a person must “pay” for the damage he has done
to people or things with his evil act.
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Everything depends on the abundance of good deeds.

Man is judged by the abundance of his good deeds and the quality of his action. The
more he indicates his desire for good the greater degree of Divine mercy is
extended to him Rambam renders the phrase ‘Rov Hamaaseh’ not “abundance of
his actions” but the frequency. For example, it is preferable to give many small
gifts of charity to many individuals rather than to give one large gift to one
person. Asingle great act may be the product of a temporary stirring of kind
feeling that quickly dissipates. It is only through habituation to virtuous behavior
that a person acquires good character. Everything depends on the number of
times one performs a good deed rather than on the magnitude of a particular act.
‘Rov Hamaaseh’ can also be translated as ‘the greatness inherent in the act’ i.c.,
was it given quietly or only with fanfare or for the honor it brings? Was it
especially virtuous because it was against the person’s usual nature? If so, he
gets a greater reward.
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(20] He used to say: Everything is given on collateral and a net is spread over o ‘7?'731 DD TV 13 ) bam ik KT ()

all the living. The shop is open; the Merchant extends credit; the ledger is
open; the hand writes; and whoever wishes to borrow, let him come and ‘7:-):' A3IND NN LMNY DRI PR N ,AmND NN

borrow. The collectors make their rounds constantly, every day, and collect 12 T¥192} BY 923 0 PYIgR DRAM M7 KD nhbY i
payment from the person whether he realizes it or not. They have proof to rely 7 110 000 Sy D-'l‘? v nyIn N‘)m Ny DINT

wpon; the judgment is a truthful judgment; and everything is prepared for the by d)iop; 17m 53{1] Ba)ahs
(final festive] banquet. YOI 7

This Mishnah tries to help humans understand how life works like a ledger or a bank. What you
put in, good deeds, prayers, etc. vs what you take out i.e., pleasures, sins, bad behavior. How-
ever, there are some things in life that remain inexplicable yet we still try to understand them.

A man asked a farmer to teach him about farming. The farmer showed him a beautiful piece of
land and the man was pleased. The farmer dug up the entire field now brown and bumpy.
The man was appalled. The farmer showed him beautiful kernels of wheat. The man was
pleased. The farmer threw them into the field of clods of soil. The man was horrified. Later
the farmer showed him rows of green stalks sprouting. The man was pleased. Then the
farmer cut them all down. The man was aghast. Then the farmer took the cut stalks and
formed then into dust. The man was shocked. Then he mixed the dust with water made a pile
and put it into an oven. After all that you burn it?? Then he took out the loaf of freshly baked
bread crisp and brown and they had a delicious banquet.

Is this the way the world works? Inexplicable steps that lead to a future beautiful outcome?
Perhaps in Olom Habah? Is this how we should look at the Holocaust? Was it a period of
inexplicable destruction that led to or will lead to a worthwhile outcome?? Inexplicable —
unacceptable. We poor humans cannot envision any outcome that could warrant such a
catastrophe.



Avos 3:20:4-6

(20) He used to say: Everything is given on collateral and a net is spread over

all the living. The shop is open; the Merchant extends credit; the ledger is
open; the hand writes; and whoever wishes to borrow, let him come and
borrow. The collectors make their rounds constantly, every day, and collect
payment from the person whether he realizes it or not. They have proof to rely
upon; the judgment is a truthful judgment; and everything is prepared for the
(final festive] banquet.

Everything is given on collateral.

God conducts the world like a business.
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He extends credit to us and expects us to do worthwhile things with it.
Eventually He collects what was given to us. No one can prevent God from

calling in the debt.

Every Jew is a guarantor that his fellow will produce spiritual profit for God. This

joint responsibility is demonstrated in that one person can perform a Mitzvah on

behalf of his fellow and fulfill that fellow’s obligation for him. For example: One
who has already recited Kiddush may recite it again for others who have not done

so. Enabling another to fulfill his Mitzvah is a Mitzvah in itself.

‘Everything’ means - all of life’s pleasures and enjoyments are given on collateral as
long as we fulfill our obligation. God graciously provides for all our needs.
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A net is spread over all the living.

The net of the Angel of death is always spread out searching for victims like a
fisherman’s net to snare us. A foolish bird believes the hunter has put out food for
1t’s benefit but it 1s intended only to entice or lure us into an inescapable trap of
wickedness.

To Rabbeinu Yonah this phrase means only one thing. The net represents death and
no one lives forever and must give an account of himself eventually. By being
aware that the net is out there we should each be especially careful not to fall into
it’s trap.

It is not only our personal shortcomings that cause us to fail but our surroundings.

The culture of the times hold us captive and limit our success! Therefore, be
vigilant.
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The shop is open.

Like a department store, life offers all opportunities. A person may purchase
“whatever type of merchandise he likes”. Just as a person who visits an inn may
drink as much wine as he pleases and a person may take more of this world then
he can afford. He must take care to exercise financial and spiritual restraint.
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The merchant extends credit.

Rashi - A person is not immediately punished for his misdeeds.

Midrash Schmuel - The merchant is one’s evil impulse. It induces him to buy
beyond his means thus burdening him with debts of sin. The evil impulse entices

man much like business advertising to convince him that he needs what is being
offered.

Tiferes Yisroel - The merchant solicits business by offering sinful wares to potential
customers.
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The ledger is open and the hand writes.

Rav - No good or bad deed goes unrecorded.
Bava Kamma 50a - Hashem is patient but eventually judges all actions.
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And whoever wishes to borrow let him come and borrow.

Man has free choice. He can overindulge and be overburdened when payment is
due.

The righteous only borrow (i.e., indulge in worldly pleasures) what they need to
conduct the real business of this life.
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If there is no Torah there is:

No - worldly occupation. Torah regulates business ethics.

No - way of the world. Torah regulates interpersonal relations. It regulates
ethics and morals. That is not to say that there are no people who are ethical and
moral and who do not have Torah knowledge. But our belief that these rules
were given by God makes them more likely to be adhered to when faced with
temptation and the corrosive influence of society.
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(21) Rabbi Elazar ben Azariah says: If there is no Torah, there is no worldly T BK:YIRTYT KA PR DX 9K MY 12 Wl?“ 27 [K3)
occupation; if there is no worldly occupation, there is no Torah, If there is

X XY PR DK IXP VX, i o
no wisdom, there s no fear of God; if there is no fear of God, there is no MR "P‘ MLy} 'K ”’9?’3 'K OK m.m I'X ,ﬂ{f 'm
wisdom. [f there is no knowledge, there is no wunderstanding; if there is no XM T oK DYTTK M PK X3 X DYTIROK A

understanding, there is no knowledge. If there is no flour there is no Torah; if | . :
there is no Torah, there is no flour. TR, T Ty P 0 i

Without a worldly occupation there is no Torah.

Business provides the opportunity to put the principles learned by Torah study into
practice and to raise practical problems that challenge Torah concepts. It puts the

Torah principles to the test of the crucible of real life experiences, otherwise
Torah would only be theoretical.
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nor shall it cease from yielding fruit.”

A person whose wisdom exceeds his good deeds to what is he compared?

Torah knowledge is a result of proper behavior rather than its source. Not study but practice is
the main objective. One’s actions are roots from which his wisdom sprouts. AVOS 1:17,
the Maharal teaches that man is a combination of intelligence and earth yet he is called
“Adam” from ‘Adamah’, “earth. Because it is the flesh and blood person who must perform
the Mitzvot and rise in spiritual and intellectual attainments. And concomitantly as one
understands more one’s obligation to an even higher level of observance is expected and in
that way one can continue to advance spiritually. Art Scroll p200

‘Naaseh V’Nishnah’, “we will do and we will listen”. First perform. That performance of the

Mitzvot will help you understand. One’s good practices should proceed one’s intellectual
understanding. Jump in the water first then you will learn to swim. You cannot do it the

other way.
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laws; astronomy and mathematics are like the seasonings of wisdom,

The Laws of bird offerings and the laws regarding menstrual periods are the essential
laws.

Astronomy and mathematics are like seasonings to wisdom. Just like seasoning that
sharpen the taste these sharpen the mind. They enhance.

These laws are examples of mathematical computations made in order to resolve a
halachically doubtful situation.

These two areas of halachah are found in the last tractates of the final two Mishnaic
orders Kodeshim and Taharos and suggest that the Talmud should be completed
before you study other subjects.

Some say mathematics is Gematria, a valuable tool for conveying many Torah
lessons. Deut 32:47 “for it is not an empty thing for you”, ‘Ki lo davar rake who
mekem’. This phrase adds up numerically to 679. The same value as the word
Gematria, which teaches us that Gematria is a substantial adjunct to Torah study.
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Pirkei Avos
Chapter 4



Avoth 4:1:1-8

(1) RAY Y2 Ben Zoma says: Who is wise? He who learns from every person,

as it is said: 'From all my teachers | grew wise.” Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city." Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with yot." *You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me | will honor, and those who scorn Me shall be
degraded.”
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Ben Zoma said who is wise? He who learns from every man.

- This means that a wise person is able to learn from any person he chooses as

his Rabbi.

- This is a high level — A beginning student should choose a single Rabbi. To
learn from many may result in confusion — but after he has gained wisdom he
can then learn from every man and not be confused.

Mean Loez 32



Avoth 4:1:4-8
Weiss #19

(1) RT3 Ben Zoma says: Who is wise? He who learns from every person,

as it is said: 'From all my teachers | grew wise.” Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and @ master of his passions is better than a
conqueror of a city. Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with you.” ‘You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me I will honor, and those who scorn Me shall be

degraded.”
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Who is wise? - he who learns from every man.

R Azulai — we can learn from a laborer who works with sincerity and dedication.

Baal Shem Tov — we can learn even from an evil person who can teach us what
behavior to avoid and who can make us aware that there is a trace of that sinful
inclination in each of us. Such awareness helps us avoid those temptations.

R Plonoye - even from the evil impulse who is diligent and resourceful in his evil
work we can learn traits we can apply to productive endeavors.

R Boruch Epstein —who is wise? He who sees the consequence of his actions (Tamid

32A).



Avos 4:1:4-8

(1) R Ben Zoma says: Who is wise? He who learns from every person,

as it is said: ‘From all my teachers | grew wise.” Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city. Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with yot.” *You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me I will honor, and those who scorn Me shall be
degraded.”

Who is wise? He who learns from every person.
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What designates them wise in the first place. Are they wise only after they have learned from
other people or before? One who is ready to learn from all persons indicates that he
possesses the initial wisdom. The desire for understanding, a thirst for knowledge and an
appreciation of its importance, that makes him a fit receptacle for enlightenment.

The true key to wisdom is humility, an acknowledgement of one’s limited knowledge and the
willingness to learn from whomever can teach without regard to the status of the person

who can enlighten him.

A handyman asked the Baal Shem Tov. “Do you have any items in your house that need to
be fixed?” “No everything is in good shape nothing needs fixing”. The Baal Shem Tov
thought later, but much in my life is not the way it should be. | must search my actions
and¥iFelstyle and repair my spiritual condition. This is what | can learn from the

handyman’s question.



Avos 4:1:9-12

(1) RDIX Y2 Ben Zoma says: Who is wise? He who learns from every person, Yan,, KW DK '73)3 '1?3157 703 PX NIK Nn“ .P (N]

as it is said: 'From all my teachers | grew wise.” Who is strong? w 3 y
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conqueror of a city." Who is rich? He who is happy with his lot, as it is said: AN 0
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in the World to Come. Wheo is honored? He who honors others, as it is said:
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degraded.”

As itis said “from all my teachers I grew wise”. Psalms 119:99 For your testimonies are my
conversation.

If you are learning from every person, every person is your teacher. King David is saying that
“every person was a teacher to me from the high to the law”. King Soloman said, “Search
for wisdom as you would for silver or gold, they are not demeaned just because they came
from the ground”. Knowledge and insight are not demeaned even if they come from
people who seem low or who might even be your enemy or rival.

Can we learn from babies? They are always busy, never unoccupied. A baby makes his needs
known and when the basic needs are satisfied he is content. From a burglar? He does his
work quietly and discretely, tries and tries again, no item of value is overlooked. He is
anxious to profit from every valuable he encounters, he is loyal to his comrades and does
not boast of his accomplishments.

If you are looking for a valuable object you will search for it every where,. If you receive a
valuable package you won’t care if the delivery man is not dressed in fancy clothes.
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(1) RT3 Ben Zoma says: Who is wise? He who learns from every person,

as it is said: 'From all my teachers | grew wise.”* Who is strong?
He who subdues his personalinclination, as it is said: 'He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city.” Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with you.” *You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me I will honor, and those who scorn Me shall be
degraded.”

To learn from all men

Is indeed the height of wisdom.
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The wise man is one who knows how little he knows.

A man is called wise as long as he seeks wisdom like a thirsty man who seeks water.
A wise man will seek knowledge from every source.

Abarbanel p225

A thirsty man is not ashamed to ask someone for a drink of water — from his
‘Melamdi’ — “my teachers”, every one can teach him something.

Even a small piece of wood can ignite a large branch (Taanit 7a). A young student
can often bring an insight or a question that will benefit even his teacher.

Abarbanel p226



Avos 4:1:4-5, 13-14, 27-28

(1) R Y2 Ben Zoma says: Who is wise? He who learns from every person,

" as it is said: 'From all my teachers | grew wise. Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city." Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with yot.” *You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me | will honor, and those who scorn Me shall be
degraded.”
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Who is wise? Who is strong? Who is rich?

A person has a right to be proud of his knowledge — it will lead him to the

ultimate conclusion that there is a God.

He has a right to be proud of his strength — to overcome his evil inclination.
Never forget the strongest man can’t carry as much as a donkey.

Has he a right to be proud of his wealth? Yes — since he has subjected himself to
the will of God he is happy with his portion. A truly wealthy man.
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(1) XA Y2 Ben Zoma says: Who is wise? He who learns from every person, ‘7373 ANKIY DI '7373 Bla\bly 2090 WK MK Nn“ I: [X]
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“For those who honor Me I will honor, and those who scorn Me shall be fe ISR R T et R -
degraded."

Who is strong? One who subdues his inclinations.

Which 1s easier to win a battle against a physical enemy or against one’s evil
inclination?

A physical enemy can be vanquished permanently.

The evil impulse can only be subdued, it will return again and again. One is aware

of the physical enemy but the spiritual enemy passes itself off as seeking your
benefit and is therefore more dangerous.

R Naphtali of Ropshitz - You must conguer your own bad inclinations. People are
often busy correcting other people’s failures and never stop to see their own.

R Yisrael Salanter — people should worry about their own spiritual needs and their
friend’s physical ones. Not the other way around.



Avo0s 4:1:19-26

(1) QA2 Ben Zoma says: Who is wise? He who learns from every person,
as it is said: 'From all my teachers | grew wise.” Who is strong?

He who subdues his personal inclination, as it is said: ‘He who is slow to anger

is better than the strong man, and a master of his passions is better than a

conqueror of a city. Who s rich? He who 1s happy with his lot, as it 1s said;
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with you.” ‘“You are praiseworthy’ — in this world; ‘and all is well with you' -
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me | will honor, and those who scorn Me shall be

degraded.”
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He who is slow to anger is better than a strong man and a master of passions is better than a

conqueror of a city (Proverbs 16:32).

R Yonah - one who defeats an external enemy may not truly be strong his enemy may merely
be weak. Overcoming an internal enemy such as anger passion requires true strength.

Magen Avos - a donkey is stronger than man in its ability to carry. Alion is a greater warrior.
Only in strength of character can man excel in comparison.

Rav — it is better to be slow to anger out of strength and self control rather than out of docility.

Notice we are advised to master our passion not totally irradicate it. Passion has value. It
drives a person toward a goal. Its misdirection is to be avoided. The evil inclination has a
legitimate role in life and should only be conquered not destroyed. Torah and Mitzvos

performed without passion are deficient.



Avos 4:1:27-30

(1) R Ben Zoma says: Who is wise? He who learns from every person,

as it is said: 'From all my teachers | grew wise.”* Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city." Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with yot.” *You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me I will honor, and those who scorn Me shall be
degraded.”

Who is rich? He who is happy with his lot.

He who wants more will never have enough.

A wealthy person is one who is a contented person.
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Recall how happy you were when you obtained a particular possession and how soon its present
no longer is exciting. You take it for granted. Consider if you would no longer have it. You
would want it. Realize you already have it and be content and rejoice as if you just now

obtained it.

Ruach Chaim - Note the word ‘Chelko’ “his portion”. Most people only achieve a portion of

their desires. This should be enough.

A man said, “business is good but it wouldn’t hurt if it was a little better””’. The Chafetz Chaim
said, “who says it wouldn’t hurt? Everything that God does is for the good and if you
change that it could be bad. A person’s faith is his treasure. Be satisfied with that”.

One man may be made wealthy in order to have him give Tzedakah. Another may be poor in
order to receive Tzedakah. Both should grow spiritually with their given portion,



Avo0s 4:1:46-50

(1) RT3 Ben Zoma says: Who is wise? He who learns from every person,

as it is said: 'From all my teachers | grew wise.”® Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city.” Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with yot."s *You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me I will honor, and those who scorn Me shall be
degraded.”

Who is honored. He who honors others.

San,, 0K DX 730 10157 209 DK N me 13 ¥
Ay NK Wi M K *n&:ww alopls

WPK 47y 135m imna Syin M2 DK TN 200, K
2f) e YOKN D 3y, 0N T3 Ml Tvuy
K X3 oy — 97 aivy, by — "W, o ']'7
oo N T30 130 1, Y NPT DK T2 7139

A person can only give what he possess. Only an honorable person can accord

honor to another.

R Yonah - One who honors others really only honors himself. He cannot add
anything to the other person by showering him with praise. If he truly deserves
the praise the expression of esteem adds nothing and if he does not deserve
praise hollow accolades will not alter his status.

Art Scroll p216



Avos 4:1:28-31
Weiss #513

(1) R 12 Ben Zoma says: Who is wise? He who learns from every person,

as it is said: 'From all my teachers | grew wise.” Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city." Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the Tabor of your hands, you are praiseworthy and all is well
with you.” "You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me I will honor, and those who scorn Me shall be

degraded.”
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Who is wealthy? He who is happy with his portion.

Vilna Gaon — spending time with the poor will humble you and you will be content

with your portion,

R’ S R Hirsch — the lust for more can never be satisfied and a person may crave
such that his joy in what he now has is marred as he strives for the elusive more.

R’ Avraham Pam — people search desperately to find the city of happiness - not
realizing 1t can only be found in the ‘state of mind’.

Kohelet Rabbah 1:13 He who possesses one hundred desires two hundred.

R’ Joseph Breuer — a person up in age should be satisfied if he retains only a
portion of his powers ‘bechelko’ — “a portion of himself”.



Avos 4:1:52-56

(1) RPAY Y2 Ben Zoma says: Who is wise? He who learns from every person,

"~ as it is said: ‘From all my teachers | grew wise.”” Who is strong?
He who subdues his personal inclination, as it is said: ‘He who is slow to anger
is better than the strong man, and a master of his passions is better than a
conqueror of a city." Who is rich? He who is happy with his lot, as it is said:
‘When you eat of the labor of your hands, you are praiseworthy and all is well
with you.” "You are praiseworthy’ — in this world; ‘and all is well with you' —
in the World to Come. Who is honored? He who honors others, as it is said:
“For those who honor Me T will honor, and those who scorn Me shall be

degraded.”
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| will honor those who honor me (1) and those who despise me shall be cursed (2).

(1) 1 will honor him personally.

(2) Passively, not by God but by the hands of others. He who shows disrespect
for the words of the Torah and ridicules its commandments will be
dishonored by means other than the direct action of God.

(2) The only time God curses a wicked person is when he curses a saint “the one

who curses you”, said God to Abraham, “him will I curse” (Gen 2:3).
Meam Loez p 178



Avos 4:2:4-7

[2] Ben Azzai said: Run to perform even a 'minor’ mitzvah, and flee from sin; VB T2V T O R M¥nY Y7 0 WK R 72 (3]
for one mitzvah leads to another mitzvah, and one sin leads to another sin; “51 ,m¥n myn N3EY My AN TRV MY NN

or the consequence of a mitzvah is a mitzval ; in i
;n q famitz tzvah, and the consequence of asinisa Y Ty

Run to perform (even) a light Mitzvah.

Ben Azzai — when one performs any Mitzvah he becomes conditioned to obey God’s will and will perform
other Mitzvos.

Rambam - This teaches promptness in the performance of Mitzvos, not to procrastinate but to run to
perform it.

Sfas Emes - This teaches us that “light” Mitzvos should be pursued as passionately as difficult ones.
(Makkos 10a)

Baal Shem Tov - We are advised to perform the Mitzvah with as much enthusiasm as if it was the first
time keeping our relationship with God fresh. Do not let our service to Him become old and tired and
He will not cast us away in old age when our strength fails us and will not forsake us (Psalms 71:9).

What is an easy Mitzvah-a light Mitzvah?
a. It requires little physical effort.
b. One is habituated to it.
c. It 1s a logical Mitzvah. We understand it and agree such as charity, honor to one’s parents etc.

d. Itis enjoyable. Shabbos, or wearing a beautiful Talis or having a beautiful esrog. These seem easy to
engage in. Art Scroll p216



Avos 4:2:1-7

[2) Ben Azzai said: Run to perform even a ‘minor’ mitzvah, and flee fromsin; T STV 10 I 790 A7 1 07 0K K 2 (3]

for one mitzvah leads to another mitzvah, and one sin leads to another sin; 3 YN MY Y MY NI M myn M
f?r the consequence of a mitzvah is a mitzvah, and the consequence of a sin is a R g ‘m';y Y
sim. :

Ben Azzi says: Run to do even a minor Mitzvah,

because the ‘Yetzer Hara’ “the evil urge”, 1s always causing good deeds to run
from us and placing stumbling blocks in our way.

Meam Loez p 180



Avos 4:2:8-10

(2] Ben Azzai said: Run to perform even a ‘minor’ mitzvah, and flee fromsin;  MYNY ;T2YT 13 01N ,ﬂ'?P_ npm‘7 Y1 M7 MK KLY 13 (3]
for one mitzvah leads to another mitzvah, and one sin leads to another sin; — _.. . : G : :
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and flee from sin.

An evil urge on the contrary runs after a person to overtake him to urge him to
enjoy himself in this world. Therefore, it appears as if sin is chasing a person
and we must actively run away from sin.

One good deed brings on another good deed. 17-19

A sin brings on another sin. 20-22
Meam Loez p 180



Avos 4:2:8-10

(2] Ben Azzai said: Run to perform even a 'minor’ mitzvah, and flee from sin; T8 T 10 A oo MY Y1 0K K 72 (3]

for one mitzvah leads to another mitzvah, and one sin leads to another sin; ™ L . ; .
for the consequence of a mitzvah is a mitzvah, and the consequence of asinisa V! YD YN DUY MY NI TR MY I
sin, Y MY

And flee from sin.

R Yonah — Rashi - Each wrongful act dulls the conscience and makes the next sin
easier to do. One becomes conditioned to a sinful life style.

Maharal - Therefore, the Mishnah does not use the term a light sin as it does
regarding Mitzvos. Every sin is at first easy to perform, but can lead to heavy

conseqguences.
Art Scroll p216
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[2) Ben Azzai said: Run to perform even a ‘minor’ mitzvah, and flee from sin; MYBY STV T M M7 TNR7 Y1 KK 2 (3]
for one mitzvah leads to another mitzvah, and one sin leads to another sin; W1 MYn Myn EY MY MM ma myn M
for the consequence of a mitzvah is a mitzvah, and the consequence of asin is a MY MY

$in,

For a Mitzvah leads to another Mitzvah and a sin leads to another sin.

There is a domino effect. An unleashing of a spiritual chain reaction.

Rashi - Even a minor Mitzvah can start this chain and so can what seems to be an
insignificant sin. A sin must be avoided at all costs for in its wake many more will
follow. The lure of mild transgressions opens the door for premeditated iniquity.
One light sin leads to another more severe.

R Yonah - The reward for doing a Mitzvah is the Heavenly gift of being able to do
another Mitzvanh till it becomes second nature.

Spiritual abilities are like muscles. The more they are used the better they develop.

Art Scroll p218



Avos 4:2:17-19

(2] Ben Azzai said: Run to perform even a ‘minor’ mitzvah, and flee fromsin; — M¥NY ;1Y 10 M ,H?P_ ﬂ1¥735 V100 IR 13 (3]
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5?,;, quence of a mitzvah is a mitzvah, and the consequence of a sinisa e

The benefit of a Mitzvah is a Mitzvah.

Here on earth there is no reward sufficient to reward a person for performing a Mitzvah except
the opportunity to do another Mitzvah.

A wealthy man searched for a young scholar to marry his daughter and receive a huge dowry.
But the prospective bridegroom must answer certain difficult Talmudic questions. He
traveled far and wide but not one could answer correctly. One day a student came to him
and said | am not eager for your daughter or your money but | must know the answer to
those diffucult Talmudic questions you posed. He was interested in learning for learning’s
sake. The wealthy man chose him for his daughter. The reward for a Mitzvah is another

Mitzvah.
Art Scroll 220



Avos 4:3:4-8
Weiss #62

13) He usd to say: Do ot be scomfulof any person and do not b disdainful 37 55 19 »an 90 7K 937 12 %20 9K K 7 KT 3]
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Do not despise any person

Rambam — anyone may have opportunity to do you harm or good.

Sefas Emes — you may despise his deeds but don’t despise the person. The person
can always be restored. In every person there is something good.



Avos 4:3:4-8
Weiss #62

13) He used to say: Do not be scomfl of any person and do not b disdainful 137932 590 71 K1 DTK 937 12 0 9K ik 7 Ko ]

of anything, for you have no person without his hour and no thing without s b XU 7 ;]‘7 XY WY i XU DK :15 XU
its place, VAR PR S L SU AR [ R

Do not be scornful of any person.

Nobody was created for nothing. God created everything and everyone. So they have merit
and are part of the Divine scheme. Something good and beneficial will come from each
individual. It is an insult to his creator to insult any of his creations.

Do not let yourself be the subject of abuse. Don’t bring it on. Avoid haughtiness and

ostentation. Scholars especially must be careful for distain they earn by bad behavior
extends beyond their person to include disdain for the honor of the Torah or other scholarly

attainments,
Do not debase the entire person for a particular character flaw. Everyone has redeeming value.

Do not debase or be scornful even of yourself. For if you believe you are worthless you create

an excuse to not even try to improve yourself.
Art Scroll p222



Avo0s 4:3:9-13
Weiss #62

13) He used to say: Do not be scomful of any person and do not be disdainful 137 535 1"?'-?73 N '7N1 A ‘7?‘7 130 X MK K
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And do not be disdainful of anything.

Even seemingly insignificant items play a role in the world.
Insects purify the air of microbes. Worms, till the soil.
One who despises something will suffer from it. Proverbs 13:13

King David in a Midrash questioned the need for insanity, fleas and spiders. When he was
captured by King Achish of Gath he escaped by feigning insanity (I Samuel 21). When
David wanted to take King Saul’s spear while he was sleeping, a flea bit Saul causing him
to move his leg allowing David the access to his spear (I Sam 26). Lastly when David was
hiding from Saul in a cave God sent a spider to quickly spin a web across the entrance. Saul
came saw the web and thought surely no man has entered here. This saved David from
harm. Everything has its usefulness and purpose.

Art Scroll p222
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Weiss #62

[3] He used to say: Do not be scomful of any person and do ot be disdainful 17 ‘79‘? J’ﬁm "N 581 o 5;? o X ik ™ K ()]
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There is nothing that does not have its place.

Every object has usefullness. Every person has a purpose. Every bit of knowledge is

precious and may later prove itself useful. Let man not think that God created
anything that is superfluous.

The word ‘Makom’ is another name for God. Read the above as — and there Is no item
that does not contain a reflection of the omnipresent within it.

Nature itself is a living reflection of God and every molecule is imprinted with His
signature.
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(4] Rabbi Levitas of Yavneh said: Be exceedingly humble in spirit, for the Ui npAY Jjﬂ ‘JBW i 'mp “lRT:J N T UK UD’]'7 M

anticipated end of mortal man is worms, 7
o Ha

Be very humble in spirit for the anticipation of man is the worm.

Rambam — Commentary on the Mishnah — In all matters a person ought to adopt a
middle course but haughty pride is so bad a quality that one should go to the
extreme opposite towards humility of spirit.

Sotah 4b - any person in whom there is arrogance is like an idol worshipper.

Numbers 12:3 Moshe our teacher was exceedingly humble.



AVvo0Ss 4:4:6-13

(4] Rabbi Levitas of Yauneh said: Be exceedingly humble in spirit, for the WX MPAY ,nn '79{0' Ui 'lk?; Tm; IR YN DQ’]‘? m M
anticipated end of mortal man is worms, iy

Be exceedingly humble in spirit for the anticipated end of mortal man is worms.

In life it is best to follow a moderate approach. Not too much generosity or too much
stinginess.
Except in regards to haughtiness there moderation is not enough and one must become very

very humble. Why the emphasis? Because arrogance is a trait toward which man naturally
inclines. He is likely to be attracted to that characteristic and so he must be warned to avoid

even a small amount. Be very very careful.

It is easy to be arrogant even about your humility. The end of mortal man is worms, puts into
perspective our own grandiose ideas of our importance and also teaches us to not feel
insulted by another person’s disparying remarks. He is a temporary creature who will go on
to be food for the maggots.

Human aspirations are deceptive and disappointing. Only with God’s help can one achieve
anything.
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Avo0s 4:5:6-13

() Rabbi Yochanan ben Beroka said: Whoever desecrates the Name of 1191, 2M02 DY DU 9NN 7 X Kp2 13 g 2 f)
Heaven in secret, they will exact punishment from him in public; DY 273 T 0K 0 TR 03 mn
unintentional or intentional, both are alike regarding desecration of the Name.

Whoever desecrates the name of Heaven in secret, they will exact punishment from him in
public.

Chilul Hashem, the root word may be ‘chullin’ “profane or mundane”. Whoever treats the
honor of God as though He was not special, profanes Him. The root could also be ‘challal’
“empty’’: of God’s presence and showing by his behavior that he believes God has no
influence, has desecrated His name. Chilul Hashenm can be a private sin as much as a
public sin.

Bad behavior by someone identified as a member of a certain group gives a bad name to the
entire group.

Even remaining silent in the face of improper or dishonest behavior of others is wrong. You
should protest and not acquiesce. Not to do so desecrates God’s name as it appears to others
that you condone by your silence the improper behavior.
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Avos 4:5:6-13

(5) Rabbi Yochanan ben Beroka said: Whoever desecrates the Name of 11y‘15] "n03 oy oY 55“{3,‘1 53 :'mm xi;m ]] ]va M [ﬂ]
Heaven in secret, they will exact punishment from him in public; 1o Wy W g /el de A O

unintentional or intentional, both are alike regarding desecration of the Name. un W?ﬂ] T MK MK ’1‘723 Bl

Whoever desecrates God’s name in private. They will exact punishment from him in

public.

Desecration involves the sort of conduct that permits onlookers to think of observant
Jews as acting is an unworthy manner. From a great person a minor act, from a
regular person simple rudeness or dishonesty can be viewed as desecration.

How can private acts result in desecration of God’s name? Nobody sees it — but they
can see the punishment given to an observant Jew and say — “how unfair God is
punishing one of his observant followers™.

They will question God’s sense of justice and that 1s desecration of the name.



Avos 4:5:6-10

(5) Rabbi Yochanan ben Beroka said: Whoever destcrates the Name of pym) o2 O oW YN 52 MK Kgina 12 g 2 ]
Heaven in secret, they will exact punishment from him in public; DWW 2702 T 0K B TR ':1'713 {hYa)a
unintentional or intentional, both are alike regarding desecration of the Name.

Even staying quiet can be a desecration of God’s name.

Silence in the face of bad behavior or the trampling of moral principles is also a
desecration — do not be a silent accomplice to an evil act.

Privately often means that a person is more afraid of the opinion of people than he
has fear of God and wants to protect his own reputation.



Avos 4:6:7-14

(6) Rabbi Yishmael bar Rabbi Yose said: One who studies Torah in order to - pprapy 195 nan Sy i mix o 31 12 Sxynw 2 ()
teach, is given the means to shudy and lo teach; and one who studies i 759 112 poroon  Mivys nyn Sy Mm% MK 13
order o practice, is given the means to study and to teach, to observe and to Moy Wy Mo

practice.

One who studies in order to teach will be given the means to study and to teach.

One should teach topics that his students might need even if the teacher gains
nothing from it. The example of Moshe Rabbeinu is given when he taught the
children of Israel the laws relating to the land of Israel even though he would
never enter there. Those who place the needs of others above their own will be

rewarded.
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Avos 4:6:7-10

(6] Rabbi Yishmael bar Rabbi Yose said: One who studies Torah in order to 17301 ,'ng‘z'? nn 9y M1 0K 0 3 7 ‘7xx_,ngug3 M)

fl’d_("l, 15 g‘iven the means fo sfudy and lo fea(h; and one who Sf!ldi?S i 'nn‘.;‘é iih) 250N Im'w‘? nm 53! -mf;m 3'".3'?51 '11}3‘2‘2 113:?
order to practice, is given the means o shudy and o teach, to observe and to " " ﬁi‘wy‘:ﬁ T
practice. AV TINY /T

One who studies in order to teach.

Means unselfishness is its own reward.
Teach even though you get no reward — even though it does you no good.
Teach even those students you know won’t follow.

Moses learned all the laws of living in Israel and taught them, though he would not get to go
there to practice them. Learn to teach even if you will not perform your teachings. For
example, a Yisroel learning laws of the Kohanim in order to teach them.

One who places the needs of others ahead of his own will reap unparalleled success in his
own endeavors.

The family of a teacher who devotes himself to his students will have his children receive
special heavenly help.



Av0Ss 4:6:7-14

(6] Rabbi Yishmael bar Rabbi Yose said: One who studies Torah in order 1o P90 b nn by Tt WK 0N 137 M ‘ml”?W’. [

teach, is g‘iven‘ t’uf means fo study and lo teach; and one who studies in e P50 'mwy‘z - 5}} o 551 b5 113
order to practice, is given the means to study and to teach, to observe and to T Y B il il S
MDY MYy 17

practice.

He who learns in order to teach | will provide sustenance for him.

Rambam — quoted this to argue that Rabbis should not get paid excessively for
their teachings.



Avo0s 4:6:15-24

(6] Rabbi Yishmael bar Rabbi Yose said: One who studies Toral in order to PN mH mn by 90 i 0N 127 1) 5?0"9‘12’ "m0
teach, is given the means o study and lo teach; and one who studies in

order to practice, is given the means to study and to teach, to observe and to ™ 1T P00 vy nn Sy mhm 5 1nhh 13

practice. vy wawh Y

And one who studies in order to practice is given the means to study, teach,
observe and to practice.

Study in order to teach is viewed as a superficial goal, Torah study must be an
outcome oriented activity not merely the theoretical aspects of Torah but with
an eye toward practical application. Such as acts of kindness.

One who learns in order to act properly will be blessed with the ability to
remember his learning in order to address the practical questions that arise.



Avot 4:7:4-7

(7] Rabbi Tzadok said: Do ot separate yourself from the community; (when w3ty T0YY YN 5K) ;MY 0 W9R 9K K Y I [

serving as a judge] do ot act as a lnwyer; do not make the Torah a crown .M ~ar oY K970 STNTY 0¥ TUYR oK)
for self-glorification, nor a spade with which to dig. So too Hillel used to s8y: 137 =y 5 2 K '_qt,,'-, XIN3 VAR K 5o
He who exploits the crown (of Torah for personal benefit) shall fade away, = " 77 7 "0 ™ o m o Yol i
From this you derive that whoever seeks personal benefit from the words of T
Torah removes his life from the world.

Do not separate yourself from the community

the community is made up of righteous
all types of people average
wicked

They blend to create a harmonious service to Hashem.

WWII — dilemna - Should The rabbi serve the community by staying and dying or should he
serve the community by leaving with it to rebuild a vibrant Jewish community elsewhere?

- Give importance and support to activities by your presence. They are enhanced by your
presence and participation.

- We are instructed by this Mishnah to pray as a community.



Avos 4:7:13-17

(7] Rabbi Tzadok said: Do not separate yourself from the community; (when ¥371y2 J0YY UYN '715] Atk R RVRbIY YK MK Iy "7 1]
serving as a judge] do not act as a lmoyer; do not make the Torah a crown ™ 8 o™y K91 ,m Smnnh mwy neyn 9K ARk

for self-glorification, nor a spade with which to dig. So too Hillel used to say: RS
for sclf-glori] . Y UMNYRT) - nht
He who exploits the crown [of Torah for personal benefit) shall fade away. "1 Tk ‘73 -U'!PL.’ K] -‘]‘?D K3 R WK m m

From this you derive that whoever seeks personal benefit from the words of DWN N Y01 ,mn
Torah removes his life from the world.

Do not make the Torah a crown for self-glorification. 13-17

Rav, Rashi-Nedarim 62a - So others will call him learned. Learn out of love for God and his
Torah and honor will eventually come.

A person who gets pleasure from words of Torah removes his life from this world. Can be
interpreted two ways.

If you use the Torah for your self aggrandisement or personal benefit you will be punished by
losing your life at least in the world to come. Another interpretation is that the study of
Torah can be so edifying that the ecstasy and joy elevates one from this world and removes
him/her from the mundane considerations of our lives.



Avos 4:7:13-17
Weiss #66

(7] Rabbi Tzadok said: Do not separate yourself from the commumity; (when 271y3 39¥y wym %) ;M2¥7 10 WA YK MK piTy 27 1)
serving as a judge] do not act as a lnwyer; do not make the Torah a crown 721 72 297 0™YR X1 M2 Smana? vy Ay X 0T
for self-glorification, nor a spade with which to dig. So too Hillel used to say: ™13 MIMA 57 1010 X7 970 K3 WRYKT) K 590
He who exploifs the crown (of Torah for personal benefit) shall fade away. D7 T ™I 500N
From this you derive that whoever seeks personal benefit from the words of

Torah removes his life from the world.

Do not make the Torah a crown for self glorification.

Rambam — it is not fitting to accept money from people for studying Torah and
teaching it (Commentary on the Mishnah).

Hil Talmud Torah 3:10 accepting money for teaching Torah profanes the name,
brings Torah into contempt, brings evil upon himself, and deprives himself of the
life hereafter.



Avos 4:7:18-21

(7] Rabbi Tzadok said: Do not separate yourself from the community; (when 231y2 0¥y wyn Ln.q ;MY M WNOR 9K MK Py 1 1]
serving as a judge] do not act as a lawyer; do not make the Torah a crown e 'n'; ~on BT N‘?] m t,,[;nnl? vy Twyn '7?(1 T

for self-glorification, nor a spade with which to dig. So too Hillel used to say: ‘ . .
He who exploits the crown [of Torah for personal benefit) shall fade away, "2 Mm% Ny X7 A50 XN YRYKT (MK Yo mn
a%nva m Yot ,min

From this you derive that whoever seeks personal benefit from the words of
Torah removes his life from the world.

Nor a spade to dig with

The spade is the spade of livelihood.
One should teach Torah to others without taking compensation. Torah is not a commodity to be marketed.
Rambam permits only three financial favors toward the Torah Scholar.

1. A person may manage the financial affairs of a Torah Scholar free of charge leaving him free to
study and teach (Berachos 34b, Kesubos111b).
2. If he is a merchant local authorities may forbid competition until he has sold out his
inventory (Bava Basra 22a).
3. Torah Scholars may be exempt from certain types of taxes. Magan Avos — Rav-Kessef
Mishneh (R’Yosef Karo) R’Yaakov Emden disagree.
They hold that a community may honor a distinguished person with compensation. It brings honor to the
Torah and benefit to the community.
R’ Moshe Feinstein - A person may study even for ulterior motives (a stipend) and he will eventually study
for the real purpose (Sanhedrin 105b). Since the Holocaust we must incentivise people to become
Torah Scholars or we will have a spiritual Holocaust as well as the physical one.
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Avos 4:8:4-11
Weiss #280

18] Rabbi Yose said: Whoever honors the Torahis himself honored by people; ~ na by 0 o R DX 12007 22 K 10n 17 (o)
and whoever disgraces the Torah is himself disgraced by people. N3 oy Yo tom i ni S 22

Whoever honors the Torah will himself be honored by the people.

Rambam — honoring the Torah means eagerness to carry out its teachings —
(Commentary on the Mishnah).

Meiri — exalt her and she will exalt you.

Yoma 86a — consider how upright and becoming is the conduct of the person who studies
Torah and how happy are his father and his teacher who raised him and taught him.

R Tzokok Hakohen of Lublin - There are people who stand up in deference to a Torah Scroll
yet do not do so in honor of a Torah Scholar. The Torah was given to us so that it’s words

and messages would produce wonderful people. A Torah Scholar is therefore a living
embodiment of the Torah itself and is worthy of honor equally.
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Avo0s 4:8:5-7

8] Rabbi Yosesid: Whoever honors the Torah s himself homored by people;~;nim3n 9y 7230 90 g P 12380 52} K07 [n]
and whoever disgraces the Torah is himself disgraced by people. iR Sy S 1o ming Ak ‘7‘?;];‘;@ ‘;;n

Honor the Torah

explicate 1t’s words, letters and phrases.

One who exhibits eagerness to follow its teachings, honors the Torah.
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Avos 4:8:4-11 (continued)

(8) Rabbi Yose said: Whoever honors the Torah is himself honored by people; N3 9y 7200 190 MR DX 12357 9 X 00 21 ()
and whoever disgraces the Torah is himself disgraced by people. ninda %y S‘mn 1o i N S9ma o

Tiferes Yisroel. - proper care of the Torah and its books means to bind them and
repair them properly (to return them to the shelf after use) to avoid laying them on
a chair or floor or to place another less important book on top of them.

Exemplary behavior by a person known to be a Torah Scholar adds to respect for the
Torah by others who observe this.

People respect those who respect themselves. All Jews represent Judaism and the
Torah. To wear one’s Judaism with pride and knowledge will cause people to
honor all you stand for.
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Av0S 4:9:5-8

(9) Rabbi Yishmael his son said: One who withdraws from judgment removes 7K 180 P22 "7 1 10¥Y TN MK 13 XYY 3 (V)

from himself ha.!red, robbery, and [the respo'nsibiiity forfawmecessary oo e oW X 129 04 X N tm]
oath; but one who is too self-confident in handing down legal decisions isa "+ ™ 7%+ 7FE AT T er

fool, wicked and arrogant of spirit

One who withdraws from judgement.

R Yonah - If more competent judges are available one should withdraw in their favor.

Rashi - A judge, rather then provide a judgement, should attempt to bring about compromises.
- Litigants should not go to trial but should find a way to compromise.

Baal HaTurim - “These are the statutes” is an acronym ‘Eleh Ha Mishpatim’.

‘Hadayan Metzuvah Sheyaaseh Pisharah Terem Yeaseh Mishpat Ex 21:1°.

“A judge must seek compromise before rendering strict justice”.

R Mordechai of Neshchiz - ‘Hachoshek et Atzmo’ - “He should remove himself” means he
should remove his personal prejudices from the judicial process.
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Avos 4:9:9-11

(9) Rabbi Yishmael his son said: One who withdraws from judgment removes X 1AM P19 717 1 1YY WANT MK 113 IRYOU 37 (0]

from himself hatred, robbery, and [the responsibility for) an unnecessary Y i i
oath; but one who is too self-confident in handing down legal decisions is a 7 0 07 N 13‘7 oI KW MUY l7~3;

fool, wicked and arrogant of spirit

Removes from himself hatred.

Rav - Believes this addresses the judge since the losing litigant often resents the
judge. Avoid this by aiding compromise.

Rashi - Believes this addresses the litigants who if they compromise, can conclude
the case with less animosity toward each other.
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Av0Ss 4:9:12

(9) Rabbi Yishmael his son said: One who withdraws from judgment removes K WY 219 1T 11 Y TN MK 102 'mngw? 7 V]

from himself hatred, robbery, and (the responsibility for] an unnecessary M 0 YUN Y KM 129 DM KW hyaen
oath: but one who is too self-confident in handing down legal decisions is a USSR DI ETE Y R Ay Y T

fool, wicked and arrogant of spirit

And robbery

A judge is always at risk of issuing an erroneous decision effectively depriving one of
the litigants of what is properly his.

Rashi - compromise enables one to avoid this type of larceny.
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Exodus 21:1

These are the statutes...

Is an acronym for
The judge is commanded to seek a compromise before imposing strict justice.

Baal HaTurim



Avo0s 4:9:13-14

[9) Rabbi Yishmael his son said: One who withdraws from judgment removes I AH PN T | XY TN X 02 ‘my;gws_ 7 (1]
from himself hatred, robbery, and [the responsibility for) an ey e o ) MOV XD b i oy A

oath: but one who is too self-confident in handing down legal decisions is a ’ |

fool, wicked and arrogant of spirit.

And (the responsibility of) an unnecessary oath.

The judge may impose or a litigant may offer an oath which may be a false oath. An
out of court settlement can avoid all of these ethical and halachic pitfalls.
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Avos 4:10:4-12

(10] He used to say: Do not act as judge alone, for o one jiudges alone except Sy K XoX TP T KU M 77 90 ‘n_( A 7 K )
One; and do not say, ‘Accept my view, for they are permitted to, but not K K2 PRYA 170 Iy 1937, KR

you,

Don’t be a solitary judge there 1s only one solitary judge.

It is best to avoid being involved in the judicial process either as an adversary or as a judge.

An expert is permitted to be a solitary judge and adjudicate cases alone but it is more correct to
avoid doing so.

Tosophos Yom Tov - It is a moral obligation not to serve as a solitary judge even if all litigants
are willing to have you do so.

Machzor Vitri - Better to be a panel of three to discuss the relative merits and arguments. Also
responsibility and enmity of the litigants will not fall on one person.

Zechus Avos - ajudge who issues a true ruling has God as his partner and therefore, will not be
acting as a judge alone.

Don’t be a solitary judge. Don’t think that you are only judging the people before you. The
decision affects many others. A wrong decision could strip potential heirs of their
inheritance. One is never judging a solitary defendant.
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Avos 4:11:4-11

l“] Rabbi Yonasan sm'd: Whoever f!dh”S f’lt‘ Tomh dt’Sf)ih’ pOUl‘lfy, WI” ;-Myn ma'ips 1910 'jnm n-nnn NX D’an s? nmx mn, 131. [m]
ultimately fulfil it in wealth; but whoever neglects the Torah because of ~————"——t—————— "
wealth, will ultimately neglect it in poverty. I n?03‘7 1910, WYN MG K ‘703?'31'! ‘7;]

Whoever fulfills the Torah while poor will eventually fulfill it in wealth.

The Torah has the power to expand a person’s capabilities. A person may be poor in
material wealth or in his intellectual capabilities. If he is diligent and sincere in
his Torah studies he can be assured of improvement.

Mishle 30:8 - Given a choice between wealth and wisdom King Solomon chose

wisdom thus “marrying the daughter of the King”. (p244) Then you get
everything.

Berachos 57a - line 15 B21 - “The Torah was given as an inheritance don’t read
inheritance but read betrothed to Israel”.
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Avos 4:12:4-8

(12) Rabbi Meir said: Reduce your business activities and engage in Torah M 59 MM ;1IN POYI POV LYHN M MK TR 27 ()
study. Be of humble spirit before every person. If you should neglect the 7743 1377 003 77 U7 TR 1 0703 OX) DT 93 193
(study of] Torah, you will come upon many excuses to neglect it; but if you 22 1% 127 9w 1 v ming nhmy oK)

labor in the Torah, God has ample reward to give you,

Limit your business activities and engage in Torah Study.

Rav, R’ Yonah - make Torah study your main occupation.

Chofetz Chaim - Time is money. Wrong. Money is time. Time is needed to be
expended in order to make money. What is more valuable? Time is a limited
commodity whereas there is an unlimited amount of money and things it could
buy in the world. So it is clear, the more limited the item the more precious.
Conserve your time. Spend it wisely.
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Avos 4:12:9-14

(12) Rabbi Meir said: Reduce your business activities and engage in Torah 17 29U M0 5TI3 POY POY3 YA M MK VKA '3 (1)
study. Be of humble spirit before every person. If you should neglect the 7713 1377 0% 77 U1 MR 0 D203 DX DK %219
(study of] Torah, you will come upon many excuses to neglect it; but if you 22 1% n7 W ' v ming oy oK)

labor in the Torah, God has ample reward to give you.

Be of humble spirit before every person.

Rav - be ready to learn from any person.

Abarbanel - Be humble, relates to your business efforts. Don’t spend your time
earning more for honor or the prestige of having wealth. Recognize that the drive
to have a lot of money is not a matter of consumption. A person can only
consume so much. Forsake that type of glory and that relatively meaningless
accomplishment and devote that time to Torah studies.
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Avos 4:12:24-32

(12) Rabbi Meir said: Reduce your business activities and engage in Torah T 551{) "M ;TIR2 POV POV DY M1 K TN " (]
study. Be of humble spirit before every person, If you should neglect the 1T 12T D"?Q;l ‘.]‘? U TR 135!;3 ON1;DTX 5; php

(tudy of) Torah, you will come upon many excuses to neglect it; but if you 0 10 72 b b w7 R O
labor in the Torah, God has ample reward to give you.

But if you labor in the Torah He has ample reward to give you.

Meiri - Ample rewards, Both in this world, to be able to support his family and the
next.

R Yehudah - Note that the reward is for laboring in the Torah, not limited to your
success in learning.

Rambam - we can learn from the experiences of the Kohanim and Leviim. Whoever
devotes himself to serve God will have his needs provided for. This promise of
sustenance is not limited only to the Kohanim and Leviim, it is available to as all.
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Av0s 4:13:6-12

(13] Rabbi Eliezer ben Yackov said: He who fulfills even a single mitzvah U970 19 Mt PK ¥ AV K 2py 12 MoK 3 ()
Eﬁi”f hll'mﬁlftf i sllﬂg[f.' ﬂdvﬂ'fﬂrl?. {md H'E' w}w fﬂmmﬁs gven a 5"]313 quyr.n n;wjn ’-"JN 'm’UP. 1‘7 I.mi’ 'nr-"s n-!:¥ -uu"-'nﬂti
transgression gn::us hims:elf a single accuser. Repentance and good deeds are ' ' ! MR 00 O D

like @ shield against retribution, SR

He who fulfills even one Mitzvah gains himself one advocate.

Rashi, R Yonah - consider that a person’s actions serve as witnesses for him when he
presents himself before the Heavenly court.

Meiri - don’t discount the great value of even the smallest Mitzvah or good deed, it
creates an argument in your defense.

Kiddushin 40b - view yourself as having equal amounts of good deeds and bad
deeds and this one good deed could tip the scales of Divine Justice toward
acquittal.
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Avos 4:13:11-12

(13] Rabbi Eliezer ben Yaakov said: He who fulflls even a single mitzvah v";l'n_s f MR K MM AV 0K 3PV 12 '1!}{".75 Ealty

gains himself a single advocate, and he who commils even a single DU TN X 0P th Mt K MY 2 K
transgression gains himself a single accuser. Repentance and good deeds are R T m':inn"i ,'m DHD:TI&’J\U
' [N .I L] .l ‘ l '- [

like @ shield against retribution,

A single advocate

In Chullin 7b we learn that a Mitzvah you do unwillingly is still considered holy let us
explain.

Every Mitzvah creates an angel. The performance of the good deed creates the “body”, so
to speak, of the angel. The person’s good intention imbues the angel with a “soul”.

Some people want to, for example, give charity but they don’t have the means; others have
the means but don‘t want to give. Since we are all considered the same organism
responsible for one another the well intentioned person creates the soul and the unwilling
one joins to create the body and together they make a complete angel.
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Avos 4:13:13-19

(13) Rabbi Eliezer ben Yaakov said: He who fulfills even a single mi!;vah U’Wjﬁ b D YK YD AV K 39 w,tm ) ()]
gains himself @ single advocate, and he who commils even a single | A

mnsgrﬁ;mn gﬂfus himseh‘ 1) siugfe ACCUSeT, REPEH!HHEE and gﬂﬂd deeds are D’W}{m '.mwn ."‘,m 'mw 15 "mP ,nl'lt( ‘pr ‘my '.yn ;‘Il‘jtf
like a shield against retribution, - Y80 192 iy el

And he who commits even a single transgression gains himself a single accuser.

Sotah 3a - a man’s spiritual flaws accuse him before the Heavenly tribunal.

Rashi - the word ‘katagur’ is a contraction of the words ‘koreh tagur’, “one who issues a
challenge”.

Tiferes Yisroel- ‘Katagus’ comes from the Greek, categoris — complainant.
Rambam - ‘Katagus’ is “a tale bearer”, telling the King about disloyal subjects.
Meiri — Midrash Schmuel - every Mitzvah is rewarded every transgression punished.

The numerical value of ‘Sanegur’, “defense attorney” 329, is one more than ‘Kategur’ 328,
“prosecutor”’. A person needs one more merit to outweigh his demerits and gain him
acquittal. It is this one additional Mitzvah to which our Mishnah refers.

Art Scroll p252



Avos 4:13:18-19

(13) Rabbi Eliezer ben Yaakov said: He who fulflls even a single mitzah 00 1 TP K MY AV K 3P 12 MK 12 ()
gains himself a single advocate, and he who commils even a single DWYM MAUR ANX MY 9 MY NX MaY WM Nk
transgression gains himself a single accuser. Repentance and good deeds are — MYI0T 192 DMND DAY

like a shield against retribution,

A single accuser

A man came to his neighbor and told him. “I understand you spoke Lashon Hara about me”.
Shocked the man asked, “who told you”. The other responded, “an angel told me”.

“Since when do angels speak Lashon Hara?”
“Some do”, he answered, “Every time a person does a good deed he gives birth to a good angel
and every time he sins he creates an evil angel. The evil angel you created when you spoke

slanderously against me is the very one who told me. Evil angels, like their creators, are
not afraid of sinning by Lashon Hara.
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Avos 4:13:20-25

(1) Rabbi Eliezer ben Yaakov said: He who fulfills even 4 single mir;vah U979 19 P AKX MY AT MK 3PY? 12 MPK 37 (3]
gains himself a single advocate, and he who commils even a single  pyyypy AN 0K MR 0 TP K TIAY MY K
transgression gains himself a single accuser. Repentance and good deeds are BT 183 OMAD DAY
like @ shield against retribution.

Repentance and good deeds are like shields against retribution.

R Yosef - Note the order of the words. Repentance is mentioned before good deeds
because the repentant are deemed to be of greater spiritual standing than those
who are occupied with good deeds (Berachos 35b).

Baal HaTanya — repentance closes the chasm created by sin between man and his
maker it brings them closer. Good deeds are then able to create a true Godly
connection.
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Avos 4:14:5-11

(14] Rabbi Yochanan the Sandler said: Every assembly thatis dedicated to the 7910 0w DY? Xy modd b3 ik g pnw 27 (1)
sake of Heaven will have an enduring effect, but one that is not for the D¥N7 7910 PX DMy DY AIKYY DN
sake of Heaven will not have an enduring effect.

Every assembly that is dedicated to the sake of Heaven will have an enduring effect.

What is an assembly dedicated to the sake of Heaven? Any gathering convened in
order to advance the cause of Torah study or performance of Mitzvos.

A business gathering conducted in a spirit of honesty and ethics qualifies. However,
even spiritual gatherings must not be tainted by self aggrandisement. The word
“gathering” ‘Kenesiyah’ is a contraction of the words ‘Kanas and Yah’ “Godly
gathering”.
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Avos 4:14:10-11

(14) Rabbi Yochanan the Sandler said: Every assembly that s dedicated to the  M210 0w DWY xonw mod 53 K 1% pnw 27 (1)
sake of Heaven will have an enduring effect, but one that is not for the D¥pNY A9I0 PX DY DWY MKV 0pRnY
sake of Heaven will not have an enduring effect. | D

Will have an enduring effect.

Rashi - its resolutions will come to fruition.
R Meir Zlotowitz - They will succeed in their undertaking.
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Avos 4:14:12-17

(14) Rabbi Yochanan the Sandler said: Every assembly thatis dedicated to the M50 DY W7 K07y m0Y 59 X VT e 2 ()
sake of Heaven toill have an enduring effect, but one that is not for the 0NNy N0 PX D oy Ak oy
sake of Heaven will not have an enduring effect,

But one that is not for the sake of Heaven will not survive.

Avos d’Rebbi Nosson - a unity not for the sake of Heaven is found in Gen 11:1-9
regarding the tower of Babel. Their ungodly unity was disrupted by God causing
them to speak many languages resulting in a breakdown of communication and
general dispersion (Akeidas Yitzchak).
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Avos 4:15:6-11
Weiss #231

(15) Rabbi Elazar ben Shamua sid: Let the honor of our student beasdearfo 722 T2y 0307 770 743 " :Wafc Y 12 9K 11 (0]

T

you as your own; the honor of your colleague as the reverence for your oMY K9 721 XA 73 K903 3730 T
teacher; and the reverence for your teacher as the reverence of Heaven,

Let the honor of your student be as dear to you as your own.

If you want to bring out the best in your student:
R.S.R. Hirsch — never degrade or injure the dignity of a disciple.

Irving Bunim — do not overpower your students with a sense of your brilliance compared with
their ignorance.

Rashi - your student’s accomplishments reflect your efforts in teaching. Consider his
prestige as if it were your own.

Rav - We can learn the proper relation between pupil and teacher when Moshe Rabbeinu said
in Ex 17:9 to Joshua, not “choose men for me” but rather “let us choose men”.

Rambam - students are like your children who give you pleasure in this world as well as in
the world to come.

Taanis 7a - one can often learn more from students than from colleagues.



Avos 4:15:16-19

(15) Rabb Elazar ben Shamyasaid: Let the howor of your student be s dear fo 71292 7729 30 37070 T MK Y 13 AYIK 37 (]
: ‘ . :
yoitas your own; the honor of your colleague as the reverence for your QMY X7M3 721 KT 737 K3 7730 1!
teacher; wnd the reverence for your teacher as the reverence of Heaven,

And revenance for your teacher as the revenance for Heaven.

Deut 6:13 “ET Hashem Elokecho Terah™.

R Akiva - interprets the “ET”, an extra word, as indicating that Torah Scholars
should also be feared.

Bava Kamma 41b - One achieves life in the world to come through the teachings
of scholars.

Rav - in Numbers 11:28 - Joshua suggested that Eldad and Meldad deserved to
die since their revolt against Moses was tantamount to a revolt against God.
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Avos 4:16:4-6

X ' T : - Y
(16) Rabbi Yehudah said: Be meticulous in study, for a careless misinter- T T Mo M Tona T W K T )

pretation is considered tantamount to willful transgression.

Be meticulous in study.

Rashi, Ran - Be sure you fully understand the ideas and their halachic ramifications.

R Yonah - This means constant review since forgetfulness causes issues to become
unclear.

Meiri - especially if you will transfer your learning to halachic decisions.

Midrash Shmuel - Be meticulous with a student. Teach him as he needs to be taught
so there is no room for misunderstanding.
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Avos 4:16:7-10

(16) Rabbi Yehudah said: Be meticulous in study, for a careless misinter- V7] n‘zw an nallgy T7n3 N K TN 127 ()
pretation is considered tantamount to willful transgression. '

Careless misinterpretation is considered willful transgression.

Rashi, Rav — one who studies superficially is bound to make mistakes.

Meiri - error is common among human beings. Take extra precaution by reviewing what you
have learned. Don’t give mistaken advice to others, it is a stumbling block. Halachic
decisions are a great responsibility.

Midrash Shmuel - a student’s mistake might be traced to imperfect teaching by his teacher.
The student’s inadvertent sins can be viewed as a willful transgression by a teacher who
might have known that his lesson lacked clarity or understanding by the student.

Taam Zekeinim - Ignorance is not bliss. An ignorant person is responsible for not studying
and also for the sin itself. He is in double jeopardy.

People learn from the actions and behavior of the Torah Scholars so they must be careful not to
teach improperly by their actions.
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Avos 4:17:4-12

(17) Rabbi Shimon said: There are three crowns — the crown of Torah, the 1372 AN ,MIA NI 207 01N YoYWK VY 127 (1]

crown of priesthood, and the crown of kingship; but the crown of a good 1723 Sy 7ty 2tv oW N ;ma7m N
name surpasses them all,

There are three crowns, the crowns of Torah, priesthood and kingship.

Rashi - These are not all attainable. You can’t earn the crown of priesthood if you are not a
Kohen or of Malchus if you are not from the family of King David but we all can earn
the crown of Torah. To study it, teach it and live it.

Abarbanel - Notice that the crown of Torah is listed first because it takes precedence, It
contains both the commandments between God and man as well as those between man
and man. The crown of the priesthood is between man and God and of Kingship
between man and man.

Rambam - Hilchos Talmud Torah 3:6. One who pursues the crown of Torah should not
lose even one night to sleep, food, drink, or engage in idle talk etc, but should be
involved only in Torah Study.

Horayos 13a - Aking or a high priest who dies is replaced. A Torah Scholar is an
irreplaceable loss. Art Scroll p260



Avo0s 4:17:13-18

(17) Rabbi Shimon said: There are three crotwns — the crown of Torah, the 372 IN3) MR N 0 BN WY MK PonY 37 (1]
crown of priesthood, and the crown of kingship; but the crown of a good g by iy ato oy 02y imazn N3
name surpasses them all,

But the crown of a good name surpasses them all.

So there are really four crowns.

R Moshe Alshakar - This fourth is not numbered as are the other three to show it is in a class
by itself.

Moed Katan 17a - If a scholar behaves in an uncouth manner he is despised. A good name is
needed even if you are a Torah Scholar. All the crowns also require the crown of a good
name.

Bigdei Meshi - The priesthood is inherited, the Kingship is appointed, intelligence to
understand your studies in a Heavenly gift. It is only a good name that a person earns for
himself.

Koheles Rabbah 7:3 - A good name is more precious than the Holy Ark. The Ark preceded
before the Israelites in the wilderness (p263). A person’s good name precedes him all over
the world.
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Avos 4:18:4-7

(18) Rabbi Nehorai said: Exile yourself to a place of Torah = and do not Xy xR 91 ,m1in nipn? M2 M1 ik w7 37 (m)

assume that it will come after you ~ for it is your colleagues who will  Lyywn Y% N3 YKy AT MR PIANY AMOR KiaD
cause it to remain with you; ‘and do not rely on your own wnderstanding,”

Exile yourself to a place of Torah.

Rashi, Rav - If there are no scholars where you live move to a place where you will find such
mentors.

Rambam - Seek out a place where many study so you can find study partners.
Tiferes Yisroel - Even if ample opportunity to study is in your town you should move away.

Midrash Shmuel - Like a plant that flourishes only after it is uprooted and replanted in a new
place, moving to a new place allows the development of character and insures success in
one’s studies. It is worthwhile to substitute temporary comforts for eternal reward.
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Avos 4:18:8-12

(18] Rabbi Nehorai said: Exile yourself to a place of Torah = and do not N0/ "WXR ‘715] MR mpp'? M) N7 X i 3 ()
assume that it will come after you ~ for it is your colleagues who will LIYWR 9K N2 9K AT TR a0 ATk Kian
cause it to remain with you; ‘and do not rely on your own wnderstanding,” J T EE

And don’t assume that it will come after you.

Rashi, Rav - Don’t stay in a place, devoid of adequate Torah Scholars or
personalities, on the assumption that they will eventually move there to you.

Meiri - Even a day outside a proper environment is time irretrievably lost.
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Avos 4:18:13-15

(18] Rabbi Nehorai said: Exile yourself to a place of Torah = and do not  X¥7y/ KR 9% min Dipa? 70 "7 ik K7 3 (]

assume that it will come after you — for it is your colleagues who will LN b% 3n1ra ok 73 i ANy 0K Kian
cause it to remain with you; ‘and do not rely on your own understanding,” ki W R '

For it is your colleagues who will cause it to remain with you.

Sefer Ha Mussar - Torah studied with companions is more firmly mastered for
colleagues challenge one another and through such discussion better
understanding develops.

Shabbos 147b - Rabbi Elazar ben Arach, AKA Nehorai, moved to a city that was
not a place of learning and forgot all he had learned and became an ignorant
person. His former colleagues prayed for him and his learning was restored. He
Is the one who taught us this dictum.
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Avos 4:18:16-19

(18] Rabbi Nehorai said: Exile yourself to a place of Torah = and do not — xyqy ~xn S%1 Ty mipnY Mo M7 i KM *37 ()

assume that it will come after you = for it is your colleagues who will ‘.]Wﬂ N 33 5K T3 TR TANY MK KN
cause it fo remain with you; ‘and do not rely on your own understanding,” : VI mElgal ‘

And do not rely on your own understanding (Proverbs 3:5)

Rashi - No one can understand Torah with his own intelligence exclusively. He
needs a mentor. He must keep asking and learning.

Midrash Shmuel - One learns from books facts and details. One learns from a
teacher good conduct and correct thinking.

R Yisroel Salanter says - A chassid believes that since he has a Rebbe he does not

need books. A misnaged believes that since he has books he does not need a
Rebbe. Both are wrong. Both need both.
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Av0s 4:19:4-12

[19) Rabbi Yannaisaid: I i not in our power to explain elthe the tungulity ™00 X7 ) DT 74 K7 AT 1K 70K K 2 )
of the wicked or the suffering of the righteous. DT

It is not in our power to explain the tranquility of the wicked or the suffering of the righteous.

Why do bad things happen to good people? R. Haroid Kushner

Rav, R’Yonah - God has good reasons for allowing both but we, with limited intelligence, can
view only small parts of the flow of life.

R.S.R. Hirsch - It is beyond our power to determine a person’s moral worth or his
motivations. We may think someone is evil but God rewards him. Perhaps he is really
good or vice versa.

Chiddusei Harim lost all 13 of his children during his lifetime. His wife commented, “perhaps
God in his mercy has allowed us to be a source of comfort to others. Parents suffer the
heartbreak of the loss of a child and they can say look at Yitchok Meir and his wife, they
lost 13, have you suffered so much?”
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Avos 4:19:4-12 (continued)

19 Rabbi Yannaisaid: I i ot in our power o explai elther the ranguilyy. 6 K NK) YW Mg K AT PX K K3 13 [
of the wicked or the suffering of the righteous. vl

Genesis 38:7 “But Er, Judah’s first born, was wicked in the sight of the Lord and the Lord
slew him”.

God is a righteous judge who gives people exactly what they deserve. By saying that we keep
the world orderly and understandable. Butt his teaches people to blame themselves and
creates quilt where none belongs.

The Bridge of San Luis Rey by Hemingway. 5 people cross a bridge which breaks and they all
die. Sheer accident? God’s will? Were they guilty?

How about 250 people are on airplane — all guilty?
We see bad things do happen to good people. Is this justice?

Are we willing to say: they only look like good people to us humans. Like a beautiful
tapestry. But on the other side it is not beautiful or good and only God knows how bad and
how deserving of punishment that person was.



Avos 4:19:4-12 (continued)

(19) Rabbi Yannai said: It s not in our power to explain either the tranguility e XY ) DN MW K7 T2 X (i K 2 (o]
of the wicked or the suffering of the righteous. Blvin o

Is it good for people to die? If people did not die:
1. Humanity would be deprived of a fresh start.

2. The world would be over crowded and we ourselves would probably never have been
born.

Everything that happens in life is for a good purpose. Can you tell this to a person who has
been struck by a tragedy?

Is this explanation helpful to us or is it a defense of our concept of God and an attempt to
defend His terrible decisions.

We deserve what we get.
It is a punishment for our sins.
It is a cure for our faults. Perhaps you were proud, or arrogant or impatient,

It is punishment for every time we told a lie or ignored a begger or had a mean or vindictive
thought!!



Avos 4:19:4-12 (continued)

(19) Rabbi Yannai said: It is ot in our power to explain either the tranguility ™10 K9 ) DWW Mg X5 0T Ptk K 2 o)
of the wicked or the suffering of the righteous. Rlrin 'y

If the Jews acted differently there would be no antisemitism.

Hitler would not have killed them.

If the person worked harder he would not be poor.

If the girl had not dressed provocatively she would not have been raped.

Blaming the victim makes us believe the world is not as bad a place as it may seem.
It helps fortunate people believe that their good fortune is deserved because of
their true qualities rather than being a matter of luck. It makes everyone feel
better.

Except the victim. Who not only suffers but has public condemnation on top of his
original misfortune.



Avos 4:19:4-12 (continued)

[19] Rabbi Yannai said: [t is not in our power to explam either the tranguility 0N X7 %) Wplahy min X9 1T X MINCOKY 27 (W)
of the wicked or the suffering of the righteous iy

We assume that God is the cause of our suffering
Is it for our own good?
Is it punishment we deserve?
Perhaps God does not care what happens to us?
Should we hate ourselves for deserving such a fate?
Should we hate God for sending it to us when we don’t deserve it?
But perhaps God does not cause our suffering.
God is powerful he does not need to be fair.
God is too busy.
Perhaps God is a good God but not totally powerful or a powerful God who is not

totally good.

God asks us, “do you think it is easy to keep unfair things from happening to people??” Even
God seems to have a tough time keeping chaos in check.

Ask instead not “God why are you doing this to me”, but “dear God see what a problem | have
will you please help me?”



Avos 4:20:6-10
Weiss #162

(20) Rabbi Masya ben Charash said: Initiate a greeting to cvery person; and be - 21 MM 2K 7 DU DM W1 <K U 1R KnR Y3 [
a tail to lions rather than a head to foxes. DO UKY N XY R

On meeting any man be the first to extend greetings.

Irving Bunim - Either from petty conceit or from a sense of insecurity some people will hesitate
to be the first to extend a warm greeting to those they meet. This is wrong behavior.

Berachos 17a - It was said of R Yochanian ben Zakkai that no man ever gave him greeting first.
Maharab - you should greet even a wicked person.

He does not consider himself wicked and will feel himself unfairly insulted if he is ignored
and it will cause animosity. Art Scroll p268

Meiri - By initiating greetings one elicits much love. One must not only love his fellow man
but he must be beloved by them. Greet everyone, even enemies. Take the initiative in
pursing (Shalom) people and they will eventually respond in kind.

Toldos Yaakov — ‘Makdim’ - give precedence to others even before your own well being.



Avos 4:20:11-17
Weiss #160

(20) Rabbi Masya ben Charash said: Initiate  greeting to every person; and be 0 K '7:) Di‘?‘{i:l 0PN " 0K U 13 K 37 (3]
a tail o lions rather than a head to foxes. oowh Uy 1 YN nivi

Be a tail to lions and not a head to foxes.

Is it better to be a big fish in a small pond or a small fish in a big pond?

Rashi - It is better for a person to be a disciple of someone who is wiser than he
who could lead to his improvement rather than the master of someone who is
inferior to him and will lead to his deterioration.

Sanhedrin 37a - A new member was chosen from the highest ranking member of
a lower court. Thus, the new member formerly the head of foxes now became
the tail of lions. It is preferable to be the least distinguished member or an
elite group than to be the most distinguished member of a lesser group.



Avos 4:21:4-10

(21) Rabbi Yaakow said: This world is h'kt; a lobby before the World to Come; JQU D‘?WU P '11711'19(? i U?W '.,1 il JW M [N:]
prepare yourself in the lobby so that you may enter the banquet hall, ]"?|7'105 DB D .'11111'193 -myy i

This world is like a vestibule, (lobby portico) before the world to come.

Avodah Zarah 3a - one who does good in this world will be able to enjoy the reward
of the world of eternity.

Hadar HaCarmel - If one prepares properly here, then the world to come is like a
banquet hall.
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Avos 4:21:11-13

(21) Rabbi Yaakov said: This world is like a lobby before the World to Come; X317 0717 "3 'n'mwg'? ot i oAV MK 2PV '3 (R3]
prepare yourself in the lobby so that you may enter the banquet hall. 9707 DINY D NTI93 JBYY pni

Three heroes were rewarded by the King with unlimited access to his treasury for 1 day to take
all they wanted. They were invited to a lavish party. One of the heroes said to himself,
“What do I care about that party I have only a limited time to gather these riches”, and he
devoted himself to that task and gathered enough for a rich life. The second hero was
attracted to the party. Food, drink, fun, jokes, comaraderie and spent much of the day
there. Only later in the day he recalled the rapidly vanishing opportunity for riches. The
third hero was so engrossed in food, drink and reveling that he got drunk, passed out and
only awoke after the time to gather the treasure was past.

So itis in life. We have the opportunity to devote ourselves to the important tasks in life.
Some do so with great concentration. Others realize later in life that they wasted valuable
time and opportunity and only then try to make up for lost time. And some spend their
entire life at the party not coming to their senses until it is too late and they return home or
to their maker empty handed.
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AvO0s 4:22:4-15
Weiss #704

(22) He used to say: Better one hour of repentance and good deeds in Ths  pyty3 paiy Dy AN NAK YWY MY X M KN (23]
World than the entire life of the World to Come; and better one howrof gy mm ntp 9w N myw mon ;xaa 091va ™n ban
spiritual bliss in the World to Come than the entire life of This World ooy ™m Yan Kan

Better an hour of repentance and good deeds in this world than a lifetime in the
world to come.

R Chaim Shmulevitz — the pleasure in the world to come consists of the closeness
to the Almighty based on your achievements in this world.

Vilna Gaon — cried on his death bed that he would soon not be able to perform
any Mitzvot as he moved from this world into the next.

R Abraham Chaim Feuer — a person who knows himself cannot fail to repent.

Eruvin 22a - Today, this world, was made to perform Mitzvos, not tomorrow, the
world to come.



Avos 4:23:6-11

(23] Rabbi Shimon ben Elazar says: Do not appease your fellow in the time of 0¥ NYW3 7720 NK M¥N ‘725 MR WWL{K 13 1iynw 127 (3]

hl’_ﬂ;:w_m do not console him while his dead lies before him; do not Tywa 1 9xwn 9N M5 Son iy VY3 1N b
question him about his vow at the time he makes it; and do not attempt to see ~~~ P T Ay B B
him at the time of his degradation, 'm?P,L,)P. nywa mmf; ‘7‘-1mzjn ‘7:_{3 A1)

Do not appease your fellow at the time of his anger.

Rambam - timing is a key to improving interpersonal affairs.
Rashi - an angry person should be left alone to calm down.

Yevamos 65b - just as one is commanded to speak up when his words will be listened to, so
it is a Mitzvah to remain silent when he will not be listened to.

Beis Avos - The one who tries to appease an angry person will become discouraged by his
lack of success and not want to try again.

R Nissan Alpert - notes that on the other hand to allow anger to fester permits it to multiply
and become worse. This extra hatred caused by animosity permitted to deepen without
cause is the true meaning of ‘senas chinam’ “causeless hatred”.
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Avos 4:23:12-17

(23) Rabbi Shimon ben Elazar says: Do not appease your fellow in the time of 0¥ NYW3 7720 NK ¥ N bX “MiX 'WL)K 12 1Ivnw 127 (aa]

his anger; do not console him while his dead lies before him; do not nywa ) 'mun 5R'I ‘I’JD') ‘mn oy Tywa 1mamn ‘7m
question him about his vow at the time he makes it; and do not attempt to see 1n'7')L)7 nywa mm-f; ‘71an %) 4m
him at the time of his degradation, L i

Do not console him while his dead lies before him.

Rashi - Only later can he be consoled and comforted.

R Yonah - He may feel that the comforter does not understand the severity of his
loss and may lash out against the comforter and toward the true judge.

Lev Avos - Mourning and grief are beneficial and should not be interrupted
prematurely.
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Avo0s 4:23:18-22

(23) Rabbi Shimon ben Elazar says: Do not appease your fellow in the time of 0¥ NYW3 37207 NK My 7K 00X YK 12 1w 3 (23]
his anger; do not console him while his dead lies before him; do mot — mywa 1% Sxuin Sx1 0% bun My nywa mmn oK)

question ’“"f about h':'s vow af H.zc time he makes it; and do not attempt to see Anop%p nywa tnixty Snun )
him at the time of his degradation,

Don’t question him at the time of his vow.

Rashi - Do not question the circumstances of the vow. He is too emotional. Do not inquire
about the terms of the vow, he may make it unconditional and ruin any possibility of
annulment. If it is a vow to do a good deed do not demand that it be done immediately.
Such pressure may cause him to regret having made the vow in the first place.

Midrash Schmuel - do not ask a donor to support a second cause at the time of his initial
VOW.

Rabbeinu Ephraim - suggests this means if one has severed ties with a friend by means of a

vow don’t request resumption of the friendship immediately. Wait awhile for emotions to
calm down.
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Avo0Ss 4:23:23-27

(23) Rabbi Shimon ben Elazar says: Do not appease your fellow in the time of Y0¥ NYW3 3727 N YN DX MK YN 12 vy 7 (]
his anger; do not console him while his dead lis before him; do ot MW 19 Sxwn 5x1 ;185 Sun gy nywa wmamA oK)

question him about his vow at the time he makes it; and do not attempt to see in2p7p vy tnixt? STawn Yx) A
him a! the time of his degradation,

And don’t attempt to see him at the time of his degradation.

Rashi - The person is overcome with shame.

Maharam Schick: Don’t attempt to chastise at the time a person sins. The heat of
the moment may make your words or his receptivity to your words less than

ideal. Itis a Mitzvah not to utter words of rebuke that will not be heard
(Yevamos 65b).

Sefer HaMussar - A person’s pain may be compounded when others witness his
suffering.
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AVvo0s 4:25:5-9
Weiss #633

(25) Elisha ben Avuya said: Que who studies Torah as a child, to twhat can he o 2T K 0 9 i K A 13 K (]
be likened? = to ink written on f!t'&’! paper. And one who studies Torah ga)ah) 11-‘;‘? 1T KN mg‘? i 'm'l(?ﬂ] Al il ‘;y Ny
as an old man, to what can he be likened? - to ink twritten on smudged paper. 2 by

He who studies as a child to what may he be likened?

To ink written on fresh paper.
And one who studies as an old man to what may he be likened? To ink written on
erased paper.

R’ Chaim of Volozhin — nevertheless, the studies of an old man may leave a trace
even on erased paper since better ink is used i.e., he has better concentration

and greater devotion.

R’ Pinchas Shapiro — why discourage the older man? Even an older person can
learn as well as a child if he puts forth the necessary concentration.



Avo0s 4:26:9-14

[26) Rabbi Yose bar Yehudah of Kfar HaBavli says: One who learns Torah L0710 T K 9237 793 UK T 1300 137 (1]

; ikened? =
o okt ol ol 6 WA 3 i g ey
r ks unfermented wine from his vat. But one who leams Torah - g -
from the old, to what ¢an he be likened? — to one who eats ripe grapes or drinks 142 T2 AN I oy PP AT 60 52 AT

aged wine,

One who learns from a young teacher to what can he be likened?

The previous Mishnah discusses students of different ages; this Mishnah discusses teachers of
different ages.

To one who eats unripened grapes they have a bitter taste and are unappetizing much like the
product of unripened thought.

Unfermented wine contains sediment in it. The thinking is not clarified. It may
initially taste good but eventually causes a stomach ache.

Kozhnitzer Maggid - A student who looks up to his teacher as a wise elder will savor his
Intoxicating teachings not so if he considers him his peer.

BT Moed Kattan 17a - consider your teacher as compared to an Angel of God. If not do not
learn from him.
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Avos 4:27:4-10

(27) Rabbi Meir says: Do not look at the vessel, but what is in it; thereisanew 1919 U" I U N3 x‘zr{ T l7jn0n 5[_( K TR )
vessel filled with old wine and an old vessel that does not even contain N 1‘7’5'5,‘” o r<5rg m

new twine.

Do not look at the vessel but what is in it.

Rav, R’ Yonah - Look at each individual separately. Don’t draw conclusions based merely
an age.

Don’t be deceived by appearances. Look past the exterior of a person and seek out the
essential character.

Pesachim 111b - Bava Kamma 117a - A person may appear learned and in fact may not be.

Taanis 22a - A person may appear wicked and may really be righteous.

Rashi - There are young men whose insight and level of learning surpass that of their
seniors. Wisdom is not a property of years but is a gift from God who may grant it to
whomever he wishes.

R Yosef Karo - even to a youngster.

Don’t judge a book by its cover.
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AvO0s 4:28:5-12
Weiss #654

(26) Rabbi Elszar HaKappar says: Jealousy, lust and glory remove a man from — NIX PRI TR AT AT WK 00 'ﬂ}"?r( 0 (M)
he worl, 2217 0 0K

Envy, lust and thirst for honor remove the man from the world.

R’S.R. Hirsch - These vices are selfish and serve only the person who has them
and therefore they separate him from the rest of the world.

R’Yisroel Salanter - This maxim is directed to ‘ha Adam’ “the man”, with a
definite article ‘heh’. This indicates that even the loftiest of men is liable to
fall into the trap of envy, lust and desire for honor.



Avos 4:28:5-7, 8-12

(28) Rabbi Elnzar HaKappar says: Jealousy, lust and glory remove a man from DX XY 1123 MKAT AP K 13610 2K 2 (1)
the world oy 0 D77

Jealousy, lust and glory

Jealousy - Parshas Korach - jealous of Aaron.
Desire - Parshas BeHaalosecha - The Israelites longed for the products of Egypt.
And the quest for honor - Parshas Shelach - The spies feared that their leadership

status would diminish in Israel and therefore spoke disparagingly of the land of
Israel.

Remove the individual from the world. 4:28:8-12

The juxtaposition of these three parshiot depict the tangible portrayal of this
aphorism.

Meam Loez 14: XII Introduction



Avo0s 4:28:5

(28) Rabbi Elnzar HaKappar says: Jealousy, lust and glory remove a man from X PRI 0230 ST MKp0 AIK 010 WHK 37 (M)
the world 297 0 D

Jealousy - May be a positive force.

Bava Basra 21a - Rivalry between scholars increases wisdom.
Proverbs 14:30 - “Envy causes the decay of bones”, King Solomon .

Envy penetrates to and corrodes the inner being of a person. Recall the story of
Korach who was jealous of the position of Moses and Aaron.
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Avo0s 4:28:6

(28] Rabbi Elnzar HaKappar says: Jealousy, lust and glory remove a man from  [IX 1K M2 MK X K 30 \!S]SK 07 (M)
the world, - -U?WU I Y

Lust

Vilna Gaon - lust — indulging it is like saltwater, the more you drink of it the
thirstier you get.

Succah 52b - Starve it and it is satisfied; satisfy it and it is starved.
Rashi - recall the desire of Adam and Eve for the forbidden fruit.
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Avos 4:28:7

(28] Rabbi Elazar HaKappar says: Jealousy, lust and glory remove a man from DX PX¥12 T M TP (1K 3021 MWK 37 (M)
the world o oo 10 DK

Glory

R’ Moshe Chaim Luzzatto - glory — honor — are nothing but pure vanity.
The praise of men is a burden.

The desire for honor entraps a person.

Sanhedrin 102a - pursuit of honor forces a person to spend more on housing

clothes etc, than he can easily afford and then struggle to keep up the
appearance.

R’ Chaim of Volozhin - suggest that these three vices are in chronological order.
From birth one suffers from jealousy. Lust develops at maturity. Desire for
honor occurs as one gets older and physical pleasures are less important.
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Avos 4:28:8-12

(28) Rabbi Elazar HaKappar says: Jealousy, lust and glory remove a man from  nx PRV TIIM MDD AKIPA LK 9P MoK 137 (M)
the world oW 10 O

Remove a man from the world.

Jealousy, lust and the pursuit of glory lead to sin and through them a person will lose his share in the world
to come.

The King offered a jealous man anything he desires with the understanding that his rival would be given
twice as much.

He could not bring himself to ask for gold or a big house etc, knowing the other would get twice as much.
Jealousy would not allow him to do so. He asked for the King to gouge out one of his eyes so the
other would lose both of his. Jealousy is the root of gossip, tale bearing and revenge.

Pursuit of glory. A sense of self importance does not allow a person to feel humility such that he could
repent and ask another person or even God for forgiveness,

Jealousy can result in paranoia which imagines a demon in every corner.
Lust can induce a person to destroy his life and career for a cheap thrill.

Glory when sought too vigorously can foster delusions of grandeur. One who suffers from the triple curses
of these crippling spiritual diseases becomes so egocentric everyone around him ceases to exist. He is
removed from this world.
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Avos 4:28:5-7

(28) Rabbi Elazar HaKappar says: Jealousy, lust and glory remove a man from AX PXYIM TIIM MKAM TKPD MK 197 MYIK 137 (M)
the world, DR 10 O

Jealousy, lust, glory

The same vices of jealousy, lust and glory can be directed constructively.
Envy of those who do good deeds may stimulate us to emulate them.
Passion toward one’s endeavors will result in greater achievements.

Honor — given by you to others is an effective passage to the World to Come,

Kozhinitzer Maggid
Art Scroll p287



Avo0s 4:29:4-5,6-7

[29) He used to say: The newborn will die; the dead will live again; the living — w15 onm ,nn Dnpim NG 0D MK M KT ()
will be judged — in order that they know, teach, and become aware that X1 ,K13A KT AT KA 5K 3”.!-'.‘(71 y*“pn‘? y15

He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the ‘ -
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before N3 77 ThY KN T DY3 KTV KNI K pann

Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance ;W NPN X9 099 X1 K‘?l AW K‘?] ,u'l’?w x5 ‘I‘J!}L‘) PRV
of bribery, for everything is His. Know that everything is according to the ms Sxinw iy v 5% .1awna 9% Sanw v o Honw
reckoning. And let not your evil inclination promise you that the grave will bel 3m3 ‘7Y" :_‘.ZH "'.“:"5 33 '7111. YN DK T (ww . .]L) oy

an escape for you — for against your will you were created; against your wil . .
you were born; against your will you live; against your will you die, and TAYM "1 1A% Ty ANK M3 YY) NN 30'5"20"?:1“. ';U Tnz
against your will you are destined to give an account before the King Who rules KT N2 WP RN 7R M 19

over kings, the Holy One, Blessed is He.

The newborn will die. :4-5

R; Yonah-this is a call for repentance.

Life is a fatal disease.

The human is approaching death as soon as he/she is born.
Stop and take stock of your spiritual life.

The dead will live again. :6-7

Resurrection of the dead is a cardinal principle of Jewish belief (Sadducees vs
Pharasees).
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AVO0S 4:29:21-26.27-28

[29) He used to say: The newborn will die; the dead will live again; the living — b o A% oM M o MK M KN (ua)

will be judged — in order that they know, teach, and become aware that Y by 5 ymb
d : 3 3 1M ,K7130 K1 ¥NT R LOK KWW YA Y ing nm
He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the b Lol b v ALY

Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before XTI .]11'? ThY KM ‘73-’; K, Y KT KNP0
Whom there is no iniquity, no forgelfulness, o favorifism, and no acceptance iy M X9 ,.on9 Ky K‘n Y X9 iy K5 0% PRY

of bribery, for everything is His. Know that everything is according to_.‘,the A" OBV Y A0 K1 1w b b3y ¥ 29w Yanv
reckoning. And let not your evil inclination promise you that the grave will be P SRR SR e b 3

an escape for you — for against your will you were created; against your will M Sy 70 AnK M3 YY1 7y ANK M) WY — 772 00
you were born; against your will you live; against your will you die, and yaym 1105 TNY ANK 3T Sy ;N0 Anx 3mI SV o K
against your will you are destined to give an account before the King Who rules X1 M2 WP o 5 7o 19h
over kings, the Holy One, Blessed is He.

He is the judge, the witness and the plantiff. 21-26

He will judge 27:29

Blessed is He before whom there is no iniquity.
Rashi - God does not bend His judgement to favor anyone.
He rules according to the law and punishes with exact justice.



Avos 4:29:37-38

[29] He used to say: The newborn will die; the dead will live again; the living

will be judged — in order that they know, teach, and become aware that
He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before
Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance
of bribery, for everything is His. Know that everything is according to the
reckoning. And let not your evil inclination promise you that the grave will be
an escape for you — for against your will you were created; against your will
you were born; against your will you live; against your will you die, and
against your will you are destined to give an account before the King Who rules
over kings, the Holy One, Blessed is He.

There is no forgetfullness.

— 111b oo nrn omem nnY o ik i KN ()
KIF K130 KT A0 K OK K vy ynd vy
X113 117 TNY KT Y KNI KT R0
A npn K91 099 Kiwn K9 amaw X9 a9 K9 M9’ pry
A OIXEIY TV A K 1w 197 930w 1) AW S
33 9¥1 ;790 K M3 Y31 YN ANk M Yy — 77 0
1AM 1 INY TRY ANK M3 YY) N0 ANK TR Y 0 ANk
KT T3 WPRT 370 139m ) 192

Whatever is forgotten here on earth is remembered in Heaven.
Whatever is remembered here on earth is forgotten in Heaven.
The sins a person did but forgot about will be remembered in Heaven,

He forgot them therefore, he did not repent.

Those sins he recalls and could therefore repent from, Heaven forgets those and no longer

weighs them against him.
Good deeds that he forgot Heaven remembers.

Good deeds that he is arrogantly proud of and expects to be rewarded for is not counted on

the positive side of his ledger.

As King David said, (Psalms 51:5) “my sin is always before me”. If a person adopts this
attitude, then God is ready to forgive and forget his sin. If, however, he forgets his sins,
thinking he has repented sufficiently, then God will remember those sins.



Avo0s 4:29:39-41

[29] He used to say: The newborn will die; the dead will live again; the living — 1% oo .nyn% onnm , Mn D MK M KA (V3)
will be judged — in order that they know, teach, and become aware that . X137 KA X0 KR 5K K y1n y*'pn‘? y15

He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the "
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before KT ~]"'? THY KM 2Y3 KN 77 KA T KA P30T

Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance ;Y NPN X oMY Xwn K'?l AV N‘?} ,ﬂ'?w x5 1‘}9? PRV
of bribery, for everything is His. Know that everything is a;cording toi,the nm bm'w;jw iy v ‘7K'I awna 19‘? ‘73mp B2l ﬁw ’73,-_1“;
reckoning. And let not your evil inclination promise you that the grave will be - ' . anK 3 Sy — 715 0N

an escape for you — for against your will you were created; against your will T3 oW '1'7;3 K 303 oY) ';W. N0 amyws :‘n '|n2
you were born; against your will you live; against your will you die, and NIV 1 N7 TNY MNK M3 ¥ N0 ""3’552.. ?51’1 '5. " %
against your will you are destined to give an account before the King Who rules KT N2 WP R0 7R R 19

over kings, the Holy One, Blessed is He.

And He shows no favoritism.

Rav - even a perfectly righteous person will be held accountable for his
transgressions.

R’ Yonah - great wisdom and piety does not absolve one from responsibility.
Rambam - No favoritism toward the rich and/or famous.
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AVO0S 4:29:42-44

[29] He used to say: The newborn will die; the dead will live again; the ljving — ]115 o nm 'nvn‘? oM ,nm‘? o MK M1 KN [V3)
will be judged — in order that they know, teach, and become aware that . X137 KA X0 KR 5K K y1n y’j\n‘) y 15

He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the "
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before KT .]\'1? THY KM Y3 KIN T KIA YT KA PAnD
Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance ;Y NN X9 omg Kigm K amw KO Y K M9 PRy
of bribery, for everything is His. Ifnow that everythinghis a;cordt'ng toilfte nn Xy iy v ’7m awna Y Sanw .y 15;‘) ‘73,-_1;4)
reckoning. And let not your evil inclination promise you that the grave will be - : . -

an escapeg for you — fo!r! against your will you were created; against your will e 5¥ ] '1‘?1) K ATR '7Y'! ‘;¥u TR ‘WW‘? :‘: ::2
you were born; against your will you live; against your will you die, and TAVM "7 N7 Thy DK TR 23 ;N0 7‘0'.;20"?51”. '5. '1 *
against your will you are destined to give an account before the King Who rules KIT M2 YRR BIRN 9N M 193

over kings, the Holy One, Blessed is He.

And no acceptance of bribery.

Rambam - God does not accept performance of commandments as atonement
for transgressions. We can’t trade one for the other. He gives reward for
Mitzvos and punishment for transgressions.

Repentance cannot be obtained by a trade off of good deeds for bad. True
repentance is a process of internal metamorphosis when the penitent emerges
as a new different person.

Rashi - everything is His, therefore, He cannot be bribed.



AvO0s 4:29:47-50

[29] He used to say: The newborn will die; the dead will live again; the living 17 o nen DRE v DTN MK T KT (us)
will be judged — in order that they know, teach, and become aware that I S, e e L) : (” _“_";' b

He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the KW K120 K7 ¥ K1 2K KW YTTA ¥ N

Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before X1 1113 .]\‘1? TNy KL Sva xin STV KT KT Ann

Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance Aty npn X% 09 Ky Kln Y K‘?] ,U?W ') pw'? XY

of bribery, for everything is His. Know that everything is according to the x : ; : by
reckoning. And let not your evil inclination promise you that the grave will be 2 MXRYAY 1Y 03! K1 .J1awna 0% Sanw .y 9w Sonv

an escape for you — for against your will you were created; against your will MY 51 79 oK M3 1y K M3 Sy — T]'? vh12)
you were bom; against your w:ll you Iive; against your will you die, and p:wm P-' ]n‘7 -pny nng ']n-w Sm n nr'".( 1;_1-\? ‘7y1 M ;1]:"5
against your will you are destined to givean account before the King Who rules XA M3 wppn eaonn nYm 9m 19Y
over kings, the Holy One, Blessed is He.

Know that everything is according to the reckoning.

Rashi, Rav - Good or bad deeds are added up and kept track of.

Rambam - the term reckoning rather than added up is used to teach us that it is
not mere mathematics. A person with greater intelligence, good character and
abilities may receive greater punishment than a person with lesser qualities for
a similar infraction.

Tiferes Yisroel - God considers all the circumstances surrounding a person’s
actions when he assesses reward and punishment.
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AVO0S 4:29:62-65

[29] He used to say: The newborn will die; the dead will live again; the living — 1% oo .nyn% onnm , Mn D MK M KA (V3)
will be judged — in order that they know, teach, and become aware that . X137 KA X0 KR 5K K y1n y’j\n‘) y 15

He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the ;
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before KT ']ﬁ? THY KM 2Y3 KN 77 KA T KA P30T

Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance ;Y NPN X9 ,.0m9 X1y K‘?l AW ) ,H'ZW x5 1’;9? PRV
of bribery, for everything is His. Know that everything is according to the g Yixaw 73y I Y% .1awna 0% Sanw .y 1w Yonw
reckoning. And let not your evil inclination promise you that the grave will be M3 by :_“?n 0K 03 o Y1 DK AT byw — ."l? oy

an escape for you — for against your will you were created; against your will . .
you were born; against your will you Tive; against your will you die, and TAVM "7 N9 TNy NHK 017 2¥) ;N0 ANK T3 9¥) 0 ANK

against your will you are destined to give an account before the King Who rules K0 M2 v '0’3.‘,7?.33 wm "l%’:-.-’ "3?‘?
over kings, the Holy One, Blessed is He.

For against your will you were created.

Rashi, Rav - The soul is reluctant to descend from Heaven to earth.

Rashi Rav - The human fetus has a perfect existence. It is warm inside its mother
fed by the umbilical cord and taught the entire Torah by an angel. When it comes
time to be born it is reluctant to leave the protective, comfortable womb and must
be forced to do so by an angel.
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Avo0s 4:29:70-73

[29) He used to say: The newborn will die; the dead will live again; the living 1175 oo Y onnm  nmnY o MK M K (ua)

will be judged — in order that they know, teach, and b_ecome awaré_ that K KT13R KT TR KT 5K KA VIO ymid vy

He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the . : 2 ’ i ' o iy YA
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before /K11 713 % TNY KT Y3 KT KA KA
Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance A niy npn X910 Kiwy N‘)) AY x'ﬂ_ ,n‘_ny xS v;;)'? XY
of bribery, for everything is His. Know that everything is according to_.‘,the " E,mtmw Y U b1 1w 99 99w I 1w Yoy
reckoning. And let not your evil inclination promise you that the grave will be e Wtk ’7 i b it
an escape for you — for against your will you were created; against your will M Sy ;190 10K M3 21 YN ANK M3 YW — 77 00
you were born; against your will you live; against your will you die, and yaym 1 10 TNY ANK M3 H¥) ;N0 ADK 303 oV 0 ANk
against your will you are destined to givean account before the King Who rules XA M2 witpn oo n5n 7om 9%
over kings, the Holy One, Blessed is He.

And against your will you die.

Vilna Gaon Bava Basra 4a - If Reuven fences in his fields which almost surround an inner
field owned by Shimon, Shimon need not share the expense even though he gains some
protection because since his 4th side is open he is not really protected. However, if he
himself fences in the 41" side he show that he wanted his field to be enclosed and He must
share the cost with Reuven of the other 3 sides of the fence.

Therefore, even though we are coerced in to be created, born and live against our will, the fact
that we struggle to stay alive and die against our will indicates that we should be
responsible for our sins.
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Avo0s 4:29:66-69

[29) He used to say: The newborn will die; the dead will live again; the living

will be judged — in order that they know, teach, and become aware that
He is God, He is the Fashioner, He is the Creator, He is the Discerner, He is the
Judge, He is the Witness, He is the Plaintiff, He will judge. Blessed is He, before
Whom there is no iniquity, no forgetfulness, no favoritism, and no acceptance
of bribery, for everything is His. Know that everything is according to the
reckoning. And let not your evil inclination promise you that the grave will be
an escape for you — for against your will you were created; against your will
you were born; against your will you live; against your will you die, and
against your will you are destined to give an account before the King Who rules
over kings, the Holy One, Blessed is He.

And against your will you live.

— 1% oM APNY DNEm MG DO K T KN (03)
K1 LK1 KA AR R oK vy ynh v

XA 117 TRY KR SY3 K0TV KA KN pann
A npn K91 ,0M9 Ky K9 K oy X5 meb prw
A R T e 9K pawni 9% Yanw y1) 1w 9w
M oY1 17 K 3T Y3 N AnK MR Y — 77 00

T 7 N9 ThY TNK 3717 YY) 0 ANK 3T 5V 20 AKX

K3 WIIR ©a0n 13 7 97

Rashi, Rav - man is often so debilitated by pain and woe that he may no longer wish to live. When he
lies down to sleep at night his soul, aware of the terrible troubles he suffers, does not want God to
return it to him in the morning but God does return the soul to man even against man’s will.

Vilna Gaon - If a person is created against his will and he is born against his will and lives against his
will he has good reason to question why he should have to pay for his misdeeds. After all, he was
coerced to live. A blind man was married to an ugly woman and a deaf man was married to
complaining woman and they had domestic bliss. One day a miracle working doctor offered to cure
them of their maladies for a hefty fee. He did so and now the blind man could see his ugly wife and
the deaf man was now able to hear his wife’s curses. They both refused to pay the doctor. The judge
ordered the doctor to return them to their former state but they refused saying this condition is better.
“If so”, said the judge, “you must pay the doctor”. Even though you are created, born and live against
your will, when you are faced with death you try to resist it.
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Pirkei Avos
Chapter Five



Avo0sh:1:1-4

(1] YWY With ten utterances the world was created. What does this come X9m 7 abn e D7vg K1 ke TWYA [X)
" 1o teach us? Indeed, could it not have been created with one 0 Y1277 XX °NIXTIHZ N} MK MK

utterance? This was to exact punishment from the wicked who destroy the 73w N1 NI MY MYV KW DY NX PIEIKAY DVYTT

world that was created with ten utterances, and to bestow goodly reward upon ITOKY MYV KUY 07 DX PORRY DY

the righteous who sustain the world that was created by ten utterances.

The world was created by 10 statements.

Created — out of nothing Ex Nihilo.

Why 10 statements — God could have created the world with 1 statement — why did he use 10?
Answer: Because the world is very precious to Him. For example, a person could just
say, “build me a house”, — or he could meet with the architect and builder personally,
decide on the materials to be used etc. This would show how important the created house
IS to Him.

Abarbanel p317

Man was created last because — God was preparing the world for man — creating all the
comforts and necessities for the benefit and pleasure of man.

Abarbanel p317

If God had created with 1 statement — he could destroy with 1 statement. The 10 step
approach gives man ample warning to change his ways.
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Avos 5:1:1-2
Weiss #381

(1] n"\w: With ten utterances the world was created. What does this come

to teach us? Indeed, could it not have been created with one
utterance? This was to exact punishment from the wicked who destroy the
world that was created with ten utterances, and to bestow goodly reward upon
the righteous who sustain the world that was created by ten utterances,

With 10 utterances the world was created

1. In the beginning 1:1
2. light 1:3
3. firmament 1:6
4. watersand dry land  1:9
5. vegetation 1:11
6. luminaries 1:14
7. aquatic life 1:20
8. creatures on earth 1:24
9. man 1:26

10. herbiage and trees 1:29

x5m rmi> mon M oYiva X2 e TIYYA (X

m YT KK NIKIND Y2 K MK

QY 1071 IR MY K1Y D7V NK PIEKEY DV
NTIRD MY K1Y 07 NX PEpRY DpTE? 2

Vayomer is used only 9 times but
the first word Bereshis is counted
as an utterance.



Avos 5:1:5-7
Weiss #381

(1] n"\wy: With ten utterances the world was created. What does this come  x5m ymb mmbn oyiyn K12 NN .'ﬁ,w: [X]
o teach us? Indeed, could it not have been created with one 1 yaamy Xox mixID S MK MK

utterance? This was to exact punishment from the wicked who desrruy the 0y In'n DKL MY KNY D?jy,j NK PARAY DY

world that was created with ten utterances, and to bestow goodly reward upon NTKD YYD KN OV NN MRy DY AN

the righteous who sustain the world that was created by ten utterances, | -

And what does this come to teach us?

Midrash Shmuel: Why are we told this detail?
R Yonah: Could God not have created the world with one utterance?

Rav: Could God not have created everything in one day rather than spread out the different
elements of creation over a period of six days?

R Yitzchak Hutner - The 10 utterances establishes the principle of diversion. Not everything
Is equal, there are priorities, things that come first and things that come second etc.

Rambam - To teach man that there is unity despite the multiplicity and diversity, it does form
on integrated whole. Ten- the Yud is small. Itis a single point. It represents integrated
unity. The world has separate parts but if you disrupt one part it is destroyed because it is
an integrated unity. Art Scroll p298



Avos 5:1:13-15

(1] n')'\gy; With ten utterances the world was created. What does this come x5m % mmn mp .D2wn x93 nimpxn STAWYA [X)
" to teach us? Indeed, could it not have been created with one m_y19m7 X9 nmixiany S MK Mxm

utterance? This was to exact punishment from the wicked who desfmy the v Iff?'! JIKR TWY3 KNY D?WTJ NX PIARAY DYYIR

world that was created with ten utterances, and to bestow goodly reward upon TR TR KTAY 02 NK TIPRY DMy W

the righteous who sustain the world that was created by ten utterances.

To exact punishment from the wicked.

Each of the 10 utterances teach us that every component part of the world is important.
Damage to any part of the world destroys it all, much as the dictum “whoever destroys one
soul 1s considered to have destroyed an entire world” Sanhedrin 37a.

Rashi - Thus God can punish the wicked for destroying the world when they damage even a
part of it. For example, a small piece of a puzzle, if missing, damages the entire puzzle.
The absence of one letter in the Torah invalidates the entire Torah.

Ruach Chaim - Holds the contrasting view that it was God’s mercy that caused him to create
the world in smaller units so that the wicked would not be able to ravage it completely for
then they would be eternally indebted to God for wrecking such serious damage.
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Avos 5:1:22-31

(1] PWY3 With ten utterances the world was created. What does this come XM 2112 Tnzn e o707 K12 MK TWYE (]

" 10 teach us? Indeed, could it not have been created with one TP Y1312 XK MY 3 MK wm
utterance] This was to exact punishment from the wicked who destroy the =22 el M TN N?,:u;y o757 g r_-[?rgn:z_:’.nu;ww_n
world that was created with ten utterances, and to bestow goodly reward upon TRIER YRR X% 070 1 PRV P2 I
the righteous who sustain the world that was created by ten utterances.

To bestow goodly reward upon the righteous who sustain the world that was
created with 10 utterances.

The diverse elements of creation give the opportunity to man to support and
sustain an aspect of creation that resonates with his insight and personality.
He may add to creation by being a farmer or one who raises animals or who is
an environmentalist or a sailor on the seas. He may support the whales or
give charity to the poor people. Every aspect of God’s creation process can be
supported by the righteous and the fact that there are many aspects give
greater opportunity for the righteous to do so.
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Avos 5:2:1-10

(2] There were ten generations from Adam to Noah — to show the degree of 531{_} ;]’JQ‘) 0"X 1K j_,r11"|.'|5 nJ W1 OTK0 MM MY (3]

His patience; for all those generations angered Him increasingly, until He by M DX oYy Ky PRI PO W1 M)
brought upon them the waters of the Flood, E S S .

The reason there were 10 generations from Adam to Noah and 10 generations from Noah to
Abraham to show how great was God’s patience.

The people were wicked and God wanted to give them a chance to repent and to give birth to
righteous descendants. Adam, created in utter perfection, had only a few commandments.
Yet he failed. God was patient through 10 generations but then finally brought the flood.

Noah - virtuous comparatively. The later 10 generations could have learned from Noah’s
example, but did not.

Abraham - saved his generation and laid the ground work for the survival of mankind.

Adam represents the physical emergence of a person.

Noah represents the spirit of justice and conscience. No need to destroy the animal world.

Abraham - represents the preeminence of intellect, which was used to discover the concept
of God.

Abarbanel 321



Avo0s 5:3:

[3)There were ten generations from Noah to Abraham — to show the degreeof 1197 DX TIX MBI YT DX W) M1 M YWY )
His patience; for all those generations angered Him increasingly, until our MY ‘73qu WX DTI2X KW TY PRI POV 1 NI L?J'nU
forefather Abraham came and received the reward of them all oo

Until our forefather Abraham came and received the reward of them all.

Rav — Abraham’s good deeds equaled what could have been expected from the ten previous
generations. He therefore received all the reward earmarked for them all that would have
been theirs.

Rashi - Only Abraham was great enough to earn the reward of all the 10 generations. Noah
was not sufficiently righteous to do so.

Tiferes Yisroel - Adam was at first created to receive the Torah, to live a sanctified life and
implement God’s will and to experience Godly revelation, and

relationship. These could have been the privilege of all men. These gifts were now
reserved for Abraham and his descendants.

Sefer HaMussar - God lavishes rewards on righteous people who come after generations of
wicked people since they have rejected and overcome the bad influences of their
environment.
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Av0s 5:4:1-5

(4] Qur forefather Abraham was tested with ten trials, and he withstood them 7152 YT 0733 QY1 3N DTI3K O RO My ()
all - to show the degree of our forefather Abraham's love for God. MK DMK Y 9n3n

The ten trials of Abraham
1. Move to Canaan

2. Move to Egypt

3. Bind Isaac on the alter 22:1-2

4. Sarah taken to Pharaoh’s palace

Drive Hagar from your home 21:10

5. Send Ishmael and Hagar away 21:10

6. Sarah taken to Avimelech’s palace 20:2

7. War with the Kings 14:14 14:14

8. His descendants would be slaves 15:7-21

9. Thrown into Furnace by Nimrod — Rashi  11:28
10. Circumcision 17:9-11

Inspired by Abraham many have changed their place of abode to further religious ends.
Families move to cities with larger Jewish populations. Parents send children to study in
Yeihivos far away or experience Israel or Kibbutz life. All are emulating Abraham’s
journey to follow God’s directive. Art Scroll p303



Avos 5:4:6-7

(4] Our forefather Abraham toas tested with ten trials, and he withstood them 72 YN ;0722 Y1 WX DX 7RI NINDY MY [1]
all = to show the degree of our forefather Abraham's love for God. APIK DMK Y inan

And he withstood all of them.

Rambam - why have a trial for Abraham let alone 10?

God knows what the person will do. God, it is said will never test a person beyond his
capabilities so why put the person through such trials? Answer: to be able to
reward the person for the actual performance of following God’s mandate and for
doing His will. Therefore, the trial is not for God to see what the person will do
but is for the benefit of the person being tested.

Sforno - it provides the opportunity to translate feelings into action and to actualize
the person’s potential to raise one to a higher spiritual level.

Midrash Shmuel - Abraham ‘Amad’, “stood” stood firm during his many trials and
tests.
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Avos 5:5:1-8

(5) Ten miracles were performed for our ancestors in Egypt and ten at the Sea. NI VY D] 7y My 0y IPMIX7 1Y) 00) MY (]
Ten plagues did the Holy One, Blessed is He, bring upon the Egyptians it o 5y iy omyna ownn 5y Kin 3 uitpa xan
Egypt and ten at the Sea

Ten miracles were performed for our ancestors in Egypt.

Rambam, R Yonah - Each of the plagues (except lice) differentiated between the
Israelites and the Egyptians. Once the forces of destruction are unleashed they
do not usually differentiate between good people and bad people (B Kamma 60a).

That is why you should not live next to or associate with bad people. It was a
miracle that the Israelites were spared the sufferings from the plagues.

Denech Avos - Counts as the 10t miracle the fact that the Egyptians did not (could
not) punish the Israelites for using their deity, the sheep, as a Pesach offering.

HaChassid Yaavetz - Points out that the miracle for the Israelites is mentioned
before the punishment for the Egyptians because the purpose was not the
punishment of the Egyptians but it was to clearly demonstrate Israel’s chosenness
and God’s power 1n sparing them.
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Avos 5:5:9-17

(5] Ten miracles were performed for our ancestors in Egyptand ten at the Sea.  iyn Yoy o 5;; Y 0Myn2 uvm:n(') 1y} 09) MYy ()

Ten plagues did the Holy One, Blessed is He, bring upon the Egyptians in 27 T D o ‘73} A1 1 U K
Egypt and ten at the Sea, i # Vil

10 plaques that God did to the Egyptians in Egypt
1. blood 2.frogs 3.lice 4.wildanimals 5. pestilence 6. boils
7. hailstones of fire 8. locusts 9. darkness 10. death of the first born
and 10 at the Sea - Avos 5:5:18-20
Rashi, Rav - based on the Song of the Sea Ex 15:1-19.
1. He hurled horse and rider into the Sea.

He threw Pharaoh’s chariots and army into the Sea.
They were mired in the Sea of Reeds.

Deep waters covered them.

They descended in the depths.

Gods right hand smashed the enemy.

He shattered the enemy.

He consumed them like straw.

The Sea enshrouded them.

10. The mighty sank like lead.

)

© o N Ok oD

Art Scroll p300



Avos 5:5:18-20

(5) Ten miracles were performed for our ancestors in Egypt and ten at the Sea. NN Wy o 5)1 mun 0 1]’1113!(5 110y) 090 MY (M)

Ten plagues did the Holy One, Blessed is He, bring upon the Egyptians in oYy WD’M'J ‘71_! 1T U
Eqypt and ten at the Sea. 4 .

And 10 at the sea (10 miracles at the Sea).

Rav, R’ Yonah, Rambam, Avos d’Rabbi Nosson

The sea split

Tunnels were formed.

Sea bed was dry.

Sea bed turned to mud stopping the Egyptians.

Sea waters solidified like rock injuring the Egyptians.
The sea waters were shaped like smooth bricks for the Israelites.
12 corridors were formed.

The walls were transparent.

The sweet water remained liquid for the Israelites.

10. Some of the sweet water froze for later Israelite use.

9/19/2014
9/19/2014
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Avos 5:6:1-9

(6] With ten trials did our ancestors test the Holy One, Blessed is He, in the XAV 12702 KA N WATH MK 1K 30) AP0 MY ()
Wilderness, as it is said: ‘They have tested Me these ten times and did not Yoo WRY K9) 20y2 Y 7 M o,

heed My voice.

With 10 trials did our ancestors test the Holy one Blessed be He, in the wilderness.

1. Prefer to live in Egypt as slaves than be pursued by Pharaoh Ex 14:11 and die in the
wilderness.

Nothing to drink but bitter waters at Marah Ex 15:24.

Ran out of food Ex 16:3 and complained.

Left manna over though told not to do so Ex 16:20.

Tried to gather manna on Shabbos Ex 16:27.

Complained about lack of water at the Refidim Ex 17:2.

Worshipped the Golden Calf Ex 34:4.

Rebelled against God’s commandments Num 11:1.

Complained that the manna was not good Num 11:4.

Believed the spies report about Eretz Yisroel Arachin 15a.
Art Scroll. 306
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Avos 5:6:11-18

(6] With ten trials did our ancestors test the Holy One, Blessed is He, in the 1 KIY,N2T23 K111 WY NXPMINA0I AP0 MY 1]
Wilderness, as it is said: ‘They have tested Me these ten times and did not 1,,.,&1@ WY N51 oy Ty M NK 105,
heed My voice.™

They have tested me these 10 times and did not heed my voice (Num 14:22).

This pasuk teaches us about the miracles performed for us at the Exodus and at the
splitting of the Reed Sea. Immediately after that it teaches us about the 10 trials
the people were presented and shows that they failed the tests.

This tells us that experiencing miracles does not guarantee that we will have faith in
the miracle worker. People delude themselves in thinking that if only God would
show them a miracle they would believe more completely in Him. We see that is
not necessarily true.

Art Scroll 308



Avos 5:7:1-6

w

[7] Ten miracles were performed for our ancestors in the Holy Temple: No , , .
T— e T K aYen XS :whonn na W |
woman miscarried because of the aroma of the sacrificial meat; the 0 YK 729 KO WP M2 N1y 1wy 00 My 1

sacrificial meat never became putrid; no fly was seen in the place where the n’g?;m! KT K71 ;077vn w"P.” 'W!'—fl‘ M0 K91 ;WP 7'\:03}
meat was butchered; no seminal emission occurred to the High Priest on Yom D0W37132] N5] ;D837 01N 51'1; ma‘? P VTR x‘p:l ;0n3vn;
Kippur; the rains did not extinguish the fire on the altar-pyre; the wind didnot  xymy X1 ;Jwyi Tmy nx A ANE) K91 IR Y YW UK

disperse the vertical column of smoke from the altar; no disqualification was DIAWM ,DDInY DAY ;09 B9 B9 NUM AnYa Y109
found in the Omer, or in the Two Loaves, or in the Showbread; the people Wl e Sl D"?!U!"! * :n ” Wm e x‘:ﬁ' rnvnn
stood crowded together, yet prostrated themselves in ample space; neither = v oW M B ) -.-[; - 1‘5 LA "‘7 2 5
serpent nor scorpion ever caused injury in Jerusalem; nor did any man say to OVWINA P7XY Dipna 77 7Y, (1Nan?
his fellow, ‘The space is insufficient for me to stay overnight in Jerusalem.”

10 miracles were performed for our ancestors in the Holy Temple.

Tosphos Yom Tov - and these are listed in the Mishnah. In the previous
Mishnayos a list was not needed because they are mentioned or alluded to in
the Torah but these are not found in scripture and therefore must be listed for
us. Art Scroll 308



Avos 5:7:30-36

w

[7) Ten miracles were performed for our ancestors in the Holy Temple: No

woman miscarried because of the aroma of the sacrificial meat; the
sacrificial meat never became putrid; no fly was seen in the place where the
meat was butchered; no seminal emission occurred to the High Priest on Yom
Kippur; the rains did not extinguish the fire on the altar-pyre; the wind did not
disperse the vertical column of smoke from the altar; no disqualification was
found in the Omer, or in the Two Loaves, or in the Showbread; the people
stood crowded together, yet prostrated themselves in ample space; neither
serpent nor scorpion ever caused injury in Jerusalem; nor did any man say to
his fellow, ‘The space is insufficient for me to stay overnight in Jerusalem.”

™ WX 7297 K9 :WIpni 1122 MY 1wyl 00 My [
N*23 2131 71X K91 ;0%1ym WP w3 0 K91 ;WP w2
DMW3T12) K9 ;0937 011 5113 1735 Mp v K X9 ;omdunn

RY1) K71 ;JWyil Tmy NK M AnE K91 ;031yma Yy Sv UK
DINNWYM  D'DI0Y 0M1A1Y ;097 0NY21 0N MY, nY3 7100
DX MK X9 0%y ohem 1py wm pra k9 o

DY PIXY DR 7 Y, (aN?

God could have simply made a miracle, that it never rain over the site of the
Temple and the alter. Why did he choose a miracle that it did rain but the fire

did not go out? To teach us that Geshem,

(rain), can homiletically be a

reference to ‘gashmius”. Physicality, must never be permitted to extinguish our
spirituality. Physical items can’t extinguish the flame of Torah commitment.

Art Scroll 308



Avos 5:7:37-60

v

(7] Ten miracles were performed for our ancestors in the Holy Temple: No ™1 MUK ﬂ‘?"?ﬂ v, Wpnn M n’mng‘z 1wy1 001 MY 1
wom’an miscarriedb because ofd the (;lroma of the sa;cn'ﬁjial m;at; :ze M2 1KY X ?Dlﬁm Ui Mo %) gbnRl7e
sacrificial meat never became putria; no fly was seen in the place where tne SR T I O 18 N
meat was butchered; no seminal emission occurred to the High Priest on Yom sl hignh N{” ;oM2370M 5“3 ]_UJ’? "R YTK N{” ;00N
Kippur; the rains did not extinguish the fire on the altar-pyre; the wind didnot - XY} x‘n Uy TRy NK M7 ) N'?] I WY W UX

disperse the vertical column of smoke from the altar; no disqualification was DA DSy B 9 DH?ZH ,DI‘jL-)n S by

found in the Omer, or in the Two Loaves, or in the Showbread; the people b » FORILS ;
stood crowded together, yet prostrated themselves in ample space; neither DX MK X1 ;020 QLA 2p01 WM T X9 0N
serpent nor scorpion ever caused injury in Jerusalem; nor did any mar say to "-U'.WW:? stf‘{.j Diph ,t? 1y, T

his fellow, ‘The space is insufficient for me to stay overnight in Jerusalem.’

When people stand tall and are egotistical they feel crowded. A humble person
feels small and bends his wishes to the needs of others. Such people find there is
ample room for everyone.

Art Scroll 308



Avos 5:8:1-7

(8] Ten things were created on Sabbath eve, at twilight, They are: The mouth Y7217 19K N P2 NY 22 KD M3 Yy ()
of the earth; the mouth of the well; the mouth of the donkey; the rainbow N30 YT PET )M NP Ik ' 3T 0

(which was Noah's sign that there would be no future floods); the manna; the __ . e o il i e ol
staff; the shamir worm; the script; the inscription; and the Tablets. Some say L SW Y TP X DTVAK U .mm‘:m AP0

also destructive spirits, Moses’ grave, and the ram of our forefather Abraham. WY NIYA NIY X ;DMAIK ¥ MK DTN AN
And some say also tongs, which are made with tongs.

10 things were created just before the first Shabbos at twilight.

Rambam - not the things themselves but the potential for them to occur in the future at the proper time
according to Divine Will.

Sofer Ha Mussar — everything created was designed as a prototype which would be replicated constantly.
That 1s what is meant by Gen 2:3 “which God created to make”. Except for these 10 items which
would not be reproduced. They have this different property from the rest of creation.

Maharal - There is order in supernatural occurrences. Miracles are woven into the fabric of nature
planned and waiting for the proper circumstances under which they are to occur.

Tiferes Yisroel - our observance of Shabbos testifies to the fact that God who rested on the 7t day created
all of nature and even these supernatural items just before Shabbos were also created by Him.

Art Scroll p314



Avos 5:8:23-24

8] Tin things were crealed on Sabbath eve,at twilight, They are: The mouth Y WT:]7 1‘7& DIUER P2 N2Y 272 TN 0T TDY ()
of the earth; the mouth of the well; the mouth of the donkey; the rainbow oy oty I R ) A JinK 8 R

(which was Noah's sign that there would be no future floods); the manna; the i o -
staff; the shantir worm; the script; the inscription; and the Tablets, Some say L ‘72} LRUALIR SR .mm‘m] RR)

also destructive spirit, Moses' grave, and the ram of our forefather Abraham. TIVY NI¥3 MY QK DAIK U7 02K DT 2K v )
And some say also tongs, which are made with tongs.

Some say destructive spirits

Destructive spirits. God created Adam and Eve on the 61 day. He also created
many other spirits but the Sabbath came before He gave them bodies leaving
them as spirits without physical form. These spirits are the many forms of the
evil inclination.



Avos 5:8:27-29

(8] Ten things were created on Sabbath eve, at twilight. They are: The mouth YK 1‘7&1 IHET 12 N2Y 37Y2 %720 0131 MY ()

of the earth; the mouth of the well; the mouth of the donkey; the rainbow A5 V0T AT JBT MR K 8 KT 0
[which was Noah's sign that there would be no future floods); the manna; the = "° " " *=' "7 T

staff; the shamir worm; the script; the inscription; and the Tablets. Some say 7Y 7Y W PRET GK DTRIK U mmb'n R0
also destructive spirits, Moses’ grave, and the ram of our forefather Abraham. MY N2Y3 N2Y 9K DMI0IK UM MK DT1AK '7W 1'7’K1
And some say also tongs, which are made with tongs.

Moshe’s grave.

Moshe challenged God that if He did not do away with Korach and his followers by
means of an unprecedented miracle it would call into question whether God had
really sent Moses (see Num 16:28-32) and Moses’ entire prophecy would be in
doubt. In order to establish the validity of the Torah, Moshe felt compelled to call
for a demonstration of Divine intervention. But did Moshe not know about this
Mishnah that tells us the mouth of the earth was created just before Shabbos on
the 6th day of creation? Correct, he did not know because that same Mishnah
speaks of Moshe’s grave and God hid that Mishnah from him that alludes to his
death.



Avos 5:8:30-33

(8] Ten things were created on Sabbath eve, at twilight. They are; The mouth ahak:Bn 15{(1 AU 12 N 2792 K52 037 Mgy (N

of the earth; the mouth of the well; the mouth of the donkey; the rainbow _ ¢ . ;

[whicfh was Noah's sign that{here would be no futu{e floods); the manna; the AN YU OB T nUpM JINKT S K30 2
staff; the shamir worm; the script; the inscription; and the Tablets, Some say U 55{1 IR P K OMAIR UM .mmbm igh)eiy)
also destructive spirits, Moses' grave, and the ram of owr forefather Abraham. TP N2 MY B DMK W M DTN Y N
And some say also tongs, which are made with tongs. Wervay e D YAV Vo P M R YR

The Ram of our forefather Abraham, Gen 22:13.

Substituted for Isaac. It’s sinews became the strings on David’s lyre. Its skin, the
cloak of Elijjah. One of it’s horns was blown at Sinai and the other will herald the
in gathering of the exiles from the Assyrian and Babylonian Exiles.



Avos 5:8:10-11, 12-13, 14-15

(8) Ten things were created on Sabbath eve, at twilight. They are: The mouth Y IXi19 |1 1‘7;{] JDIUMET 1 N2Y 2752 K12 021 MY [n)
;of'the earr\!th;}the mout}? of}the weH;,:ih!e mou;h of t!;le d;nlkegiy; the ramEto}:v 03T THUT OB W AURM KT D T 0

[which was Noah's sign that there would be no future fioods|; the manna; the AW T e

staff; the shamir worm; the script; the inscription; and the Tablets, Some say YR 20 I TP AK = TR UM N7 MM

also destructive spirits, Moses’ grave, and the ram of our forefather Abraham. Y N2YI NJY K ;DMAIX UM MK DK Y K1

And some say also tongs, which are made with tongs.

10-11 1. The mouth of the earth. Was not like an earthquake which can happen but the earth opened and
closed up without a trace.

12-13 2. The mouth of the well that followed them in the desert in the merit of Miriam.

14-15 3. The mouth of Balaam’s donkey. To show Balaam that all functions in nature were under God’s
control.

4. The Rainbow. The sign of God’s covenant with Noabh.

The Manna. Miraculously provided, and was so completely absorbed into the body that it
produced no waste.

The staff. With which Moshe performed the miracles in Egypt.

The Shamir worm. Split large stones for the Temple.

The script. The Torah written in black fire on a surface of white fire.

The inscription. On the tablets were written on both sides and the center of the ‘samach’ and
‘end mem’ remained suspended in midair.

10. The Tablets. The first set created by God on the first Friday night. The second set were carved by
Moses.

o1
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Avos 5:9:1-14

[9] Seven traits characterize an uncultivated person and seven a leamned one. A ] 119'7 137 1K DN DM nyauh DL)ID M3 VY (]
* Tearned person does not begin speaking before one who is greater thanhe =~ i — 51 8T

in wisdom or in years; he does not interrupt the words of his fellow; he does K110 AT T'm U122 1KY ;1030 79303 511313

not answer impetuously; he questions with relevance to the subject and he ,]ﬂb‘m K 5}! MK ;MY MYm T3 Sxiv i S
replies accurately; he discusses first thinge first and last things last; about Gt 3 e {7 bl ;7 e f)
something he has not heard he says, 'l have not heard’; and he acknowledges ’7}] T RYEY X7, K Y KoY ) T[N TN 290

the truth. And the reverse of these characterize an uncultivated person. o ],-pm‘pm KT

Seven traits that differentiate an uncultivated person from a learned person.
A learned person - does not speak before one who is greater than he in years.

—Otderpeoptemust be honored for their superior theoretical knowledge and
experience (Kiddushin 33A) greater than he in wisdom.

Or “in Numbers” 5:9:14. A teacher with a greater number of students 1s considered
more wise since one’s greatest understanding of Torah comes from students.
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Avos 5:9:15-19

9] !Seven ‘:mits cha;acterize ;z)n xfnadﬁvkated ge;son and sivenaleamed ;one.;A i 1]95 T K )y Baalyo ) oUlzlﬁ VT T ]
earned person does not vegin speaking before one who is greater tnan ne o | .,' ) s 5 A T s T

in wisdom or in years; he does not interrupt the words of his fellow; he does 11’& :11?';! ghg ']1“? 0121 N1 TN TEOMA 511%‘!,1

"0"“"51"9' impf‘"‘;m?: he q"%f{ons’ with refevan;e!to thJe subj;ect am; he WK1 UK !73} MK ;HZ}‘?U}_ UM M3 5?519} ;J‘WTJ‘? I?T'II_\J

replies accurately; he discusses first thinge first and last things [ast; about L, mesviy iamumers 6B yptiae v sl e v s vio by

something he has not heard he says, 'l have not heard'; and he acknowledges 5}-' T, nypw N5,, RN Y K‘WJ m Im IR TNK ‘7331

the truth. And the reverse of these characterize an wuncultivated person. D‘?D ]U"m‘?m JIN

A learned person does not interrupt the words of his colleague.

It may confuse his thoughts. He needs an opportunity to vent his feelings. He is
wise to not respond or defend against criticism immediately. He plans his
words. A learned person seeks truth and allows his intellectual adversary the
opportunity to state his case clearly.
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Avo0s 5:9:20-22

9] Seven traits characterize an uncultivated person and seven a learned one. A ' i sy _
learned person does not begin speaking before one who is greater than he ??3 R W 1J§ o] 'D;U? WAV D‘?p ot T\}Q\{J vl

in wisdom or in years; he does not interrupt the words of his fellow; he does WK1 ;173 ™13 TIN7 D12 91 ;Pan MparTa wan Yy

not answer impetuously; he questions with relevance to the subject and he UK UK ‘7}] MIN) ;n;‘gag UM T3 Yxiw ;i

replies accurately; he discusses first thinge first and last things last; about by rTimt Ry K9, i yaw Xw b TR R "
something he has not heard he says, 'l have not heard’; and he acknowledges ==~ ey T T TR R R R L SR

the truth. And the reverse of these characterize an uncultivated person. DL"P W’!J"?f.‘! ki

He does not answer impetuously.

R Yonah. This is a sign of wisdom since it is more likely one will answer
intelligently.

R Moshe Almosnino - Translates ‘Nivhal’ as ‘excited or agitated’. A learned man

will answer in a calm manner so students will be able to follow his argument and
not be reluctant to ask questions in the future.



Av0s 5:9:23-26

(9] Seven traits characterize an uncultivated person and seven a leamed one. Ay 9% 7370 19X DI DIM TV i oM Y vl
learned person does not begin speaking before one who is greater thanhe G G TT TR o TEtE ORI vE A

in wisdom or in years; he does not interrupt the words of his fellow; he does K110 “Tm? 011 0KY ;TN ama gn ‘7""%‘4

not answer impetuously; he questions with relevance to the subject and he VKT 1K by i1 v 2w T3 bxiw i S
replies accurately; he discusses first thinge first and last things last; about T e v v e T g

something he has not heard he says, ‘I have not heard'; and he acknowledges 53’ ﬂ'ﬂm "y 7,:.“{] N‘?,, XYY KSW m ‘7371 i AN ‘m
the truth. And the reverse of these characterize an uncultivated person. D'nl: m\,m‘?m bl

He asks relevant questions (timely questions).

Rav - to clarify the point being discussed more completely.
Meiri - for example, he inquires about the laws of Pesach before the onset of Pesach.

Tiferes Yisroel - relevant means pertinent, to the point. Not to display his intellectual
powers but to learn the truth.

Mivchar Hapaninim — “a learned man’s question is half the answer”. He poses his
question carefully to aid a direct clear response.

Rambam — R’ Yonah - a learned person does not mix domains of knowledge. He does not

ask for logical proofs in areas of faith nor does he offer theoretical answers to practical
questions.



Av0Ss 5:9:27-33

(9] Seven traits characterize an uncultivated person and seven a learned one. A~ vy 1;95 7270 1K D 23m nyauh oh omaT Ty vl

learned person does not begin speaking before one who is greater than he

in wisdom or in years; he does not interrupt the words of his fellow; he does DRI Tﬂﬂ? PR IRARIRIUR R R ‘miw

not anstwer impetuously; he questions with relevance to the subject and he ,]Wi!ﬂ. WAy ‘7y WX Mo iy Al bxiw i S
replies accurately; he discusses first thinge first and last things last; about R e i

something he has not heard he says, ‘I have not heard’; and he acknowledges '75‘ n'pm "?’m? PVJ Nb" K W K{W} m 5}11 :]WBS 1K ‘75’1
the truth. And the reverse of these characterize an uncultivated person, DL’P E"‘-ﬂ"m K]

He discusses first things first and last things last.

This shows he has a disciplined and orderly mind.

R’Yonah - he answers questions in the order in which they were asked or even
better he answers the questions in logical order.

Rambam - recommends that a cultivated individual seeks wisdom by studying in a

systematic fashion, attacking preliminary concepts first and only then moving
onto the more complex areas.



AVvo0s 5:9:34-40

[9] Seven traits characterize an uncultivated person and seven a learned one. A ¥ ’395 13T X DN 03N YA ,D'?p D™37 YAV [v]
learned person does ot begin speaking before one who is greater than he  yxy 493 1927 7Y 011 iy '1’57351 ﬂﬁlhﬂ umi 51-.“]-
in wisdom or in years; he does not interrupt the words of his fellow; he does =~~~ == T 1 f TR TR RS NS AR O A%

not answer impetuously; he questions with relevance to the subject and he UK UK p) K] "-Qsm AL/RBIE X :TWD‘? Ll'l',m

replies mmmtdy, he discusses jzr.,! Hunqc ﬁrsf and [ast Hunqs last; about '73’ 770 RNy K‘?,, ANIX Yoy K‘?W M ‘7371 "lﬁﬂx 11_“_"{ ‘7371
something he has not heard he says, 'l have not heard’; and he acknowledges = = ——— e b B
the truth. And the reverse of these characterize an uncultivated person. D'?ll.'.\ 1n’nw‘7n1 KT

A learned person says about something he has not heard, “I have not heard”.

In other words he 1s willing to say, “I do not know”.

Meiri - he does not give an answer as though he heard the answer from an authority. That
causes the Shechinah to leave the Jewish people (Berachos 27b Rashi).

Rambam - one should not talk about something he knows nothing about and he should not be
ashamed to admit his ignorance in this area.

Midrash Shmuel - one who is truly wise is never ashamed to ask for further clarification.

Mishberei Yam - interprets this as a directive to express appreciation when one is taught
something new. “Thank you for the new idea, I never heard that before”.
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AVO0S 5:9:41-43

[9] Seven traits characterize an uncultivated person and seven a learned one. A %) 7;9'? 7370 K DI .0AM v ,D‘?h M1 YAV o)
learned person does not begin speaking before one who is greater than he ; : A R

in wisdom or in years; he does not interrupt the words of his fellow; he does K10 :]m? O VKT T 1T9MT3 N ‘ﬂ"%‘”

not answer impetuously; he questions with relevance to the subject and he ,]W)K'l KT !711 MK om Mm AUV bxiw 2w S
replies accurately; he discusses first thinge first and last things last; abowt | __. o o0 Tt TE T TN
something he has not heard he says, ‘I have not heard’; and he acknowledges '».’ ! 51m "ny m! Nﬁ“ ARIK WJUJ K{JW i lm immf mmf ‘73’1
the truth. And the reverse of these characterize an uncultivated person. - fap)s 1.'|’m‘7n1 KT

Is thankful for the truth.

Rabbeinu Yona - alearned person’s guiding principle is truth even if it goes against
his ego.

Rashi - he is not embarrassed to admit a mistake.

Atzei Ya’ar - is eager for constructive criticism since he can then begin to correct
his shortcomings. He is thankful for the truth.
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AVO0S 5:9:44-45

(9] Seven traits characterize an uncultivated person and seven a learned one. A ’JE}‘? 127 MK D2 DM Ayah o o -
~ learned person does not begin speaking before one who is greater than he : A L

Wi B ikt i ottt o i o b N ;120 1137 707 0220 1KY A e an Yy
i wisdom or in years; he does not interrupt the words of his fellow; he does . . m S W I e
not answer impetuously; he questions with relevance to the subject and he ,]Wm [OR] ‘73_; j\mN] 'n:f‘?i:]‘:') JT'WT_N .’Rm ‘7}5‘@ 'M_'-v\l? '7@
replies accurately; he discusses first thinge first and last things last; about 23 TTIR " "RyNY X, ik vy sz 90 i SV'I

something he has not heard he says, 'l have not heard’; and he acknowledges i wm‘,m KT
the truth. And the reverse of these characterize an uncultivated person. RIS

The reverse is true for the uncultivated person.

The Mishnah highlights the traits of the cultivated person but does not specifically
list those of the uncultivated. The Torah goes out of its way to accentuate the

positive and avoid the negative. “The animal 1s not pure rather than the animal 1s
unclean” Gen 7:8

Praise the learned rather than criticize the uncultivated.
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Avos 5:10:1-9

[10) Seven kinds of punishment come to the world for seven kinds of PN ATY 9N MYV ) D‘?W? I'K3 RIYRD M AV )
transgressions, (a) If some people tithe and others do not, a famine caused oy Y7 X3 M3 pll 27 MG 1K Ny M

by lack of rain ensues, some go hungry and others are satisfied; (b) if all v pava bun mwn WAL DAY YN
decided not to tithe, general famine caused by both armed bands and drought K3 MU ) i o Jﬂ;; R;llb o ;m o ;” ;lxg '
enswes; and (c) [if they also decided) ot to separate the challah, a famine K3 M2 ¥ 2 Mo A 707 XU

caused by destructive drought enses;

Seven types of punishment came to the world for seven kinds of severe (gufei) transgressions.

Meiri - The punishment reflects the crime ‘midah keneged midah’. Analyze the punishment
and you will understand the failing which needed to be corrected. Catastrophes that
appear to be natural are really punishment meant to arouse people to self scrutiny and
repentance. (In light of the Holocaust can this any longer be said?)

Midrash Schmuel ‘gufei aveirah’ means “primary or severe transgressions” and causes the
‘guf’ “bodies”, of evil angels to come into being to pursue him for his sin or for ignoring
God’s will.

R Shlomo Kluger ‘guf averah’ means “the primary sin” which leads to a cascade of other
consequences. Eating untithed food is the primary sin, but it deprives the Levite of his
sustenance. The children go hungry. Sins are committed in trying to compensate for the
shortfall in food etc. Art Scroll p323



Avos 5:10:10-22

[10] Seven kinds of punishment come to the world for seven kinds of  JNYPN TAY N MYV ‘7}} D%W‘? X2 RINYID WM YV )
transgressions. (a) If some people tithe and others do not, a famine caused D2 10470 K3 M by 2 M K Inyem My

by lack of rain ensues, some go hungry and others are satisfied; (b) if al 0
decided not to tithe, general famine caused by both armed bands and drought KM W‘ TR L)V) ) Wy Ky 103 DAV P!

enswes; and (c) [if they also decided) not to separate the challah, a famine X3 n:?: 511) N .ﬂ‘?ljij nX 297 N‘?L{n
caused by destructive drought ensues;

If some people tithe and others do not...

When some people are lax about giving Maaser, 1/10" of the crop which is given to the Levite or
Terumah 1/40, 1/50, 1/6™ of the yield which is given to the Kohen the punishment is inflation.

Ran, Rashi - Those who can afford to buy food will be satisfied and those who cannot will go
hungry.

Rambam, R’ Yonah - translate ‘Ra’av shel batzores’ not as “lack of rain” but as “uneven
rainfall’. Rain will fall only in some places. The heavens will withhold rain and dew. The
economy 1s plagued with constant inflation. One’s paycheck disappears quickly and people
chase after a living. Shabbos 32b.

Sefas Emes - a people become tightfisted and tithing becomes inconsistent. Midah Keneged
Midah — God responds in kind by closing his hand and giving his blessings only selectively.
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Avos 5:10:23-31

(10] Seven kinds of punishment come to the world for seven kinds of NP ST3Y 90 Y 5}1 PO, T3 NMYID M MY )

transgressions. (a) If some people tithe and others do not, a famine caused : , g A%
by lack of rain ensues, some go hungry and others are satisfied; (b) if all D) AR /X9 M3 20 237 WA 1K TP TP

decided not to tithe, general famine caused by both armed bands and drought X3 N3 e mam Sy h\p| Ay Xy ﬁm DAV NYpR!
ensues; and (c) [if they also decided) not to separate the challah, a famine X3 -‘13'?3 Sy m 'H?UU nx Sy K‘?Wl
caused by destructive drought ensues; - - -

If everyone decides not to tithe a general famine caused by armed hands and drought occurs.

Mussar Avos: If such behavior is copied by all in the community not just some but everybody
suffers the consequences.

Avos D Rabbi Nosson - complete withholding of rain and dew.

Rambam and R’ Yonah, Rav - The people will even be unable to cultivate, plant or harvest
because of war or bands of ruffians.

Rashi - There need not be an actual famine. Merely a feeling by the people that they are not
satisfied. This is one of the curses in the Tochachah Lev 26:26.
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Avos 5:10:32-39

(10] Seven kinds of punishment come to the world for seven kinds of — JAYPN :MAY 9N MYV % D?W'? 'K YD W YAV )

transgressions, (a) If some people tithe and others do not, a famine caused DY) 1Y K3 N3 W} 27 M K Ny L

by lack of rain ensues, some go hungry and others are satisfied; (b) if all o ~ai e
decided not to tithe, general famine caused by both armed bands and drought Sl lm Lk W ol 'wyL’) Ko 5} 020 e

enswes; and (c) [if they also decided) not to separate the challah, a famine X3 T % 2y 900 nK 0 Koy

can structive drought ensues;

If they also decide not to separate Challah a famine by fatal drought will occur.

Numbers 15P:17-21 - The Kohen must be given a portion called Challah, from every batch
of dough and from the produce of a field.

Rashi, R’ Yonah - withholding Challah is a separate sin from not giving Terumah or Maaser.

Eduyos 1:2 - One is not obligated to give Challah unless the person kneads more than an
Omer, 43.2 eggs volume. This corresponds to the amount of manna that fell daily for each
Jew in the wilderness.

Genesis 3:17 - God kneaded a soul and mud together to create Adam much as you might
knead bread. This is recognized when we take Challah that we owe our ability to produce
life and to earn a livelihood to Him. If we fail to do so famine and fatal drought occur
which is the curse placed on Adam after he ate from the tree of knowledge “Accursed is
the ground because of you”, Genesis 3:17.
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Avos 5:11:1-11

[”] il < RN
J and for illegally using the
fruits of the Sabbatical year; (¢) the sword of war comes to the world for the
delay of justice, for the perversion of justice and for interpreting the Torah
decision in opposition to the halachah; (f) wild beasts come upon the world for
vain oaths and for Desecration of God's Name; (g) exile comes to the world for
idolatry, for immorality, for bloodshed, and for working the earth during the
Sabbatical year.

n72% Mo XKow ming nimxa nimn Sy — o%yh X3 937 (%)
23 .10 My DY — DAY IR 20 ;v ne Sy

oYy nxg myn o bR XD mng omma Sy pa vy
=1y Sy — b nxy M) sown %0 Sy iy nyaw Sy —
YOKT nonw S5y oM masw S nmy w5 Sy aay

Plague comes to the world for death penalties ordered by the Torah that were not carried out by the court

— Bais Din

Tiferes Yisroel-Plague pestilence kills many people suddenly.
Why were these sentences not carried out by the Bais Din?
The court was corrupt. Influenced by bribes or used mistaken judgement.
The Sanhedrin had been disbanded by political circumstances.

The criminal escaped before execution.

The punishment — of ‘Misah bidei Shamayin’ — is not carried out in the courts.
Karas - Excision of the soul. Is not in the court’s perview.
There are a lack of witnesses or a lack of proper warning.
Nonetheless, if punishment is deserved God will provide it.
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Avos 5:11:12-14

(11] (d) pestilence comes to the world for the death penalties prescribed by the

Torah that were not carried out by the court, and for illegally using the
fruits of the Sabbatical year; (e) the sword of war comes to the world for the
delay of justice, for the perversion of justice and for interpreting the Torah
decision in opposition to the halachah; (f) wild beasts come upon the world for
vain oaths and for Desecration of God’s Name; (g) exile comes to the world for
idolatry, for immorality, for bloodshed, and for working the earth during the
Sabbatical year.

2% 100 XOW MIng K mnm Sy — o9 K3 737 (8]
Sy my by — b nkg a0 nmraw g Sy M

oYY MK MY T MR KDY MIng ol Sy i my
M1y by — 0wy Ny mYy soun on Sy g nyaw by —
YK npow Sy om mavsw Sy nimy whs Sy iy

And for the illegal use of the fruits of the Sabbatical (7™) year called Schemittah.

Bechoros - On the seventh year of the 7 year cycle one must renounce ownership of whatever grows
during that year. Others are permitted to enter your field and take produce for themselves. They must

use it as food not for commercial purposes.

Tiferes Yisroel - If no one harvests there are no tithes available for the Levites or the poor other than the
fields. The owner of the field who does not make the produce available is responsible for the suffering
and hunger of these people and they may even die. Therefore, the angel of death is permitted to take

the owner of the field. Mida Keneged Midah.

Maharam Shick - We observe Schemittah as an act of faith that God will provide (Taanis 8b). If we don’t
leave food for the poor from our fields God will take us from this world and leave the harvest for

others.

Avodah Zarah 54b - The produce of Schemittah has special sanctity.
Exodus 23:11 before it is picked it must be made accessible to all.

Pesachim 52b - it must not be wasted.

Avodah Zarah 62a - It must not be used for commercial purposes.
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Avos 5:11:15-20

(11] (d) pestilence comes to the world for the death penalties prescribed by the ﬂ’J‘? Mon) K‘?W N MMNKT M Sy — U‘?W‘? X3 737 [NY]

Torah that were not carried out by the court, and for illegally using the T — AN 3
fruits of the Sabbatical year; (e) the sword of war comes to the world for the ‘7y1 [0 5}’ D%W‘? bl A B l?m T

delay of justice, for the perversion of justice and for interpreting the Torah U'?W‘? X3 My mn 2”;‘?33 X7 N3 0N m J My
decision in opposition to the halachah; (f) wild beasts come upon the world for Yy L)Y — b K3 mY own Mbn L’Y‘ XY nynaY ‘w 5

vain oaths and for Desecration of God's Name; (g) exile comes to the world for L b by b
idolatry, for immorality, for bloodshed, and for working the earth during the YR TORY. 24) D' MOTW 24 AT aa 2 Ty Ty

Sabbatical year.

The sword of war comes to the world for the delay of justice.

Rashi, R’ Yonah, Rambam - delay in the execution of one convicted of a capital crime causes
mental agony. He must be executed that same day.

Machzor Vitry - Any delay triggers this punishment.
The courts delay in hearing the case.
The judge turns to other cases.

Gur Aryeh - The judge refuses to hear the case because he fears one of the litigants. He may
not do so.

Deut 1:17 You shall not tremble before any man.

R’ Yaakov Kamenetsky - The bending of Torah law because of fear of any human being is a
desecration of God’s name. It shows more fear of man than your proper fear of God.
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Avos 5:11:21-23

(11] (d) pestilence comes to the world for the death penalties prescribed by the

Torah that were not carried out by the court, and for illegally using the
fruits of the Sabbatical year; (e) the sword of war comes to the world for the
delay of justice, for the perversion of justice and for interpreting the Torah
decision in opposition to the halachah; (f) wild beasts come upon the world for
vain oaths and for Desecration of God's Name; (g) exile comes to the world for
idolatry, for immorality, for bloodshed, and for working the earth during the
Sabbatical year.

For the perversion of justice.

Rashi - accepting bribes

2% 16m) X5 ming nivmx ninm Sy — o%vh X3 937 (8
591 . my by — oyl kg 2 v e by M

oYY X3 My 0 MY KoY ming oming Yy i ny
M1y Sy — owh iy M sown 5on Sy xw nyaw Sy —
YR Ny Sy) om masw Sy a9 Sy iy

Rambam, Meiri - One who vindicates the guilty and indicts the innocent.
Bava Kamma 119a - One who robs his fellow is considered to have taken his soul.
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Avos 5:11:24-28

[11] (d) pestilence comes to the world for the death penalties prescribed by the

Torah that were not carried out by the court, and for illegally using the
fruits of the Sabbatical year; (e) the sword of war comes to the world for the
delay of justice, for the perversion of justice and for interpreting the Torah

decision in opposition to the halachah; (f) wild beasts come upon the world for

vain oaths and for Desecration of God's Name; (g) exile comes to the world for
idolatry, for immorality, for bloodshed, and for working the earth during the
Sabbatical year,

n*3% 10m) Koy ming nimax ninm by — oy k3937 (x)
% 1 my Sy — obh aky 20 vy e by M

oy i ) ma R KW ming oMy oy i nny
M3ty by — o iy mb o Sn Sy s nyaw by —
YIRT Nonw 5y 0w maww Sy nmy w9 Sy oy

For rendering decisions contrary to the halachah

Rashi, Rav, R’ Yonah - one who permits what is forbidden or forbids what is

permitted.

Midrash Shmuel - One who renders decisions in the presence of his teacher.
- One who rules in matters of law in spite of his incompetence in those matters.
Meiri - A perversion of justice brings conflict in the world, it brings a sword, since

the one victimized may seek revenge.

Yalkut Yehudah - Where justice prevails brute force can gain no foothold.
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Avos 5:11:29-35

(11] (d) pestilence comes to the world for the death penalties prescribed by the ﬂ’l‘? 0n) N‘w TN NMMKT NI by — U‘?W? X337 [NY)
Torah that were not carried out by the court, and for i"ega”y using the ‘nn 'rjn ny SY - D?“fz gh® M0 YA DD Sm 'P-l

fruits of the Sabbatical year; (¢) the sword of war comes to the world for the bayh ey i b b

delay of justice, for the perversion of justice and for interpreting the Torah 0217 TKQ ] M 5902 KW N3 0™ 241 ™17 ny
decision in opposition to the halachah; (f) wild beasts come upon the world for M2V 51} — 0‘21}'5 gh® mh oun Y5n ‘7111 XY Y '71) -
vain oaths and for Desecration of God's Name; (g) exile comes to the world for 1 - o i -

: S ' YR Ny oM My Sy nivy 15 by my
idelatryfor immorality, for bloodshed, and for working the earth during the Y0 NRY 2] ov MW on Ay VAR

Sabbatical year.

Wild beasts come upon the world for vain oaths.

Ex 20:7 - The third of the 10 commandments is against vain oaths.
Shevuos 29a - One must not use God’s name in a vain oath.
Is it a vain oath to swear that this:

marble table is marble. Yes, it is obvious and needs no oath.

wooden table is gold. Yes, it is so clearly not so that it needs no oath.

R’ Yonah - Man can utter oaths because he can speak and this raises him above the
animal world. But if he abuses his power of speech by uttering vain oaths he has
sunk to the level of animals and becomes vulnerable to them.
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Avos 5:11:36-38

(1] (d) pestilence comes to the world for the death penalties prescribed by the 2% 11HM) N‘?Q} TN NIMMKT MM by —oh K3 37 (8]
Torah that were not carried out by the court, and for illegally using the by i may by — obivh g 20 sy ng by ,]'»1'
fruits of the Sabbatical year; (e) the sword of war comes to the world for the ohiyh XY Ay T M KO NG oYe Sy I Ay

delay of justice, for the perversion of justice and for interpreting the Torah
decision in opposition to the halachah; (f) wild beasts come wpon the world for TRV 5Y — D7 K3 M9} 0V 7150 991 Ky I %Y —

vain oaths and for Desecration of God's Name; (g) exile comes to the world for -V NERY 9%) o7 My Yy vy w9 Yy iy

idolatry, for immorality, for bloodshed, and for working the earth during the
Sabbatical year,

And for desecration of God’s name.

Rav - for sinning publicly in brazen defiance of God and the Torah.

R’ Yonah, Meiri - Man is given dominion over the animals but only if he lives on a
more elevated plane than they; if not he can become their victim.

Abarbanel - one who desecrates God’s name indicates that he does not recognize
God’s supremacy over man so God teaches him in kind that the animals do not

recognize man’s supremacy over them.
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Avos 5:11:39-50

(11] (d) pestilence comes to the world for the death penalties prescribed by the ﬂ‘l’? (0} K‘?W NI NMMNKT M 5y — U%W% X317 [N

Torah that were not carried out by the court, and for illegally using the _
fruits of the Sabbatical year; (e) the sword of war comes to the world for the ‘71)1 7 Y 51} = D‘ZW‘? R 37703F g ‘71}] Ui

delay of justice, for the perversion of justice and for interpreting the Torah DL')W'Z ghe R Ak ﬂ;'?ﬂ) N{N} N3 0™ ‘71}1 0 My

decision in opposition to the halachah; (f) wild beasts come upon the world for ;
vain oaths and for Desecration of God’s Name; (g) exile comes to the world for Iy oy — D‘?W? gh* m‘n 0w on Yy KWW nyaw ‘731 -

idolatry, for immorality, for bloodshed, and forworking the earth during the -YIKi] NYRY 5}11 QM7 MY ‘71)1 NiMy nhy ‘7y1_ M Y
Sabbatical year. ' , .

Exile comes to the world for idolatry, immorality and for bloodshed.

R’ Yonah quotes Shabbos 33a where we are told the Torah sources that teach us that exile is
the result of these cardinal sins.

Idolatry - Lev 26:31,33 - intellectual sin — contaminates a person’s mind.
Immorality - Lev 18:25,28 — crime of passion — rooted in desires of the flesh.
Murder - Num 35:33,34 - transforms man’s physical power into a force for destruction.
Rambam, Hilchos Yesodei HaTorah 5:1-3, Lev 18:5 - “by which he shall live”. The Torah
rules were given for the sake of life, not death.
Except for these three for which we are to accept death rather than to commit them.
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Avos 5:11:51-53

[11] (d) pestilence comes to the world for the death penalties prescribed by the

Torah that were not carried out by the court, and for illegally using the
fruits of the Sabbatical year; (e) the sword of war comes to the world for the
delay of justice, for the perversion of justice and for interpreting the Torah
decision in opposition to the halachah; (f) wild beasts come upon the world for
vain oaths and for Desecration of God’s Name; (g) exile comes to the world for
idolatry, for immorality, for bloodshed, and for working the earth during the
Sabbatical year.

2% 1fm) Kow ming Nk ninm Sy — o%yh X3 937 (0)
Sv) . my by — oy i o sy e Sy oM

oYY R ) Mo MY KoY ming oming Yy i ny
M1y Sy — ok kg Mm% ;own S50 Sy xw naw Sy —
YORT nunw 5¥) om mysw Sy nimy 15 Sy iay

Exile also comes for working the earth during a Schmittah year.

Lev 25:4-5 and Lev 26:34 - One may not plow or sow during the Shemittah year.
Lev 26:34 - The land will be appeased of its Sabbaticals while you are in the land of your

foes.

Shabbos 33a - We learn from Lev 26:34, that if the people do not let the land rest in their

presence, it will rest in their absence.

Rashi - because of the 70 Sabbaticals that Israel had violated during the period of the first
Temple the Babylonian exile lasted for 70 years.

The Holy Land cannot tolerate the sins that other lands may tolerate because it is so holy.
Citizens were not spewed out of Egypt or other lands because of their immorality, only
from Israel, because it is a land of higher sanctity.

Rambam - Jacob married two sisters in Charon but could not be married to both in the Holy
Land. As soon as the family arrived Rachel died. Jacob did not live with sisters once he

arrived in Eretz Yisroel
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Avos 5:12:5-13

(12] At four periods [of the seven-year Sabbatical cycle) pestilence increases —

in the fourth year, in the seventh year, in the year following the Sabbatical
vear, and annually following the Succos festival. In the fourth year, for
(neglecting) the tithe of the poor in the third; in the seventh year, for
(neglecting) the tithe of the poor in the sixth; in the year following the
Sabbatical year, for [violating the laws of] the Sabbatical produce; annually, at
the conclusion of the festival of Succos, for robbing the poor of their gifts.

IRYINY A Y23 :1a0Nn 1370 DD NYIKA [3Y)
YR N8N AT MY MY 330 ani RyIng mynay
IKYIND AWWIY MY WD N8N myaE WY W
513980 . MW 33w i YN ;MYIY NiNg N8N Y
oMy nafn

In the 4th, 7t 8t (The year after the Sabbatical year) and annually following the

Succos festival.

The poor look forward to receiving support during these periods and are especially

disappointed if their hopes are dashed.

Megillah 4b - The poor anxiously await the Megillah reading in anticipation of

receiving gifts.

Art Scroll p332



Avos 5:12:1-4

[12] At four periods [of the seven-year Sabbatical cycle] pestilence increases — RY IO ,n’l]‘;wm iy :ﬁ: 13000 1277 D78 MYaTKA ()

in the fourth year, in the seventh year, in the year following the Sabbatical

year, and annually following the Succos festival. In the fourth year, for TW,D ’lﬁm nmy Tl? "W] "W [7;?‘4} A ’Mm"ln '“’1.”3?

[neglecting] the tithe of the poor in the third; in the seventh year, for wyiny MEWAY MY wyn 18H M iy 3
(neglecting) the tithe of the poor in the sixth; in the year following the YR iR "W WD AR

Sabbatical year, for [violating the laws of] the Sabbatical produce; annually, at '7‘} ’35,73 ﬂm iy 5;)2'1%’ i W2 :ﬂ‘v’l.t',f hgh ’JE}D .ﬂ’Y‘JW
the conclusion of the festival of Succos, for robbing the poor of their gifts. MY Nk

At four periods (of the 7 year Sabbatical cycle) pestilence increases.

Magen Avos - Having finished listing sets of seven the Mishnah begins listing sets of
four.

Tosofos Tom Tov - pestilence comes for a variety of reasons one is the sin of denying
the poor access to the yield of Schmittah but in a time of general affliction the poor
suffer proportionately more and if they are ignored the pestilence will intensify.
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Avos 5:12:34-36

(12] At four periods [of the seven-year Sabbatical cycle] pestilence increases — WYX ,W)!’Jl'{)m ,ﬂ’l_?’;ﬁl? H1ANN 1377 D70 YANa (Y]

in the fourth year, in the seventh year, in the year following the Sabbatical  =iyyr syén mya$y mu My 580 N0 KNI Ry
year, and annually following the Succos festival. In the fourth year, for VIR 130 M1 M) Y 73 AR PR Y

[neglecting) the tithe of the poor in the third; in the seventh year, for NYW3 VWYY 1Y YD 13 I MUY Wy
[neglecting] the tithe of the poor in the sixth; in the year following the 1 %8N MY MY 533&{.’ AT ORYING Y niRE N8N My
Sabbatical year, for [violating the laws of] the Sabbatical produce; annually, at amy nishy
the conclusion of the festival of Succos, for robbing the poor of their gifts. ——

For robbing the poor of their gifts.

Two cases before a judge.

One family complained that their miserly father did not provide adequately for them or give any money to
charity. He claimed he needed to save his money for his old age.

The other family complained that their father gave too much away to the poor leaving the
family with inadequate support. The father claimed he feared he might die young and not
have enough time to gain the Mitzvos of giving enough charity.

The judge decided that God should save each one from that which he feared most.

The miser’s life should be shortened so he won’t need much for his old age.

The open-handed philanthropist should live to a ripe old age.

A person who neglects giving charity may have more money but he won’t have the peace of mind to
enjoy it. Art Scroll p332



Avos 5:12:34-36

(12] At four periods [of the seven-year Sabbatical cycle] pestilence increases — XYM ,n‘)}’ll.{)g’l ,ﬂ’l?’:}:\l."'l H1ANN 1377 D70 YANa (Y]

in the fourth year, in the seventh year, in the year following the Sabbatical  =iyym 98n nI5a M MY Y350 30T IKYINT MY
year, and annually following the Succos festival. In the fourth year, for VIR 130 M1 M) Y 73 AR PR Y

[neglecting] the tithe of the poor in the third; in the seventh year, for WYY ERRY DY G A0 gl 5n‘w’5‘4}3‘? W
[neglecting] the tithe of the poor in the sixth; in the year following the 51 "n N Y 5330.’ AT ORYING Y niRE N8N My
Sabbatical year, for [violating the laws of] the Sabbatical produce; annually, at amy nishy
the conclusion of the festival of Succos, for robbing the poor of their gifts. ——

Giving Tzedahah is a Mitzvah and we hope to be rewarded for doing Mitzvot. But do we know which
recipient of our charity will gain us the best reward? Which individual or organization should be
support?

Once upon a time a rich man gave a famous Rabbi one gold coin each week and his fortune grew
fabulously. A friend told him about an even greater Tzaddik and suggested he might do even better if
he supported the holier man. The wealthy man listened to this advice and switched his giving to the
new Tzaddik. He was appalled to notice his fortune drastically fall and he came to apologize to his
original Rabbi. “I don’t know what happened that there was such a change in my financial success”.
The Rabbi explained. “While you were generous to me without inquiring if I was the most worthy
recipient. Heaven did not check to see if you were the one most deserving of wealth. Now that you are
careful to only give charity to a great Tzaddik, Heaven is also careful about whom they bless with
prosperity”.
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Avos 5:12:34-37

(12] At four periods [of the seven-year Sabbatical cycle] pestilence increases — YN ,n"i,”ﬂf?’l N2 1NN 1370 D79 MYaKa (Y]

in the fourth year, in the seventh year, in the year following the Sabbatical  =iyyr syén mya$y mu My 580 N0 KNI Ry
year, and annually following the Succos festival. In the fourth year, for 0D 330 MR Y] MY Y A KA STy

(neglecting) the tithe of the poor in the third; in the seventh year, for S¥3 MEYIY WY WY MM NI MUY Y
[neglecting) the tithe of the poor in the sixth; in the year following the 1) %0 MY MY 533W AT ORYING Y niRE N8N My
Sabbatical year, for [violating the laws of] the Sabbatical produce; annually, at amy nhan
the conclusion of the festival of Succos, for robbing the poor of their gifts. ——

For robbing the poor of their gifts.

How can one who does not give a gift be accused of theft?

Midrash Shmuel - One who refrains from contributing is as if he had stolen God’s

property. God gave it to him only so that he would pass it on to the poor. Not
doing so is like stealing from the poor.
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Avos 5:13:4-16
Weiss #617

(13) There are four character types among people: (a) One who says, My ™V A ,W LA gl I K
yroperty is mine and yours is yours, is an average character DY "W ) ¢ 7Y, 010 N0 1t :0MBK W iy

some say this is characteristic of Sodom; (b) ‘Mine is yours and yours is mine,” V¥ Y20 9¥) 20 39, 70N " 90 T Y YT

is an unlearned person; (c) 'Mine is yours and yours is yours, is scrupulously

pious; (d) ‘Yours is mine and mine is mine,’ is wicked.

One who says “What is mine is mine and what 1s yours 1s yours” is an average individual:
Some say this is the characteristic of Sodom.

R’ S.R. Hirsch - That each should keep what is his is midway between good and evil however,
it is reprehensible, for it removes the principle of kindness between individuals.

R’ Moshe Avigdar Amiel - ascribes the first portion ‘HaOmer’ “one says”, to an individual’s
behavior, However, ‘Yesh Omrim’ (plural) “There are those who say”, suggests that if a
community has this attitude it is a characteristic of Sodom.
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Avos 5:13:5-16

(13) There are four character types among people: (a) One who says, My 0 1 "¢ 351 DY Hw, ik DG NI ¥39K (]
property is mine and yours is yours," is an average character type, but Yy *ow W) W 7V, ;DIT0 NN M DMBIK WM

some say this is characteristic of Sodomt; (b) ‘Mine is yours and yours is mine," 9w e w3y, ron by a5 e e YK
is an unlearned person; (c) ‘Mine is yours and yours is yours,'is scrupulously S i AR LA A Wy

pious; () Yours is mine and mine is mine,’ is wicked,

Rashi, Rav - I don’t want others to derive any beneun wrom e nor do I want to derive any
benefit from them.

Meiri - ‘Bainonis’ means “consistent”, he is an acceptable type of person though perhaps a
little antisocial but not worthy of censure.

R Yonah - he is neither a giver nor a taker.

Eruvin 49a, Bava Basra 12b - refusing to allow others to benefit from your property, even
when no loss will be incurred is unethical, leads to stinginess and even cruelty and greed.

R Yonah - such a person is considered average because he will give charity when he has to,
out of a sense of religious obligation, but his attitude is that, ‘whatever I am allowed to
keep, I will keep’.

Lachmei Todah - a streak of self centeredness is a common human trait, that is why when
said in the singular ‘ha Omer’ it is acceptable, but when society acts that way it rises to the
sin of Sodom and the poor are in danger of being neglected.
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Avos 5:13:14-16
Weiss #617

(13) There are four character types among people: (a) One who says, ‘My 0 1“9 W1 H¥ Hu, Mmik] DK 1N YK (1]
property is miine and yours is yours," is an average character type, but py 9w 7500 79w 9, ;010 N T DMAIK Y A

some say this is characteristic of Sodom; (b) ‘Mine is yours and yours is mine," e 9w e D 3w, on b e w e
' T v ' A “ M o ) v ! ; Kn
i an unlearned person; (c) 'Mine is yours and yours is yours," is scrupulously v A0 TV Y 97Y ﬁw v WY

pious; () Yours is mine and mine is mine," is wicked,

One who says what is mine is mine and what is yours is yours some say this is the
characteristic of Sodom.

R’ S.R. Hirsch — that each should keep what is their own is midway between good
and evil. However it is reprehensible for it removes the principle of kindness
between individuals.

R’Moshe Avigdor Amiel — ascribes the first portion ‘HaOmer’ “one says” to an
“individual’s” behavior’. However ‘Yesh Omrim’ (plural) “There are those who
say”, suggests that if a community has this attitude it 1s a characteristic of
Sodom.



Avos 5:13:17-22

(13) There are four character types among people: (a) One who says, ‘My e e Sy Bu, mikn D DM YK ()
property is mine and yours s yours," is an average character type, but  py 1 sy 75u0 9w 9w, 010 N 1 DMAIK U

some say this is characteristic of Sodom; (b) Mine is yours and yours is mine,' =0 (0T
. 3 . ; lv' " ~ i ;'P n u' ’ - e y " ' :
is an unlearned person; (c) ‘Mine is yours and yours is yours,' is scrupulously ™" | "9 YY) Y90 390, 10N "W AN T Y YK
pious; (d) Yours is mine and mine is mine, is wicked, —

Mine is yours and yours is mine is an unlearned person.

He has no appreciation for the sanctity of private property.

R’ Yonah - is non-derogatory — he is just a person who wants to promote good will and
harmony and would like people to share with each other.

Tiferes Yisroel - he wants to benefit his neighbors and wants to benefit from them.

Meiri - heis a social creature.

R’Simcha Bunim of P’shis'cha - believes that his spiritual growth is in God’s hands and his
material blessings are in his own hands. Just the opposite of our teaching, “That fear of
Heaven is in our own hands and everything else is in the hands of Heaven”.
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Avos 5:13:23-27

(13) There are four character types among people: (a) One who says, ‘My T W “2¢ 3901 0 Y, a0k D7 NI YK (]
property is mine and yours is yours," is an average character type, but Yy “,"m‘ 7|5W] ']‘gw w 10 N9 AT AMRIK UM A
some say this is characteristic of Sodom; (b) ‘Mine is yours and yours is mine,” Y9 ) 9w 3w, ron vy A e e YK

is an unlearned person; (c) 'Mine is yours and yours is yours,' is scrupulously
pious; (d) "Yours is mine and mine is mine,” is wicked.

Mine is yours and yours is yours — is scrupulously pious.

He does more than what is required by the letter of the law.
Kesubos 67b - even for charity a person should not spend more than 1/5™ of his assets.
Maharal - giving away so much that he becomes a ward of the community is not allowed.

Kozhnitzer Maggid - Such a person addresses God, “I know that my possessions are really
yours and that what is yours is yours and | will respect your creatures and your creation and
do your Mitzvos for your sake, not for my self aggrandizement, reward or prestige”.
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Avos 5:13:28-32

(13) There are four character types among people: (a) One who says, ‘My o WSW :ﬁm by Sy, nixn D7 NI YK ()
property is mine and yours is yours,” is an average character type, but ' A S B AR s, L

some say this is characteristic of Sodom; (b) ‘Mine is yours and yours is mine,’ oy ""‘w ']k?m' ']‘?W ‘W, :DﬁD nman :D"Ifm( wm
is an unlearned person; (c) ‘Mine is yours and yours is yours,’ is scrupulous! YL Y ' " ; "
pious; (d) 'Yours is mine and mine is mine,” is wicked. v oA W ‘”m ‘NJ ']SW 'W‘UU '\‘ZW Wl T%W ’W n'ﬁ".‘

What is mine is mine and what is yours is mine, is W

He Is self centered. He wants to benefit from others even if it hurts them.

Rashi, Rav - such a person will not do something for someone else even if it costs
him nothing.

Magen Avos - such a person is so obsessed with ownership that he may eventually
resort to thievery.
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Avo0s 5:14:
Weiss #468

(14) There are four types of temperament; (o) One who is angered easily and 170972 179 Xy? My ) o1 My sny2 MY V3K ()
paciied easily, his gain s offset by his loss; (b) one who is hard fo anger - 1 0WY3% R MW TToaT Ky? M7 Y DY AW

and hard to pacify, his loss is offset by his gain; (c) one twho is hard to anger VY N7 R o My ;o b

and easy o pacify is pious; (d) one who is easily angered and hard to pacify is

wicked.

He whom it is hard to anger and is easy to pacify he is a Chasid (pious).

Yalkut Shimoni — whoever hears himself cursed and it lies in his power to retaliate
and he does not but remains silent — he is called a Chasid.

Rambam Hil Teshuvah 2:10 — one must not show himself cruel by not accepting an
apology. He should be easily pacified and angered (provoked) with difficulty.



Avos 5:14:1-3

(14) There are four types of temperament: (o) One who is angered easily and 10972 10 Ky ) oyah M) YT AT Y3 )

pacifiedeasly, his gain i ofet by his los; (b) ne who i hard o anger ., oiysd R M2 10T Ky, M 7 owah e
and hard to pacify, his loss is offset by his gain; (c) one who is hard toanger =777 T o 5" 5" G .
and easy o pacify is pious; (d) one who is easily angered and hard fo pacify is AT TR, Foe Dl 1T

wicked,

There are four types of temperament.

Avos has discussed various attitudes that people have toward money and personal property it
now discusses four basic temperaments in regards to how a person handles anger.

A person’s character can be determined through his wallet (his attitude toward money), his
cup (his behavior when he is intoxicated), and his anger. How easy to anger, how
frequently he is angry what causes his anger, and how he behaves when angry.

Can a person change the temperament with which he was born? If not, it is unfair to make
relative values about the four temperaments. It is clear that change in temperament is
inextricably bound up in the principle of free will. It is possible for a person to restructure
and modify even his most basic characteristics (Sefer HaMussar).

Art Scroll p338



Avos 5:14:4-10

(14) There are four types of temperament; (o) Onie who is angered easily and 170972 113t Xy? My () D20 MY Y13 M0 V3N ()
pacified easily, his gain is offset by his loss; (b) one who is hard to anger M) DWZ MR MW 17097 Ky MY WP DYDY MW

and hard to pacify, his loss is offset by his gain; (¢) one who is hard to anger YY) M R OWD7 M) Ton Ay

and easy lo pacify is piows; (€) one twho is easily angered and hard to pacify s

wicked,

One who is angered easily and pacified easily, his gain is offset by his loss.

R’ Yonah - one who becomes angry over trivial matters is bound to be provoked often. Any
positive aspect of his character is offset by his general vulnerability to even minor
frustration. Anger damages the soul. A wrathful state causes spiritual damage and injury.

A person’s family and friends who know his volatile temperament will avoid him or avoid
discussions with him or debates and exchange of views for fear of so easily inciting his

anger. Thus he is alone, has little conversation and misses out on interpersonal
relationships.
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Avos 5:14:11-17

(14) There are four types of temperament; (o) One who is angered easily and 170972 113t Xy? My ) ©AY2% MMy T2 M0 V3K ()
pacified easily, his gain is offset by his loss; (b) one who is hard to anger M) DWZ WP MW 17097 Ky MY AW DIV AW

and hard to pacify, his los is offset by his gain; (c) one toho is hard to anger YY) N2 TR 027 My ;10N A

and easy to pacify is pious; (4) one who is easily angered and hard to pacify i

wicked,

One who is hard to anger and hard to pacify his loss is offset by his gain.

R’ Yonah, Rashi, Rav - his occasional outburst is more than offset by his general
calm demeanor. He is rarely angry and realizes it to be an unfavorable mood
which he should try to avoid. A person who is easy to anger becomes angry so

often he believes it to be the natural state of things and makes little efforts to cure
himself of that tendency.

One who loses his temper loses his wisdom.

Anger creates separation and even after the anger passes the bad feeling and the
distance created usually linger.
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Avos 5:14:18-22
Weiss #468

(14) There are four types of temperament: () One who is angered easily and 110972 QW KY ,m:nb mn oab M3 :MY12 N V3K ()
pacified easily, his gain is offset by his loss; (b) one who is hard to anger 1 1YY WP 123 17087 Ky MY MR DIVa AR

and hard to pacify, his loss is offset by his gain; (¢) one who is hard to anger Y M5 g owab my ;Ton ma
and easy to pacify is pious; (d) one who is easily angered and hard to pacify is .

wicked,

He whom it is hard to anger and is easy to pacify he is a Chasid (pious).

Yalkut Shimoni - Whoever hears himself cursed and it lies in his power to retaliate and he
does not but remains silent, he is called a Chasid.

Rambam Hil Teshuvah 2:10 - One must not show himself cruel by not accepting an apology.
He should be easily pacified and his anger provoked only with difficulty.

R’Yonah - There are times when anger us appropriate.
Pinchas displayed anger on God’s behalf against outrageous immorality.

Sfas Emes - piety is manifest in his ability to be appeased inspite of the good reasons for his
anger.

Art Scroll p332



Avos 5:14:23-27

(14] There are four types of temperament; (a) One who is angered easily and 17097 190 KY? ,my-!b ) ap) M :MYT3 M YK (1)

pacified easily, his gain is offset by his loss; (b) one who f" hard to anger Y1 Diy3b 7R M 0BT XY My 7 Db
and hard to pacify, his loss is offset by his gain; (c) one who s hard to anger U7 A TR BvaY mh 1o v
and easy 10 pacify is pious; (d) one who is easily angered and hard to pacify s : — T

wicked,

One who is angered easily and hard to pacify is wicked.

Rashi - his anger will lead to sin Berachos 29b.
Rambam, Maharal - a person with a quick and enduring temper is already considered evil.

Nedarim 22b - Proverbs 29:22 - an angry person incites strife and one possessed by rage
brings much sin.

Maharal - sinis a loss of spiritual equilibrium.
- Anger is a loss of emotional equilibrium, a loss of which leads to sin,.
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Avos 5:15:1-10

1KY, TIKD W YWY N DIon2 NI V3K ()

MM M3W3 17097 KY? 'Dx‘? W yinwy MR 110973

75r| 0l 13&‘7 T ymwb YR AN 7‘7n 1 1:r<'7 ) ymw%
n

(18] There are four types of students: (a) One who grasps quickly and forgets efs

quickly, his gain is offset by his loss; (b) one who grasps slowly and nd
forgets slowly, his loss is offset hy his gain; (c) one who grusps quickly and md
forgets slowly, this is a good portion; (d) one who grasps slowly and forgets et
qu:cHu, this is a bad portion,

There are four types of students.
One who grasps quickly and forgets quickly, his gain is offset by his loss.

Rashi, Rav - He will never acquire a large fund of knowledge (unless he writes down what he
learns for later review).

Tiferes Yisroel - Such a person can overcome his weakness through constant review.
R Yonah - The mere effort to learn is laudatory and is rewarded.

Maharal, Midrash Shmuel - “one who grasps quickly” is the cause of his “forgetting quickly”.
He did not listen carefully he did not digest the facts, his grasp of the facts was shallow,
they made no lasting impression on him, he did not encode the information. Not so much
he forgot — he never really learned it in the beginning.
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Avos 5:15:11-17

(15) There are four types of students: () One who grasps quickly and forgets iy xyr 12K Py yinwh DO N V2K (1]

quickly, his gain is offset by his loss; (b) one who grasps slowly and VY 133 OO KY? 12K YR Yingh g TS
forgets slowly, his loss is offset hy his gain; (c) one who grusps quicKly aME Lo oy Simmya nﬁp ;:ﬁu'p‘;n T rmm yin
forgets slowly, this is a good portion; (d) one who grasps slowly and forgets  F#r =" =75 “EE SRR TRR IR TR R TRR SRS

: 2y j T
quic Hy, this is a bad portion. v

One who grasps slowly and forgets slowly his loss is offset by his gain.

Rashi, Rav - He has the ability to retain his knowledge. He will acquire permanent
knowledge.

R. Yonah, Rav - if funds are limited, support the student with a strong memory. He
has a better chance to succeed than one with quick grasp but poor memory.

Maharal - Such a student’s strong retention may well be the result of his slow

understanding. By absorbing his lessons slowly and systematically he achieves a
clarity that enables him to remember it. He encodes strongly.
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Avos 5:15:18-24

(15] There are four types of students: (a) One who grasps quickly and forgets 1% KY? - TIK? yinw? wm :ormbna nm y2K [w)
quickly, his gain is offset by his loss; (b) one who grasps slowly and T WA 1097 KY? L TKY MUR YInwd TR 1T0Sm

forgets slowly, his loss is offset hy his gain; (c) one who grusps yuickly and 5 1KY T vingd YR M pon 12K e yinh
forgets slowly, this is a good portion; (d) one who grasps slowly and forgets SH A e e e e Lk

quickly, this is a bad portion. ol

One who grasps quickly and forgets slowly. He has a good portion,

One who is blessed with the ability to understand concepts quickly and to retain

what he learns is however cautioned to review consistently rather than rely on his
strong memory.

R’ Yonah - to learn and then allow forgetfulness to cause natural erosion of the
material is equivalent to sowing and not reaping.

R’ Yonah - Moral strength is required with hard work, intelligence is Divinely
endowed.
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Avos 5:15:25-31

(15) There are four types of students: (a) One who grasps quickly and forgets T3V XY :"35‘? T YINY? M iU’fI’D‘?DJ NI YK (1]

quickly, his gain is offset by his loss; (b) one who grasps slowly and 1R TV TTOIT R IR W Yinwh Ty 11093 5
forgets slowly, his loss is offset by his gain; (c) one who grasps quickly and P2 T T3K? N YR Y ;31 pn 1K R YRy
forgets slowly, this is a good portion; (d) one who grasps slowly and forgets s
quickly, this is a bad portion,

One who grasps slowly and forgets quickly this is a bad portion.

R’Yonah - one who is not endowed with natural ability has to expend strenuous
efforts to succeed. However, a person will be rewarded commensurate with his
effort.

Psalms - Torah is the testimony of Hashem making the simple person wise. Study
of Torah can expand one’s abilities.

Bigdei Sheish - Effort, hard work and prayer are always rewarded.
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Avos 5:16:
Weiss #86

(16) There are four types of donors to charity: (a) One who wishes to give py DMK N XN W A Ry N3 M YK (W)

himself but wants others not to give, he begrudges others; (b) that others , S A i -
should give but that he should not give, he begrudges himself; (c) that he i 2 Yy mx ’ KT DTS TG w3 d

should give and that others should give is pious; (d) that he should not give and JU BNk 0 K‘71 n X7 ;700 ,0MnK 1AM
that others should not give is wicked.

There are four attitudes among those who give charity
one who gives and wishes other to also give

one who does not give but wishes others to give

one who does not give and does not wish others to give
one who gives but does not care if others give or not.

Every person is charitable if he doesn’t give it is because he has a barrier.
Baal Shem Tov — light is needed for the darkness
The uncharitable person is the chair upon which the charitable sit.



Avo0s 5:16:5-13

0y ,0MINK N K9 1w Ay Ty MhN3 nm y3K )
0712w Ay Y N0 KD Kim oMk uhe om0k vl 1y
Y DMK N K91 1 KD ;T DTNk A

[16) There are four types of donors to charity: (a) Qne who wishes to give

himself but wants others not to give, he begrudges others; (b) that others
should give but that he should not give, he begrudges himself; (c) that he
should give and that others should give is pious; (d) that he should not give and

that others should not give is wicked.

One who wishes to give but wants others not to give his eye is evil in regards to others.

Rashi - He wants to prevent others from sharing in the blessings of increased wealth and
good reputation that are the results of charitable acts.

Meiri - He may wish to inflate his own image.

Tiferes Yisroel - He denies the poor any “Extra” funds. It bothers him that the poor are not
totally dependent and thus appreciative of his donation and begrudges then the extra
support.

Chasam Sofer - “evil toward others” 10-13 by not encouraging others to give. The poor
must also have enough to give charity to others and to share in the self-esteem that giving
provides.

Art Scroll p344



Avos 5:16:14-21

(16) There are four types of donors to charity: (a) One who wishes to give ¥ ,B™IIX 1 K21 1w a1 <y a3 mm y3K o)
himsel but wants others not to give, he begrudges others; (b) that others 177 Yowa iy A1y 10 K9 Kim oMK ;oMK W3 17
should give but that he should not give, he begrudges himself; (c] fhat he YU 0K RR K91 |0 KD ;0N oMK uin

should give and that others should give is piows; (d) that he should not give and o

that others should not give is wicked.

That others should give but that he should not give he begrudges himself.

R’ Yonah - He begrudges himself the freedom of spending as he sees fit.

Meiri - A person who is afraid to contribute charity often is a person who fears for his
financial security and has no faith in the future. He can’t see the future. He can’t see the
future with confidence labeled here as ‘aiyno raah’, “Evil Eye”.

Kesubos 66b - The best way to preserve your wealth is to give charity for the giving of
charity increases one’s wealth. One who fails to give charity only hurts himself “his evil
eye affects only him”, ‘aiyno raah besheloh’.

Midrash Shmuel - He does not give but he does encourage others to give and therefore he is
not considered wicked and he is listed in the category of donors.
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AvO0s 5:16:22-25

(16] There are four types of donors to charity: (a) One who wishes to give 1y pmnX N X9 I YN Ty AN N YK (1)

himself but wants others not to give, he begrudges others; (b) that others . .,
' : A5wa iy 10y XY xim omnk i ;omnk v
should give but that he should not give, he begrudges himself; (c) that he SRR X DMK AR

should give and that others should give is pious; () that he should not give and YUY DK A K9 [ K7 700 DK WA

that others should not give is wicked.

that he shall give and others should give is saintly.

R’ Almosnino - He wants to have others benefit from the Mitzvah of giving charity also.

Alshich - one who gives so that others will follow his example and give also.

Rambam - A good way to give charity (Hilchos Matanos Aniyim 10:7-14) is via an
Intermediary, so the poor person does not know who supports him and is not
embarrassed when they meet. Here, he is a person who gives to an intermediary so

that other people should give his funds (to the poor person). The best way to give
charity is to give the poor person a job or a loan so that he can to be self sufficient.

Bava Basra 9a - One who enlists the aid of others in acts of charity is greater than one who
gives only personally. It may be uncomfortable to ask others to give but to do so
Is laudatory because you help the poor and permit others a share in the Mitzvah.



Avo0s 5:16:26-31

(16] There are four types of donors to charity: (a) One who wishes to give 11y DMK NN X5 W g gy A3 NI YK ()

himself but wants others not to give, he begrudges others; (b) that others 4k N A1
should give but that he should not give, he begrudges himself; (c) that he m 2 LALE R X7 Kim L DL ‘wj 7

should give and that others should give is pious; (d) that he should not give and ,yvn OMNK ufr_ K&] m Ks ;700 0MNK Ufm
that others should not give is wicked.

That he should not give and that others should not give is wicked.

Mikveh Yisroel - he is guilty of a double wickedness, he does not give and he
does not inspire others to give.



Avo0s 5:17:1-5

(17) There are four types among those who go to the house of study: (a) O;r:e 9 2 gty K 7N 0T A3 9 Rt Y ()
who goes but does not study, has the reward for going; (b) one who TSP R I M S wrowperar o rray e g e
studies (at home) but does not attend the house of study), has the reward for X2 von AN W A A2 yw:xll;‘fvyr;%'fﬁ
accomplishment; (c) one who goes and studies is pious; (d) one who does not ik t e

g0 and does not study is wicked,

There are four types of people in regards to going to the study hall.

Rambam - It does not refer to four types of people who attend since two of the
four never go.

Lechem Shamayim - It refers to people who at one point did go, some who
continue and others who have stopped.



Avos 5:17:6-11

(17) There are four types among those who go to the house of study: (a) One ﬂ?"?ﬂ bl .HWW MK ]§1ﬂ {/anisn i ’351713 T YK (M)

who goes but does not study, has the reward for going; (b) one who ' : T by A
studies [at home] but does not attend (the house of study], has the reward for X 700 MW 1‘?17‘ T3 T Y '1‘2".! ) HWW,;L'; .
accomplishment; (c) one who goes and studies is pious; (d) one who does not U VW K9 0
go and does not study is wicked.

One who goes but does not study has the reward for going.

Rashi, Rav - They may not sit down and study but they listen and learn by
listening.

R’ Mendel of Kotzk - Why are people rewarded for going to the study hall if
they do not study? Because merely being there frees him from mundane activity
and give him at least the chance for spiritual improvement.



Avos 5:17:21-25
Weiss #565

(17) There are four types among those who go to the house of study: (a) One n?v'?a MW A K -,-]‘?m Lignish Bl 1;“:;1,-1? NI YK (1)

who goes but does not study, has the reward for going; (b) one who : = : : :
studies [at home) but does not attend (the house of study), has the reward for K907 Aty 7198 413 Mo T AR e nty i

accomplishment; (c) one who goes and studies is pious; (d) one who does not YU T K9 90
g0 and does not study is wicked,

There are four types of people who go to the House of Study

.... One who neither goes nor acts is wicked

Baal Shem Tov — How can the one who does not go be counted amongst the four types of
people who go to the House of Study? Light is known to exist only because there is
darkness. We can identify those who act properly by comparison with those who do
not.

R’ Yitzchok Isaac Komarna - Evil fulfills a purpose in the world allowing us to recognize
the good.



Avos 5:17:12-17

(17) There are four types among those who go to the house of study: (a) One n;"‘y[] NV WK 71'71n W NN "% nim YK M)
who goes but does not study, has the reward for going; (b) one who Ko O it oA A oy a9t dwky iy A

studies [at home) but does not attend [the house of study), has the reward for ‘
accomplishment; (c) one who goes and studies is pious; (d) one who does not YU Ty K9
g0 and does not study is wicked,

One who studies at home but does not attend the study hall has the reward of
accomplishment.

Rashi, Rav - One who studies at home is rewarded for the study itself but he
misses out on the special reward for the act of going to the house of
study.

Maharal - Study is a purely intellectual act. By physically going to a place of

study one involves not only his mind but his body as well in the pursuit
of Torah study.



Avos 5:17:18-20

(17) There are four typt'ZS among those who go to the house of study: (a) One n:qbn 13W Inww 1]1m 1‘711-! .m-mn m ’35171] m-m i) [n]

who goes but does not study, has the reward for going; (b) one who _ | | . .
studies [at home] but does not attend [the house of study), has the reward for XY 100U '.'1‘71.'1 AT YN VY ,'.]‘2%‘1 MK Y 1T
accomplishment; (c) one who goes and studies is pious; (d) one who does not yun o X 7|F)1n
g0 and does not study is wicked, A

One who goes and studies he is pious — a chasid.

Meiri - He made the extra effort to seek out the best environment for study.

HaChassid Yaavetz - His presence encourages others to learn and any
contribution personal, moral or financial that helps learning, is laudable.

R Shlomo - The Slonimer Rebbe - Explained this clause does not mention
reward. The truly pious person has no interest in reward for his actions. The
reward for a pious person is the privilege of being pious.



Avos 5:17:21-25

(17) There are four types among those who go to the house of study: (a) One masn ARV -I‘ym M ’351.'13 N YK [n]
who goes but does not study, has the reward for going; (b) one who ¥ "% =71 "% S e i b

studies [at home) but does not attend (the house of study), has the reward for T 100 i 1‘71.'1 AT WM VY ﬂl?m MR Y M3

accomplishment; (c) one who goes and studies is pious; (d) one who does not — ' Bk - i ‘

go and does not study is wicked. JUN Ty ) 1?1.1

There are four types of people who go to the House of Study
.... One who neither goes nor acts 1s wicked.

Baal Shem Tov - How can the one who does not go be counted amongst the four
types of people who go to the House of Study? Light is known to exist only
because there is darkness. We can identify those who act properly by comparison
with those who do not.

R’ Yitzchok Isaac of Komarna - Evil fulfills a purpose in the world allowing us
to recognize the good.



Avos 5:18:1-9

(18] There are four types among students who sit before the sages: A sponge, @ .19]) ,N7RWN ,79WN1 1190 :0MIN ’;g‘? DU NI YR (M)
funnel, a strainer and a sieve: a sponge, which absorbs everything; a AR 11; RTEIT REI7Y VRN NK 2010 KW oD

funnel, which lets in from one end and lets out from the other; a strainer, o o , ‘
which lets the wine flow through and retains the sediment; and a sieve, which TNIY 1Y) DM nK ND‘N] [BARIRINS LT A

allows the flour dust to pass through and retains the fine flour. n‘avn NX NY%iP Mpa NX

There are four types among those who sit before the sages.

Avos 5:15 speaks about understanding and retention. This Mishnah speaks about the

power of logic and comparing one item to another.
Midash Shmuel - They are referred to not as students but as types suggesting that the key to
success 1s to remain constantly in the presence of one’s teachers.
Mili d‘Avos - Learning occurs not merely from the written or spoken word of one’s teacher
but from his behavior and his facial expressions, Eruvin 13b. Rebbi learned from R Meir but
only saw his back and he said, “How much more I would have learned had I merited viewing
him from the front”. Facial expressions convey meanings that do not come across from
words alone.

a sponge - absorbs everything

a funnel - retains nothing

a strainer - retains the wrong things

a sieve - retains only the good



Avos 5:18:10-14

(18] There are four types among students who sit before the sages: A sponge,a .19]) .NNWN ,79WN 1180 :0™MIN ’;p‘? DAV NI YK (M)
funnel, a strainer and a sieve: a_sponge, which absorbs everything; a A XYM 1 DONY [ Pum ;‘73[1 NK 1910 K1Y 2190

funnel, which lets in from one end and lets out from the other; a strainer, TOVINY 01 DNEN NK et T ,
; : ; . ; : W 199 ;0T hX NLSIm Winy |
which lets the wine flow through and retains the sediment; and a sieve, which " / 131 BMRWIT DK ND2IpY T DX Yy nnwn

allows the flour dust to pass through and retains the fine flour. 997 NX NV MpA NK

A sponge which absorbs everything

Rashi, R’ Yonah, Rav - He remembers everything but does not distinguish
whether it is true or false clean or dirty.

Midrash Shmuel - A sponge may need to be squeezed in order to release its
knowledge and pressured into teaching others.



Avos 5:18:15-19

(18) There are four types among students who sit before the sages: A sponge,a 193] .NQWR 9WM 18D :0MIN 0% AP NtM YK (M)
funnel a strainer and a sieve: a sponge, which absorbs everything; & M2 KW 113 ONIMY J0WUM YRl NK 1910 KW 218D

s in from one end and lets out from the other; a strainer, m'uymw hb)) ;myg@n N nu‘?1|7~| ™1 DX IKYIY ,mpq_jn

which lets the wine ﬂow through and retains the sediment; and a seve, which 1o K Nob .mgp_..'j' nX

allows the flour dust to pass through and retains the fine flowr A

A funnel which lets in from one and lets out from the other.

This student almost immediately forgets everything he learns.

Art Scroll p350



Avos 5:18:20-26

(18] There are four types among students who sit before the sages: A sponge,a <1331 ALY 9L, 100 :0MIN 0% DT NI VIR (M)
funnel, a strainer and a sieve: a sponge, which absorbs everything; a ;12 XYM 1 0NMY 79U ; ‘73'1 NK 1910 KWW 1100

funnel, which lets in from one end and lets out from the other; a strainer, VY 750 O DK nu‘7m YT DX TR P
which lets the wine flow through and retains the sediment; and a sieve, which

allows the flour dust to pass through and retains the fine flour. D207 NX V2P MIpi K

A strainer, which lets the wine flow through and retains the sediment.

Rambam - He retains the minor trivial points.
R’ Yonah, Rav - He lets the important truths, the wine, so to speak, slip out of

his memory.
Ruach Chaim - Disagrees. The student who is a strainer keeps the good ideas
that pass through his strainer and by repeating them shares them with

others and retains them.



Avos 5:18:27-33

(18] There are four types among students who sit before the sages: A sponge, a S R, AR A
funnel, a strainer and a sieve: a sponge, which absorbs everything; a MR MRYR 9w 180 0mIn 3?‘7 DU NI YK (]

funnel, which lets in from one end and lets out from the other; a strainer, KW 1 0NY Raum Han NX 1910 KW 100

which lets the wine flow through and retains the sediment; and a sieve, which — myvyinyj 00 O nX no‘ﬂm P MK TRYINY N
llows the flour dust to pass through and retains the fine flour. AR L 8 o e i i
o e o Gty v ﬁ 0 P Mt g

And a sieve, which allows the flour dust to pass through and retains the fine flour.

Rashi, R’ Yonah, Rambam - He is the best student. He retains the essential and
truthful points of a matter and rejects all that is false.

That sediment that is captured in the strainer or the sieve is it best to retain it or

discard it?

If it is material involved in a halachic decision it is best to know it so the arguments
for and against are known to you and you can defend your decision.
If it is in regards to matters of belief it is best not to know it so as not to
become confused or misled. Here ignorance is bless. Let the sediment pass.



Avos 5:20:1-7
Weiss #308

(20) Any dispute that is forl the sake of Heaven will have almnslrm'fim' ouh APKYN ;D’mn'? mofo oy nm a0 np‘mn 53 4]
outcome; but one that is not for the sake of Heaven will nothave a "y ou KT N79m0 K7 K D ENo X BT

constructive outcome, What sort of dispute was for the sake of Heaven? - The | |
dispute between Hillel and Shammai. And which was not for the sake of N ‘7?] myp “R‘?D’? T my DW'? PRV KR 70 “R?DD

Heaven? — The dispute of Korach and his entire company.

Whenever a dispute is for the sake of Heaven it will ultimately endure.

Sanhedrin 110a - One should not pepetuate strife. If the controversy serves a noble
purpose it will result in long lasting value.

R’ Yisroel Salanter - The greatest danger is to believe that your quarrel is for the sake of
Heaven — for then the quarrel will endure and endure (Rabbi Dov Katz).

R’ S.R. Hirsch — In a dispute that is truly ‘I’shem Shamayim’, both parties will have served
to shed light on the subject and will have contributed to the proper understanding of the
question.



Avos 5:20:1-7

(20] Any dispute that is for' the sake of Heaven will have alconsfr.m‘n'vv b ) 70’.@"-‘5; Aot oMy DV]‘? XY np‘?nn ‘73 )
outcome; but one that is not for the sake of Heaven will not have a Y 2004 DY XY A9 Ko K D A0 X By

constructive outcome, What sort of dispute was for the sake of Heaven? - The . |
dispute between Hillel and Shammai. And which was not for the sake of Iy mp n??qp 1 20 DY7 APKY) KW M “R‘.’D’?

Heaven? — The dispute of Korach and his entire company.

Rambam - Constructive outcome means even the opinion that is not adopted will be

remembered and discussed.

Rav - An argument meant to discover the truth will be successful and the truth will

eventually be discovered.

R Zorach Eideltz - If the argument is indeed for the sake of Heaven “its resolution”
‘sofo’, “will endure” ‘lehitkayeim’. An argument for its own sake and not for the
sake of Heaven will reignite in time.

Meiri - If the dispute was sincere the disputants themselves will become good forbids by

reaching agreement.

Rav - Disputants in a controversy for the sake of Heaven at the end they themselves will

endure. Their end, ‘sofo’, will be to ‘lehitkayeim’ to endure and

succeed.

N wdk el N 2



Avos 5:20:8-13

[20] Any dispute that is for the sake of Heaven will have a constructive owy AP ;D!p_l)n'? n91o oMY ovh X np’?nn 9 (3]
outcome; but one that is not for the sake of Heaven will nothave a w KW NI KA PK -U’,P.Dﬂ‘? 7910 PX ,0MY
constructive outcome, What sort of dispute was for the sake of Heaven? - The N7 991 M Apomy 1t 2oy Db PKY) KDY 99T Npom
dispute between Hillel and Shammai. And which was not for the sake of S ' | . '

Heaven? — The dispute of Korach and his entire company.

But one that is not for the sake of Heaven will not have a constructive outcome.

Machzor Vitry - If people argue in order to exert control or to triumph over each
other.

Rav, R’Yonah - Then the disputants themselves will not survive.

Tiferes Yisroel - Even if only one of the disputants had a selfish motive nothing
substantial will result.

Neither the arguments used nor the parties to the controversy will have a positive
effect.

Art Scroll p355



Avos 5:20:14-23

(20] Any dispute that is for the sake of Heaven will have a constructive nw‘; PR ;W-WL;) noio Y Dw‘? XY np?rm ‘;3 (4]
outcome; but one that is not for the sake of Heaven will nothave a 11 200y DY XY N K .D’P.nn5 010 PX DY

constructive outcome, What sort of dispute was for the sake of Heaven? - The . i vk
dispute between Hillel and Shammai. And which was not for the sake of Y M np‘?qrg 1 20 D7 PKY) KDY M nR‘?UU

Heaven? — The dispute of Korach and his entire company.

What sort of dispute was for the sake of Heaven? The dispute between Hillel and
Shammai.

Rav, Yevamos 14b - The disputes between Hillel and Shammai. They were not
concerned with triumph but for the sincere and true understanding of the Torah.
And today, centuries later, their words are still studied and both sides are respected.
Zohar - Even the dispute of the Evil influence with the Good influence is for the
sake of Heaven. For man to earn his reward in Heaven he must choose to do good in
spite of the enticement of the Evil influence. Therefore, Satan is ultimately in the
service of the Good.

Art Scroll p355



Avos 5:20:24-31

(20) Any dispute that is for the sake of Heaven will have a constructive DW’? MR ,D’Pﬂﬂs ﬂ!ﬁo '0779‘4’ DW‘? K1 nl')srm ‘73 b
outcome; but one that is not for the sake of Heaven will nothave a oy UW‘? XY DP‘?HD XX -D’P.nn[? 10 7,0y

constructive outcome. What sort of dispute was for the sake of Heaven? - The

dispute between Hillel and Shammai. And which was not for the sake of N7y ‘7?1 ﬂ']R DP‘?HTJ My UW‘? PR ‘7‘7'1 nP’?nn

Heaven? — The dispute of Korach and his entire company.

And which was not for the sake of Heaven the dispute of Korach and his entire company.

Korach - came to undermine Moses.
He came out of envy and contentiousness.
He came at a time of natural unrest. After the fiasco with the spies and after the
people were told they would die in the wilderness. At this point of weakness he
challenged Moshe. If Moshe could be shown to have appointed his brother Aaron
improperly he could be accused of fabricating the commandments Tzitzis Mezuzah,
a nation of priests, and thus deny the Divine origin of the Torah by holding these
laws up to redicule.

Midrash Shmuel - Notice that the Mishnah does not refer to both parties in the dispute
Korach and Moshe as it does with Hillel and Shammai. Because Moshe was not
really party to any dispute. He merely answered Korach in order to sanctity God’s
name. Art Scroll p356



Avos 5:21:1-9

(21) Whoever influences the masses to_become meritorious shall not be  nx xvmaa 5911 Sy X3 Kon PX 0"277 DK 121AT 93 [x3)
the cause of sin; but one who influences the masses to sin will ot~ DK 1IN A AWn AJUN MY 13 PPIOY PX D21

be given the means to repent. Moses was meritorious and influenced the ~ ©Y YOUM,TGY MIT NPIY, MK 13 M50 D27 ML 0]

masses to be meritorious, so the merit of the masses was o his credit as itis ™7 DY) KU DI NI KON K0T 031 2 DY, VKW

said: 'He performed the righteousness of Haskew, and His laws together with T XU WK) XUN WX DYIY) MKGA 7%, 0Kw 12
 hxi

Whoever strengthens the people (to be meritorious) no sin will be caused by him,

Rambam - A person who teaches others in the path of righteousness by teaching
them Torah, fear of God and to do the commandments, will be kept from
sinning himself.
Rashi, Meiri, Rav - Such a person deserves Divine protection (Yoma 87a)
It is inconceivable that his students should be in Heaven while he who elevated
them should be in Gehinnom.
R’Yonah - The reward of a Mitzvah is another Mitzvah.
Yismach Moshe - One who expends his time teaching others will not suffer any
loss in his spiritual or physical welfare because of it.



Avos 5:21:10-18

[21]) Whoever influences the masses to become meritorious shall not be  NX KV o ) X3 XUR PX D277 DX 107 73 (R3]
the cause of sin; but one who influences the masses to sin will not DK N 71 YN .wn mwys 172 PPIO0N K 00N

be given the means to repent. Moses was meritorious and influenced the .
masses to be meritorious, so the merit of the masses was to his credit, as it is QY PRUI, WY M NP, KU1 "‘70 02777 M3t 0]

said: ‘He performed the righteousness of HASHEM, and His laws together with ’1‘7!] 0"271] KU, 0"271 NX KD X 03] 13 032! "7?(1(0’

Israel" Jeroboam ben Nebat sinned and cmfsecf the masses to sin, so the sin of NK XURT TK) KO UK DYIT MIKDN YV, oKy
the masses is charged against him, as it is said: ‘For the sins of Jeroboam which R ven rar TrE iR ThEw

he committed and which he caused Israel to commit,” 2".‘7!(1&}’

But one who influences the people to sin will not be given the opportunity to repent.

Tiferes Yisroel - God will not help such a person to repent.

Yoma - So he will not be in Gan Eden and his students in Gehinnom.

Rashi, Meiri, Rav - He will be allowed to repent but will not receive any Divine
assistance in doing so.

R Moshe Alshakar - A person who causes other persons to sin cannot fully repent for the
simple reason that he cannot correct their errors for which he was
responsible. Can a person be purified by immersing in a Mikvah while
holding an impure creature (a sheretz) in his hand?



Avos 5:21:19-27

(21]) Whoever influences the masses to become meritorious shall not be
the cause of sin; but one who influences the masses to sin will not

be given the means to repent. Moses was meritorious and influenced the

masses to be meritorious, so the merit of the masses was to his credit, as it is
said: ‘He performed the righteousness of HASHEM, and His laws together with
Israel."t Jeroboam ben Nebat sinned and caused the masses to sin, so the sin of
the masses is charged against him, as it is said: ‘For the sins of Jeroboam which
he committed and which he caused Israel to commit.”

NK XV 991 M Sy K3 KON PX D3N] DK DM 93 [K9)
NX 7N 71 AWR AR MY 113 PRYEOR K .00

DY YRIYUM ,AWY MY NPIY,, MKW 12 "1’70 02277 M1, 07

o) DIV KU D31 NK KON KU U 13 DYaT, ToK 10"
NX KON KD KUD WK DAY MKbo By, w1
iy

Moses was meritorious and influenced the people to be meritorious so the merit

of the people was to his credit.

Bava Basra 9a ‘gadol hamaaseh yoter min haoseh’, “greater is he who causes
others to do (Mitzvos) than one who does Mitzvos himself”.

ga



Avos 5:21:35-45

[21]) Whoever influences the masses to become meritorious shall not be NX KO sl AT Sy X2 KON X D277 DK 12ma 23 [K9)
the cause of sin; but one who influences the masses to sin will not NX 7N 71 AWn AN nwjys 12 PPN K 0]

be given the means to repent. Moses was meritorious and influenced the . . won o s
masses to be meritorious, so the merit of the masses was to his credit, as it is DY YOWM WY M1 NPY,, (MKW 12 1120 002777 M2, 000

said: ‘He performed the righteousness of HASHEM, and His laws together with ’1‘71) 072737 KL ,02737 DX KOO KPR v 12 0yaY l".‘)K'}W?
Israel."t Jeroboam ben Nebat sinned and caused the masses to sin, so the sin of NX XD UK KON WK DYaY mKon o, XY 12

the masses is charged against him, as it is said: ‘For the sins of Jeroboam which e
he committed and which he caused Israel to commit.” 2K

Jeroboam ben Nebat sinned and caused the people to sin, so therefore, the sin of the masses
Is charged against him.

He was a servant of King Solomon and led the separation of the 10 tribes in revolt against
King Rehavam of Judah. He feared that if he went to the Temple in Jerusalem he would
stand in the courtyard and while his rival sat on a throne reserved for legitimate heirs to
the Davidic dynasty. So he created his own site of worship on Har Gerizem in the north
and made two Golden Calves.

He sinned by preventing the people from going to Jerusalem for the pilgrimage festivals and
for inducing them to serve idols (1 King 12).

Avos al Banim - one who brings others to sin is not granted God’s attribute of “”’enduring
patience” ‘erech apayim’ but he is punished immediately so he stops his ruinous influence
on the lives of others.



Avos 5:22:1-12

(22] Whoever has the following three traits is among the disciples of our

07K YW 1 1mbnn K 1590 07121 nwOw 1Ta vy m D3 (3]

forefather Abraham; and [whoever has) three different traits is among the
disciples of the wicked Balaam. Those who have a good eye, a humble spirit,
and a meek soul are among the disciples of our forefather Abraham. Those who
have an evil eye, an arrogant spirit, and a greedy soul are among the disciples of
the wicked Balaam. How are the disciples of our forefather Abraham different
from the disciples of the wicked Balaam? The disciples of our forefather
Abraham enjoy [the fruits of their good deeds) in this world and inherit the
World to Come, as is said: ‘To cause those who love Me to inherit an
everlasting possession [the World to Come), and 1 will fill their storehouses [in
this world)’.> But the disciples of the wicked Balaam inherit Gehinnom and
descend into the well of destruction, as is said: ‘And You, O God, shall lower
them into the well of destruction, men of bloodshed and deceit shall not live out
half their days; but as for me, I will trust in You.™

YW 0Y93 5S¢ rmonn K 00K DM AWOw K
TV arax omax 5w rrnbn oW won ,aml m a0 Y
ra M vy oyba bw 1=-|'n’7n 127 WY LTTina mTy Ly
Sw mm’m VY DY9a ‘:w 1v1=n'7n'7 WAX DK Sw vvnbn
MKIY NI n‘mn oM n'7w3 p‘nm WMIAK DTN
oyYa Sw v‘nn‘m ’7:r< 3.-KPRK DTNAFKY W 220K 5an-|‘7
DT9K NKL, WKW Y IK3Y PTIM DA PwIr e
AYIK K] DTN VM KD T 00 WK NOY IK17 DTN
7

Whoever has the following three traits is among the disciples of our forefather Abraham.

Meiri, Rav - These three are the bedrock of the type of ethical development that makes one

a follower of Abraham.
R’ Yonah -

If a person lacks these, even if he possesses other attributes, he cannot be

numbered among the disciples of Abraham.

Tiferes Yisroel - By subscribing to the moral code mentioned in this Mishnah even a non-
Jew can become a disciple of Abraham. Recall, Abraham is “father of a
multitude of nations” (Gen 17:4).

Art Scroll p360



Avo0s 5:22:13-20

(22] Whoever has the following three traits is among the disciples of our
forefather Abraham; and (whoever has) three different traits is among the

disciples of the wicked Balaam. Those who have a good eye, a humble spirit,
and a meek soul are among the disciples of our forefather Abraham. Those who
have an evil eye, an arrogant spirit, and a greedy soul are among the disciples of
the wicked Balaam. How are the disciples of our forefather Abraham different
from the disciples of the wicked Balaam? The disciples of our forefather
Abraham enjoy [the fruits of their good deeds) in this world and inherit the
World to Come, as is said: ‘To cause those who love Me to inherit an
everlasting possession [the World to Come), and | will fill their storehouses [in
this world)’.> But the disciples of the wicked Balaam inherit Gehinnom and
descend into the well of destruction, as is said: ‘And You, O God, shall lower
them into the well of destruction, men of bloodshed and deceit shall not live out
half their days; but as for me, | will trust in You.™

D72K SV 1 1RYRn K %%0 oM nww ima vy m D3 [as]
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Sw v-ﬁn‘?n 2y 0y9a ‘aw mm"m‘v WAX DK Sw Y TRYn
K X3 O oM L D'?WD p‘nm WMIAK DTN
oyYa Sw 1"1173‘711 '7:r< 3.-KPRK DTNAFKY W 220K 5=m-|‘7,,
OWToK RKY, MKW NNy K37 PTIM AT Per yw
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.93

And whoever has three different traits is among the disciple of the wicked

Balaam.

Chida

Three fatal faults are jealousy, lust, and glory.

Nesivos Shalom - Such people are so busy with themselves they have no time

for others.

Art Scroll p361



Avos 5:22:21-22, 23-24, 25-26

(22) Whoever has the following three traits is among the disciples of our

forefather Abraham; and [whoever has] three different traits is among the
disciples of the wicked Balaam. Those who have a good eye, a humble spirit,
and a meek soul are among the disciples of our forefather Abraham. Those who
have an evil eye, an arrogant spirit, and a greedy soul are among the disciples of
the wicked Balaam. How are the disciples of our forefather Abraham different
from the disciples of the wicked Balaam? The disciples of our forefather
Abraham enjoy [the fruits of their good deeds) in this world and inherit the

World to Come, as is said: ‘To cause those who love Me to inherit an
everlasting possession [the World to Come), and 1 will fill their storehouses [in

this world)’.> But the disciples of the wicked Balaam inherit Gehinnom and
descend into the well of destruction, as is said: "And You, O God, shall lower
them into the well of destruction, men of bloodshed and deceit shall not live out
half their days; but as for me, I will trust in You.”

Those who have a good eye: 21-22

D72K SV 1 1RYRn K %%0 oM nww ima vy m D3 [as]
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Rashi - One who does not see the honor or possessions of others with jealousy. He is happy at another

pCI'SOI’l,S SUCCCSS.

Rambam, Rav - Sees what he has and is satisfied with his portion — his lot in life

Sfas Emes - he has a positive outlook.

Tiferes Yisroel - He sees God’s goodness in everything around him.

A humble spirit: 23-24 - is humble and modest.
And an understanding soul: 25-26

Meiri, Rav - He can exercise restraint and self control.

Tiferes Yisroel - He is satisfied with his lot.

Midrash Shmuel - He has learned to diminish his animal instincts. He posses an undemanding soul.
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Avo0s 5:23:5-7

(23) Yehudah ben Tema sad: Be bold as  leopard, lightas an engle swiftasa 320,24 Y, W32 720 132 19 07 K KR 33 AT (23]
deer, and strong as a lion, to carry out the will of your Father in Heaven. D’TQWJW oK '8 m’w‘? o

Be bold as a leopard.

In the pursuit of spiritual opportunities be fearless and ambitious do not consider that such
spiritual activities are only for the truly righteous.

Chuddushei HaRim - Dream the impossible.
Rav - Don’t be afraid to question your teachers, Don’t be ashamed to ask questions. A
bashful person cannot learn Avos 2:6.

Tiferes Yisroel - A leopard is not as strong as many other beasts but boldly takes on tasks
that seem too much for it. Likewise, you should tackle large and worthwhile projects
that seem too much for you. Be bold and you will succeed. Don’t say I can’t do it.
That it is too much. No, That is the evil inclination speaking to you.

Art Scroll p366



Avo0s 5:23:8-9

23] Yehudah ben Tema said: Be bold as o !eopard, light as an eagle, swift asa AN W2 Y v ‘7,7_1 039 1Y T MK KA j2 AT (23]
deer, and strong as @ lon, to carry outthe will of your Father in Heaven, DUV 2K [ niipy? M3

Be light as an eagle.

Rav, Magen Avos - A student may rise above all his contemporaries by the aid of
Incessant review.

Tur - The eagle is swift and agile and man can use that example to recoil easily
from the enticement of evil.
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Avos 5:23:10-11

(23) Yehudah ben Tema said: Be bold as a leopard, light as an eagle, swiftasa =2 2232 y7 W2 71 033 1y "7 WK KPR 12 T (23]
deer, and strong as a lion, to carry out the will of your Father in Heaven. DUIY K T niy? MK

Be swift as a deer.

Rav, Tur - One should chase after all opportunities to perform Mitzvot. Train your legs to run
instinctively to help another person and do a Mitzvah immediately without procrastination.

Tzidkos HaTzaddik - seize the moment of inspiration.

Ex 12:17 - “You shall safeguard the Matzos’ - even a bit of moisture or a moment of delay
may cause the dough to become Chametz (Leavened). - Matzos — Mitzvos don’t delay or
the Mitzvah may be ruined.

R’Yonah - Like a deer that does not tire one will never weary in pursuit of Mitzvot or Torah
study.

Midrash Shmuel - A deer constantly looks over it’s shoulder to see if a hunter is pursuing it.
Likewise, we should watch out for the evil inclination that it not gain on us. And make sure
that those behind you, your children and grandchildren are following closely your lead.
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Avo0s 5:23:12-13

(23) Yehudah ben Tema said: Be bold as a leopard, light as an eagle, swiftas a W) 1 517_! 032 1Y "7 K KSR 3 T 1)
deer, and strong as a lion, to carry out the will of your Father in Heaven. S DY T mw‘? KD

Be strong as a lion.

Rashi, R’ Yonah - Just as a lion is King of the forest and in full control of all his strength
and faculties, so man should use his intellectual, emotional and physical energies with
purpose toward lofty goals.

Tur - One should emulate the lion and approach the service of God with a strong heart
and iron will.

Rav, Magen Avos - And have the fortitude to defend oneself against the onslaughts of the
Evil Inclination.

Ben Zoma Avos 4:2 - Who is strong? He who subdues him personal inclination.

The Idiom’s “light (or swift) as an Eagle” and “brave as a lion” came from King David’s
eulogy of Saul and Jonathan (11 Samuel 1:23).
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Avos 5:23:14-17

(23) Yehudoh ben Temasaid: Be bold a o lopard, lghtas an engle swiftasa 02 2243 Y7 03 S0 1033 1Y M1 I KGR 12 T (23]
doer, and strong as a ion, o carry ot the il of your Father in Heaven, DY K ¥ Niy2 M

To carry out the will of your father in Heaven.

Boldness as in ‘bold as a leopard’ can suggest arrogance.
Lightness as in ‘light as an eagle’ can suggest superficiality.
Swiftness as in ‘swift as a deer’ can suggest impulsiveness.

And strength as in ‘strong as a lion’ can suggest cruel aggression.

But all these possible negative connotations become positive if they are used in the service
of God.
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AVO0S 5:24:4-6

(24] He used to say: The brazen goes to Gehinnom, but the shamefaced goesto 11y TV o o Yy DY 019 1y MK M KT (3]
the Garden of Eden. May it be Your will, HasteM, our God and the God - ey VI Y2 A2 PRI oK) IR T g

of our forefathers, that the Holy Temple be rebuilt, speedily in our days, and T -qmm:i ‘JF‘?U ]m m

grant us our share in Your Torah AR i S S 5

The brazen go to Gehinom.

Beware of brazenness in worldly matters but be aggressive in heavenly matters.
Arrogance and obstinacy, are emotions worn on one’s face, ‘panim’,
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Avos 5:24:7-10

(24] He used to say: The brazen goes to Gehinnom, but the shamefaced goesto 11y T ];'? 09 Y ,nhn’;‘? 00D 1Y MK N KN [10)]
fhe Garden Of Eden. May it be YOW wi”, HASHEM, our GOd ﬂ"d fhe GOd nji-m] W,Pnﬂ nj: l-u:'lqw uynurj 1n{7x] uyn&x - Tlgsn

of our forefathers, that the Holy Temple be rebuilt, speedily in our days, and _]m'm: ‘JP.‘?U m
grant us our share in Your Torah, A i A Rl

But the shame faced go to the Garden of Eden.

Nedarim 20a - Such people will not easily come to sin.

Meiri - Such a person will be eager to do good and avoid sin, since he will be
easily embarrassed if others know of his sins or if his reputation is damaged.

Rambam - The ability to feel shame when contemplating sin is a great gift.

Yevamos 97a - The Jewish people have three traits: shame, compassion and
Kindness.
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Avo0s 5:24:11-25

(24) He used to say: The brazen goes to Gehinnom, but the shamefaced goesto 1YY M W N7 0D N ,D'Jn’;‘? 09 1Y MK T KA 1)
the Garden Of Eden, May it be Your wiH, HASHEM, our God and the God i3 mpm nmay uvmmﬁl ’U{m] wn‘m mm -]1]?5;3

-----

of our forefathers, that the Holy Temple be rebult, speedily in our days, and .:mmj o
grant us our share in Your Torah, ik

May it be your will O God....That the Temple be rebuilt in our day.

R’ Akiva Eiger - This prayer is a reaction to the volatile nature of brazenness. Students
who lack it may be ashamed to ask questions and will not succeed. But there
can be bad side effects. Therefore, we pray for the Temple, the Messianic age,

where we will no longer need brazenness as a tool for success in
Torah Study.

Maharal - The Torah is the intellectual power and the Temple is the heart of Judaism.
As we ask for our share in God’s Torah we also ask for the rebuilding of the
heart.

B’Nayos B’Ramah - obstinacy is increasing therefore, we need redemption promptly.



Avo0s 5:25:4-7

(25) He used to say: A five-year-old begins Scripture; a ten-year-old begins

Mishnah; a thirteen-year-old becomes obliged to observe the
commandments; a fifteen-year-old begins the study of Gemara; an eighteen-
year-old goes to the marriage canopy; a twenty-year-old begins pursuit [of a
livelihood); a thirty-year-old attains full strength; a forty-year-old attains
understanding; a fifty-year-old can offer counsel; a sixty year-old attains
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if
he were dead, passed away and ceased from the world.

A five year old begins scripture

12,707 DU WY 13 K2 DY Un 13 WK M K (3]

WY MY 13 KR MWY WA 1 nvn? My U

B APYY D3N 13 197 DAY T2 AT T 12 19

TV DY 13 T DY 2 1o B 13 Y7 Dy
D7 10 9031 2y 1 K9 7K 12 MY7 DU 2

In the 4™ year of life he should be taught the letters of the alphabet. In his 5" year he should

learn how to read, Lev 19:23-25.

“For 3 years the fruit may not be eaten. In its 4" year the fruit shall be sanctified to God,
(learn letters). In its fifth year one may eat its fruit” i.e., (learn to read).

The fruit is the Torah. The tree is the child.
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Avos 5:25:8-11

(25] He used to say: A five-year-old begins Scripture; a ten-year-old begins

Mishnah; a thirteen-year-old becomes obliged to observe the
commandments; a fifteen-year-old begins the study of Gemara; an eighteen-
year-old goes to the marriage canopy; a twenty-year-old begins pursuit [of a
livelihood); a thirty-year-old attains full strength; a forty-year-old attains
understanding; a fifty-year-old can offer counsel; a sixty year-old attains
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if
he were dead, passed away and ceased from the world,

At age 10 he begins Mishnah

12,02 00 Y 2 KpR2 O3 W 13 K K (3]

TGy MY T3 K2 Y U 12 nin2 Y vy

B 7P32 DYIK B N3 DU 13 A2 0MBY 13 g2

Y7 DI 13 MWD DY 12 TPt DU 13, YY2 DU
D7V 19 %031 7291 N 15K9 KD 13 MY Dven 2

Between age 5 and 10 a child should be taught only scripture.
Rashi - Simple Mishnah without elaborate commentaries.
Midrash Shmuel - Mishnah is part of the oral law and with his uncluttered mind a youngster

can memorize vast amounts of material.
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Avos 5:25:12-15

(25] He used to say: A five-year-old begins Scripture; a ten-year-old begins 12 ’,—uwm‘? oUW Ty 2 'NW,P.TJ? oY W 12 MR T RIT [119)
Mishnah; a thirteen-year-old becomes obliged to observe the S N : :

commandments; a fifteen-year-old begins the study of Gemara; an eighteen- ﬂ‘lwy ng‘ln‘{) 13 ,Nﬁ,pll? mwy wno 2 ,NTJ:U;J‘? I'TWJY WSW

year-old goes to the marriage canopy; a twenty-year-old begins pursuit [of a : : ; , A BTN = = ‘ :
livelihood); a thirty-year-old attains full strength; a forty-year-old attains ]3 ,I'TJ’J'? D’V?'"S ]3 IUD,l? D’W‘?W P ,"]1""!‘.7 0 WWY ]3 :”9”‘?

understanding; a fifty-year-old can offer counsel; a sixty year-old attains ,Tﬁ’lll‘? DNy ]3 ln:p'w’; DWaw ]3 "'”PT'7 nwiv 13 lnyy’) nwenn
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows WRSCRE h Be,  Trlet SRR FRREE . H 8 St MR, ont 5O

strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if .Dl'?'iy::l n '7[3;1 Y1 NN 151(3 XN 12 ,U’IW? D’Wn 13

he were dead, passed away and ceased from the world.

A 13 year old becomes obligated to observe the commandments

if he is a male and a female becomes obligated at age twelve. Where in the Torah do we learn
this rule?

Numbers 5:6 - imposes responsibility for transgressions on someone considered a man or a
woman, ‘Eish or Eishah’.

Genesis 34 - gives us the definition of ‘Eish’ where “each man took his sword’ ‘Eish Charbo’.
Shimon and Levi took their swords to avenge the honor of their sister.

Midrash - tells us that Levi was 13 years old at the time.

Rashi to Nazir 29b - whenever the Torah uses the term Eish it refers to a male at least 13 years
old.

Alternatively - Rashi suggests that 13 and 12 are the ages of puberty.

Meiri — Midrash — Isaiah 43:21 “I fashioned “this people” ‘Amzu’ for myself, that it might
declare my praise”. The numerical value of Zu. Zayin—7, vov -6, is 13 the age at which a
male becomes a full fledged member of God’s people.
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Avos 5:25:16-19

(25) He used to say: A five-year-old begins Scripture; a ten-year-old begins |3 ,ﬂglg));)'? DWWy 3 ,K'mm? LW W 13 01K M KT (R3]

Mishnah; a thirteen-year-old becomes obliged to observe the - : : ! AN T N : ,
commandments; a fifteen-year-old begins the study of Gemara; an eighteen- mwy "‘3”3‘? P '“'1’91‘7 H'WJ}? WDFI 13 fﬁ1¥’9‘? mwy W‘?W
year-old goes to the marriage canopy: a twenty-year-old begins pur“siuit [of a 12 ,mva‘? DYIK 12 ’Ug? D’W‘W_f 1 ,r]ﬁ'!’? oMy 1 ,ngnly
livelihood); a thirty-year-old attains full strength; a forty-year-old attains ' __ TR S 2 I : R
understanding; a fifty-year-old can offer counsel; a sixty year-old attains ""'1‘34'? D’me ]3 :n:J’WL? DW;W ]3 '”JRT'? D’WW p ,ﬂl"}?'? D’an
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows .oivn 4] 5@;] Ny nn 1‘9@ XN 13 ’mq‘j"y DyYn
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if T ‘ ' - L
he were dead, passed away and ceased from the world.

A fifteen year old begins to study Gemara

Gemara - is a discussion elucidating the logic and reason for the statements given in the
Mishnah.

Rashi — Talmud is the combination of Mishnah and Gemara. Succah 28a and Bava Metzia 33a.

Tiferes Yisroel - by that age a person who has studied Mishnah for 5 years and scripture for 10
years will be able to make the transition to the Torah commentaries. He will be sufficiently
familiar with the fundamental concepts.

Gemara from the term ‘ligmor’ “to finish”. This work ‘completes’ the Torah.
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Avo0s 5:25:20-23

[25] He used to say: A ﬁve-year-old beg:’ns Scriptmle; zten-yearb-old beg:;:s p Imwa'z D’J.‘,” ']Wy P ,Nll?ﬂ& D’J,V'f WDU P nm‘x n:;:l Shi [ﬂ:]
Mishnah; a thirteen-year-old becomes obliged to observe the _ . '° LRl el el e
commandments; a fifteen-year-old begins the study of Gemara; an eighteen- Myy Yy 2 'N'!’,”" :'I'IW vRl 12 '”“!’35 mwy W‘?W
year-old goes to the marriage canopy; a twenty-year-old begins pur&m‘t [of @ 1 ,ms;% DY 12 'UD‘? D’WL)W 1 ,qun& oMy 12 ,ngnb
ivelihood]; a thirty-year-old attains full strength; a forty-year-old attains ~ "/ " ' '~ " ' i = ' W =
understanding; a fifty-year-old can offer counsel; a sixty year-old attains "'”.‘33‘? oImy 'n;’wl? DV f”JRT'? oY 'HW% ownn
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows .D?WU e '7@;1 0 ’l‘?l_(.‘-_J XN 12 ,D’Itlﬁ? owen 1
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if | | |
he were dead, passed away and ceased from the world,

An eighteen year old goes to the marriage canopy.

R’Akiva Eiger - a man should get married at the beginning of his 18" year.
Machzor Vitry - before that age the burden of supporting a wife will impede his opportunity
for growth in Torah study (Kiddushin 29b).

Rashi, Rav - The word man is written 19 times in Genesis from the beginning until the naming
of Eve. The first time teaches us Adam’s name the remaining 18 alludes to the fact that man
does not become complete until he marries, which he should do at age eighteen.
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AvO0S 5:25:24-26

(25) He used to say: A five-year-old begins Scripture; a ten-year-old begins |2 ,I'IJV:JD'Z 0w Wy A ,K'}RD‘Z OO W 13 I K [3)

Mishnah; a thirteen-year-old 'beComes obliged to obser.ve the Ty iy n ’mm(? Ty v 2 'mm& iy W‘?W
commandments; a fifteen-year-old begins the study of Gemara; an eighteen- =% " 5755 17 Fhaiis © s HEs TR 1% 0%
year-old goes to the marriage canopy; a twenty-year-old begins purlzuit Lfa 13 my YK 12 Y oy n ,:]11-1‘? oMYy 13 ,u'lQﬂ‘?
livelihood); a thirty-year-old attains full strength; a forty-year-old attains '~ _ "\ " "' il : P A
understanding; a fifty-year-old can offer counsel; a sixty year-old attains '”1‘33‘? DY T ,i'l:'l’wl? DYAw 1 /”JRF'? DY 12 ,ﬂl{}]'? 'wn
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows o9y " piony W M HXD KN n muh oyn n
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if i WA R T RS TS
he were dead, passed away and ceased from the world,

A 20 year old begins the pursuit of a livelihood.

Rashi - This is the age when the Heavenly court pursues man for his actions. Holding him
liable for his sins as we note it was only those over age 20 who were punished at the time of
the spies who defamed the Land (Num 14:29.

Meiri - Kiddushin 29b - as one approaches 20 his bones begin to deteriorate, means there is a
breakdown in his moral and spiritual strength.

Rav, Tiferes Yisroel - The pursuit of a livelihood naturally follows soon after marriage.
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Avo0s 5:25:27-29

(25] He used to say: A five-year-old begins Scripture; a ten-year-old begins

Mishnah; a thirteen-year-old becomes obliged to observe the
commandments; a fifteen-year-old begins the study of Gemara; an eighteen-
year-old goes to the marriage canopy: a twenty-year-old begins pursuit [of a

livelihood); a_thirty-year-old attains full strength; a forty-year-old attains

understanding; a fifty-year-old can offer counsel; a sixty year-old attains
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if
he were dead, passed away and ceased from the world.

A thirty year old attains full strength

13 W02 00y 1Y 13 KH2 DI W 13 K T K (3]

Y Y 13 K2 Ty U vy Mgy Uy

R P32 DVIN B 130 DU AT Dy 2 e

T DN 3 T YA 3 Tt T 13 T D
D27 10 9631 1397 Ao 19K KB 12 MY DN 2

Rashi, Rav — Numbers 4:2-3 only from age 30 were the Levites allowed to carry, erect and
dismantle the tabernacle and load and unload the wagons that carried the beams and heavy

vessels.

Midrash Shmuel - Koach means the power to influence others by the knowledge one has

attained by previous years of study.



Av0s 5:25:30-32

(25) He used to say: A five-year-old begins Scripture; a ten-year-old begins 12 '”3‘?’3? DY Y 13 KR DY Whn 13 IR i KT ()

Mishnah; a thirteen-year-old becomes obliged to observe the . b b b gl Y I oy
commandments; a fifteen-year-old begins the study of Gemara; an eighteen- mwy nmy |2 ,NW'T'JJ'? mwy vRl 2 'n1¥n'-7 ey W‘?W

year-old goes to the marriage canopy; a twenty-year-old begins pursuit [o?‘a 13 ﬂ;’a‘? DK 12 ,lj':')? D’W‘?VJ 12 ,l']ﬁ"lf? oMYy 12 ,ngn‘;
livelihood); a thirty-year-old attains full strength; a forty-year-old attains 'n_u:%;? MY T :HQ’W? oYU T2 'nlml? oY 72 ,nw‘? oy

understanding; a fifty-year-old can offer counsel; a sixty year-old attains .
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows ~D‘,7WU n 9021 72¥1 NN 19X TIX0 12 :U"V,f'? owwn 13

strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if
he were dead, passed away and ceased from the world,

A forty year old attains understanding.

Tiferes Yisroel — ‘binah’ means insight as to the deeper meanings of an idea or fact, intellectual
perception.

Rashi - This type of deep understanding permits a person to rule on questions of halachah.

Avodah Zarah 5b - A student does not fully understand has teacher until after 40 years.

Deut 29:3 - “until this day” 40 years after leaving Egypt the people could finally appreciate
and understand the degree of gratitude we must have toward Hashem.
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Avo0s 5:25:33-035

(25) He used to say: A five-year-old begins Scripture; a ten-year-old begins

Mishnah; a thirteen-year-old becomes obliged to observe the
commandments; a fifteen-year-old begins the study of Gemara; an eighteen-
year-old goes to the marriage canopy; a twenty-year-old begins pursuit [of a
livelihood); a thirty-year-old attains full strength; a forty-year-old attains
understanding; a fifty-year-old can offer counsel; a sixty year-old attains
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if
he were dead, passed away and ceased from the world.

A fifty year old can offer advice.

12,MWn? 0w WY 13 ,KpR?7 DI WHn 13 MK M KN (R3]

Ty MY 13 K IRy U 12 nivn2 My vy

B 7P DY 1B 03 DWOY R A2 DY 139N

T DY 13, M3 DY3Y 1 Mpty T 13,1y D
D717 12 2031 1291 I 19K3 K0 13 M7 DYUR R

Num 8:25 — 50 was the age at which the Levites were no longer considered fit for heavy work
but served as guides and counselors to the younger Levites.

Rashi, Rav - at this age one can use his experience and intellect to advise others.
Tiferes Yisroel - he is better able to weigh various options and give his opinion.
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Avo0s 5:25:36-38

(25] He used to say: A five-year-old begins Scripture; c; fen-yearb-old begi;:s 1 ,HJWD'Z oY Y 1 ,mm‘? O W 13 MK T KT (3]
+ 2 . ¥ % bl- f t .'V.'" " v v Y '.. . Y ". .vvy
Mishnah; a thirteen-year-old becomes obliged to observe the Ty ﬂ,J:'ITJV:J ]3 ,N'l@b oy v 1 ’mm,? oy W(7 :

commandments; a fifteen-year-old begins the study of Gemara; an eighteen-
ear-old goes to the marriage canopy; a twenty-year-old begins pursuit [of a . ; . . b | Yy ym

zveh'hood]; a thirty-year-old attains full strength; a forty-year-old attains p '”3’3‘? 0 ;.m P ,ﬂ?‘? D’WWJ p 'qu ] '|WY P ,.'lgl'l‘7
understanding; a fifty-year-old can offer counsel; a sixty year-old attains ’mmb iy ]3 ,n:t"w5 oAy ]3 ,mm‘; oYy 1 ,nyy‘y ownn
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows ~ " ** , " 5 e 5 R 5' , i B
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if -D?WU 197021 2231 N 17K3 1R 1A ,U"W,j, owwn 2

he were dead, passed away and ceased from the world,

A sixty year old attains seniority (in old age).

Kiddushin 32b - The word “Zakein’ is a contraction of the words ‘zeh kanah’, this person has
attained (wisdom).

Tiferes Yisroel - Zakein refers to intellectual maturity.
Moed Katan 28a - One who lives past 60 has avoided the punishment of a premature death.

Meiri - This is the age when a person should contemplate his death and give more attention to
his duties toward God.
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Avo0s 5:25:39-41

(25) He used to say: A five-year-old begins Scripture; a ten-year-old begins __ . : : e gt Ll wen o
Mishnah; a thirteen-year-old becomes obliged to observe the ]3 ,ﬂ;i:UD'? D’JVJ “IWY 3 'Kjvl-):n? DY WM 13 ONRIK T R [13]

commandments; a fifteen-year-old begins the study ofhg;zmara; an eighteefn- My miny 12 ,ij;}‘_? mwy wnn 12 niynY mivy vOHu
ear-old goes to the marriage canopy: a twenty-year-old begins pursuit [of a VS B e DR R T 7 '

o hooas a thiry-veen-cid attane.full strewgths a forty year-old attains 13 7P32 DYIIX T2 0% Do 13 qimY omwy 13 1902
understanding; a fifty-year-old can offer counsel; a sixty year-old attains 5 oniny 12 ,ﬂ]’tU‘? DAY 12 'mI’Tl’ oY 12 Inyy‘y N
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows " *° , =~ " —w————5 "0 0 ,7 ’ o
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if 'D'?WU n '792,11 v nn 1‘7?(3 xR 13 ,UH'U, oywn 13
he were dead, passed away and ceased from the world.

A seventy year old attains a ripe old age.

Berachos 12b Rashi - R’ Elazar ben Azariah was appointed Nasi at age 18 but his hair turned
white giving him a distinguished appearance that would help him gain the respect of the
people.

Rav ( | Chronicles 29:28) - King David died at age 70 and it is described that he died
‘beshivah tovah’ in the fullness of years.

Seder Hayom — interprets ‘Sevah’ as related to ‘teshuvah’ “repentence”. When a person sees
his hair turn white it is time in life for him to do ‘teshuvah’ for he is reminded that his days
are numbered.

Leviticus 19:32 - “before an old person you shall stand”. Before old age arrives stand up to
your Evil Inclination — Zohar.
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(25]) He used to say: A five-year-old begins Scriptz;’rle; ; ten-yearb-old begi:s 1 mumY oy gy 1 ’mm? DY W 12 K N RO ()

Mishnah; a thirteen-year-old becomes obliged to observe the A T 5 e A S T
commandments; a ﬁfteen-yea!:-old begins the study of Gemara; an eighteen- mwy mmy 1 "‘1’91‘7 mwy v 2 :ml!’:"? mwy W‘?W
year-old goes to the marriage canopy; a twenty-year-old begins pursuit [of a 1 ,ﬂ]’B‘? DYIIX 12 ,ﬂ35 n’W"NJ' 1 Iqﬁ-"; oMy E ’ngn‘?
livelihood); a thirty-year-old attains full strength; a forty-year-old attains i T e i L T R, o S A
understanding; a fifty-year-old can offer counsel; a sixty year-old attains :m,m‘? D’me ]],ﬂ;"W'? sp'al/gk) ﬂJRT‘? oY 13 ;n:fy‘? ownn
seniority; a seventy-year-old attains a ripe old age; an eighty-year-old shows 09iyn A by Ty X KD 1 mud own 1
strength; a ninety-year-old becomes stooped over; a hundred-year-old is as if Woe Pt ke Ve BCERTED R
he were dead, passed away and ceased from the world.

An eighty year old shows strength.

Tiferes Yisroel - as one’s strength begins to wane his spiritual force becomes dominant in his
life making it easier to study Torah and to fulfill the Mitzvos.

Rashi - God strengthens him with spiritual vigor.
Art Scroll p377



AvO0S 5:26:1-4

(26] Ben Bag Bag says: Delve in it [the Torah) and continue to delve in 01 A A ) n‘;:'ﬂ 3300 M 300 0K 23 13 12 1)

it (the Torah) for everything is in it; look deeply into it; grow old and , vt T o o
gray over it, and do notstir from it for you can have o better portion than it 0K KT KT 3.0 0 T 1‘7 PR 0 K7 7901 n.&;‘

Ben Hei Hei says: The reward is in proportion to the exertion. XK KWWY 0195;

Ben Bag Bag says

Rambam - Ben Bag Bag is an acronym of ‘ben ger- ben giorus’, Ben Heh Heh alludes to the
first proselytes Abram and Sari to whose names God added a “hei”. Both names suggest
they were descendants of proselytes.



AvO0s 5:26:1-3, 24-26

(26) Ben Bag Bag says: Delve in it [the Torah) and continue to delve in 20 1A A ;) n‘7?-| 713 797 12 793 MK 13 1 12 ]

it (the Torah) for everything is in it; look deeply into it; grow old and . .
gray over it, and do not stir from i, for you can have no better portion than it, MK KIT KT 3T 70 T 1‘7 ['XE.nm K‘? i ’1‘7::“

Ben Hei Hei Says: The reward is in proportion to the exertion. .K'\'JZIS Kwy n1g§

Ben Bag Bag — Ben Heh Heh

Is said to be a disciple of Hillel. His name was Johanan (BT Kiddushin 10b) and either he
was a son of a proselyte Ben, Ben-Ger and Bath-Ger indicating that his father and mother
had been proselytes or he himself was a proselyte. The letters ‘bais’ and ‘gimmel” have
the numerical value of ‘5’ ‘heh’ the same letter added to Abram and Sari to make them
Abraham and Sarah. They were the parents of all proselytes as suggested by Tosophos in
Hagigah 9b. Ben Bag Bag may be the same man as Ben Heh Heh since each name has the
same numerical value.

R Travers Herford — p146



Avo0s 5:26:5-10
Weiss #185

[26) Ben Bag Bag says: Delve in it (the Torah) and continue to delve in 01 ,1MA A ;M ﬂ‘73'l 3 90 72 390 MK 12 2 12 1)
it [the Torah) for everything is in it; look deeply into it; grow old and K KT KT 120 10 T .]5 PRU YD K? 1 n‘?m
gray over it, and do not stir from i, for you can have no better portion than i, . i 0155
Ben Hei Hei Says: The reward is in proportion to the exertion. A\ J40 WY ¢

Turn it this way, turn it that way, everything is in it.

Rashi — study the Torah again and again and you will discover something new in
It each time.

Meiri — do not be content with a superficial reading of the Torah. Study it deeply
and you will find great value in it.



AvO0S 5:26:5-8

[26] Ben Bag Bag says: Delve in it [the Torah) and continue to delve in 201,MmA A ,‘[‘??1 13 390 13 390 ik 3 13 1 [9]

it [the Torah] for everything is in it; look deeply into it; grow old and A '
gray over it, and do not stir from it, for you can have no better portion than i, MK KK P -”3’2"? 0T .P I".‘V! 'mw N? ”!m ,ﬂ;l “‘73‘

Ben Hei Hei Says: The reward is in proportion to the exertion. K-"]x Kwy mg"

Delve in it (The Torah) and continue to delve into it.

Rashi - Study the Torah incessantly as a constant preoccupation.
Tosophos Yom Tov - You will discover new facets of Torah everytime you review your Torah
studies.
Meiri - Repeat study will clarify that which has not been clear to you.
Tiferes Yisroel - The term ‘hafachbah’ is repeated “delve into it”, on an ongoing lifelong basis.
Mili d’Avos - Even if one has not been a successful student of Torah continue to delve into it
and it will share its riches with you and you will find success.
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Avo0s 5:26:9-10

(26) Ben Bag Bag says: Delve in it (the Torah) and continue to delve in 301 1N AN ;A 99173 79M A2 797 WX 13 13 2 3]
it [the Torah] for everything is in it; look deeply into it; grow old and 1K KT K1 |2 .71 120 T 32 PRY VAN K7 M 712 71oM
gray over it, and do not stir from it, for you can have no better portion than it. XK XY Db
Ben Hei Hei says: The reward is in proportion to the exertion. ' '

For everything is in it.

R Yonah - The Torah is a guide to life, all the world’s wisdom is in it.

Rambam - was challenged by a student named Avner when he taught this principle in Avos
that the Torah contains everything it it and can even foretell the future. Avner was critical of
Judaism and had flirted with conversion to another faith, and challenged Rambam. “If that
is so tell me where my name and my future is told in the Torah”. Rambam answered in
Haazinu Deut 32:26 it says, ‘Aphehem ashbisah maenosh zichram’. Your name is made up
of the third letter in each of the 4 words aleph, bais, num, resh and it means “I will scatter
them; I will cause their memory to cease from man”.
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(26) Ben Bag Bag says: Delve in it (the Torah) and continue to delve in 201 1MA A ;i n‘m 73 79T 12 797 MK 12 13 12 1)
it (the Torah) for everything is in it; look deeply into it; grow old and  ynix 77 XY 1970 M2 T 3P PRY N K9 1
gray over it, and do not stir from i, for you can have no better portion than it A e KUK KW ik
Ben Hei Hei says: The reward is in proportion to the exertion. LR ;

Look deeply into it.

Rashi - because the Torah yields its messages only after one penetrates the surface.

Rambam, Sefer HaMussar - Translates ‘uvah techezeh’ as “and through it you will view”.
Knowledge of Torah will allow you to see the truth to become enlightened to have all
spiritual darkness removed, and see with spiritual clarity.

Baal Shem Tov - taught that the primordial light that God hid away for the righteous (Gen 1:4)
is found in the Torah.
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[26] BthBa% Ba’fl ;ays: Deh;]e in it (the lTo;:z};] anld contine to dell:e iz 200 N A3 "“??’. 1399 72 707 0K 22 13 12 1)
it [the Torah) for everything is in it; look deeply into it; grow old an b sy sr v Wit il g ;
qray over it and do not stirfrom i, for yow can have no better portion than it, TTOIK KT KT 2% 10 7 1‘7 UL K? LR n‘m
Ben Hei Hei says: The reward is in proporton to the exertion KX KWWY 019 5;

Grow old and grey over it.

Rambam, Rav - Even in old age one must toil in Torah study.

Tiferes Yisroel - the study of Torah is rejuvenating and gives even an older person youthful
freshness.

R Yonah - Even in old age when one no longer has physical strength that intense study
requires one must still do one’s best to study Torah.

Art Scroll p380



AvO0S 5:26:19-23

[26] Ben Bag Bag says: Delve in it (the Torah) and contine to delve in 301 AN 721 ;71 ﬂ‘?;ﬂ A3 90 M 390 MK 3 13 13 (1]

it [the To.mh] for everyt.hmg is' in it; look deeply into it; grow old am? AN K KT T N0 T .]‘7 KU 1 Xy mm o
gray over it and do not str from it, for you can have no better portion than i, s il gl b e S 8 0 i g

Ben Hei Hei says: The retoard is in proportion to the exertion. KPX KWWY U\B‘?

Do not stir from it.

Rashi - Day or night a person should never abandon his study of Torah.

Midrash Shmuel - “from it one may learn not to stir”. Torah knowledge inspires a strong sense
of confidence and other pursuits are not necessary. Also, one need not fear anything or
anyone but God.
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AvO0S 5:26:19-23

[26] Ben Bag Bag says: Delve in it the Torah) and continue to delve in 20 ,1MA A3 7 -"531 713 790 72 797 :MIX 12 23 2 1]
it [the Torah) for everything is in it; look deeply into it; grow old and MK K7 KT 2.0 Ml I -]‘7 XY 3R x? mm M n_&m
gray over it, and do not stir from it, for you can have no better portion than i, T - XK XY oY
Ben Hei Hei says: The retward is in proportion to the exertion. s R /

For you can have no better portion than it.

Yiddish lullaby - Torah is in fact the best merchandise.
Shabbos 127a - Torah allows man to enjoy its fruits in this world and still store it away for
benefit in the world to come.
Sefer HaMussar - No investment is as profitable as the time spent by trying to understand the
word of God.
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(26] Ben Bag Bag says: Delve in it (the Torah) and continue to delve in ~ 3'01 N A1 ;7] n%:ﬂ 3 90 72 390 MK 12 3 12 1)
it the Torah) for everything is in it; look deeply into it; grow old and . yix X7 i 2.0 210 I 9 XY Y K? am T
gray over it, and do not stir from it, for you can have no better portion than i, p 2 il KUK XY 0155
Ben Hei Hei SAys: The reward is in proportion to the exertion. ek 5. : :

Ben Hei Hei says: The reward is proportional to the effort

Mussar Avos - warn converts of the terrible oppression the Jews suffer. But if he still desires
to join encourage him that, ‘The reward is in proportion to the exertion’.

Rashi, Rav - The reward for observing commandments is in proportion to the difficulty of their
performance.

Midrash Shmuel - The reward for Torah study is not judged by your success but by your effort.
This gives solace to those who are not intellectually gifted.



Avo0s 5:26:28-30
Weiss #381

[26) Ben Bag Bag says: Delve in it (the Torah) and continue to delve in 201 MR A n'?jl'i 1399 M 790 MK 12 13 13 9]

it (the Torah) for everything is in it; look deeply into it; grow old and i : .
gray over it, and do not stir from it, for you can have no better portion than it TR KITKIT ]2 TN 0 T 15 'R 310 N‘? M, ﬂ‘?:ﬂ

Ben Hei Hei says: The reward is in proportion to the exertion. XK KWY mg‘?

According to the suffering is the reward.

Rabbeinu Yonah — no pain no gain. The reward for studying Torah is commensurate with
the effort expended.

Rambam — Commentary on the Mishnah — in the study of Torah the success is according to
the suffering.

Rambam — one who craves and desires evil activities, but refrains, is more praiseworthy than
he who never felt torment to do wrong.

R’ S.R. Hirsch — It is not the quantity of your accomplishments but the degree of sacrifice
needed to achieve them.

Or HaChaim Gen 3:1 - the more bitter the struggle the sweeter the fruits of victory.



